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Bur Lehre von der Rene. 
(Fortjekung.) 


Da die reformierte Thefe: „Die Bue folgt auf den Glauben; 
unter der Buße berjteht die Schrift die heilige Neue des Chriften und 
die Erneurung” dem Sprachgebrauch der Schrift Getwalt antut, wurde 
im borigen Urtifel dargelegt. Wher es handelt fich in diefer Sache nicht 
blog um eine verunglückte Terminologie. C3 handelt fich um falſche 
Lehre. Die jtrifte Anwendung de3 Sages, dak die Schrift immer unter 
Buße die tägliche Erneurung verfteht, führt unausweichlich gu falfder 
Lehre. Und die Vereitivilligfeit der Reformierten, die in diefem Gabe 
liegenden Konſequenzen gu giehen, entſtammt einer falfden Lehrſtellung, 
der geſetzlichen Grundridtung der reformierten Theologie. 

Um ihre Theſe aufrechtguerhalten, find die Meformierten ge- 
zwungen, die Schriftitellen, die bon der taglidjen Bue reden, und die 
Schriftitellen, die ber Buge, der Bekehrung, die Erlangung de3 Heils zu— 
iGreiben, durdjeinanderguwerfen. Was dabei herausfommt, ijt die 
Lehre, Dak die Meue und die GHeiligung heilswirkſam find. Wenn das 
Weftminfter-Befenninis im 15. Rapitel die Buße behandelt und fie als 
die taglidje Reue und Heiligung beſchreibt, gitiert es unbedenflid den 
Sprud: „So hat Gott auch den Heiden Bupe gegeben gum Leben”, 
Upoft. 11,18; und den Sprudj: ,,So ihr euch nicht beffert [Suge tut], 
werdet ihr alle aud) alfo umkommen“, Quf.13,3.5; und den Sprud;: 
„Nun aber gebeut er allen Menfdjen an allen Enden, Buge gu tun”, 
Upoft.17,30. Das legt dem Lefer folgende Gedanfenreihe nahe: Die 
Schrift knüpft das Geil an die Buße; die Buße befteht in der Ertötung 
des alten Menſchen; fomit ift das Gefdaft der Geiligung heilswirkſam. 
Freilich will das Weſtminſter-Bekenntnis dabei die Redhtfertigung allein 
aus Gnaden fefthalten. Es fagt: “Although repentance be not to be 
rested in as any satisfaction for sin or any cause of the pardon thereof, 
Which is the act of God’s free grace in Christ.” Aber dann heißt e3 
weiter: “Yet it is of such necessity to all sinners that none may 
expect pardon without it.” Das befagt mehr als died, Dak der, der in 
inden lebt, fic) nicht der Vergebung tröſten fann. Es befagt, dah die 


Vergebung irgendwie an die Seiligung geknüpft ijt. Wie denn? Go, 
32 
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fagt R. Shatw in feiner Exposition of the Confession of Faith, S. 183: 
“God, for the vindication of the honor of the plan of mercy, has so 
connected pardon with repentance and confession, the expression of 
repentance, that they are the only certain evidences that we are in 
a pardoned state, while pardon and repentance are equally the gift of 
God through Jesus Christ.” Sa heigt: Die Lebensbeſſerung ver- 
ſchafft zwar nicht die Vergebung, wohl aber die Gewifheit der Ver- 
gebung; zur Erlangung der Heilsgewißheit ijt der Sünder auf die guten 
Werke angewiefen. Der nächſte Paragraph im Befenntnis lautet: “As 
there is no sin so small but it deserves damnation, so there is no sin 
so great that it can bring damnation upon those who truly repent.” 
Die Exposition illujtriert: “David, after his ‘great transgression,’ and 
Peter, after his denial of his Master, repented and were pardoned.” 
Wenn der Lutheraner dieſe Worte lieft, fo findet er darin die felige 
Wahrheit ausgefproden, dak der bubfertige Sünder, der Sünder, der 
gum Glauben gefommen ift, Vergebung erlangt. Der Reformierte hin- 
gegen, Dem repentance identiſch mit Heiligung ijt, lieſt fich eine greulide 
Lehre heraus. 

The Shorter Catechism lehrt: “To escape the wrath and curse of 
God, due to us for sin, God requireth of us faith in Jesus Christ, 
repentance unto life, with the diligent use of all the outward means, 
ete. What is faith in Jesus Christ? Faith in Jesus Christ is a saving 
grace, whereby we receive, and rest upon, Him alone for salvation. ... 
What is repentance unto life? Repentance unto life is a saving grace, 
whereby a sinner, out of a true sense of his sin and apprehension of 
the mercy of God in Christ, doth, with grief and hatred of his sin, 
turn from it unto God, with full purpose of, and endeavor after, new 
obedience.” (Frage 85—87. Cf. The Larger Catechism, Frage 153.) 
Gin Lutheraner verfuche einmal, ob er diefen Sab über feine Lippen 
bringen fann: Damit ich dem Born Gottes entgehen fonne, muß ic) ein 
heiliges Leben fiihren! Man beachte aud, dab, während das Weſt— 
minjter-Gefenntnis die Lebensbefferung als evangelical grace beſchreibt, 
der Katechismus den Ausdrucf saving grace gebraucht, genau wie er den 
Glauben charakteriſiert: Faith is a saving grace. Repentance is a sav- 
ing grace. 

Alles dies hat Calvin gelehrt. Im 3. Rapitel des IIT. Buchs der 
Institutiones berfichert er immer mieder: “Not that repentance is 
properly the cause of salvation” (§ 21). Aber immer wieder redet et 
bon der Heilsnotwendigkeit der Bue (der reformierten Buße). “When 
once the thought that God will one day ascend His tribunal to take 
an account of all words and actions has taken possession of his mind, 
it will not allow him to rest or have one moment’s peace, but will 
perpetually urge him to adopt a different plan of life that he may be 

able to stand securely at that judgment-seat” (§ 7). “Christ came to 
call sinners, but to call them to repentance. He was sent to bless the 
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unworthy, but by ‘turning away every one’ ‘from his iniquities.” .. . 
‘Let the wicked forsake his way and the unrighteous man his thoughts, 
and let him return unto the Lord, and He will have mercy upon him.’ 
‘Repent ye therefore and be converted that your sins may be blotted 
out,’ Acts 3,19. Here, however, it is to be observed that repentance 
is not made a condition in such a sense as to be a foundation for 
meriting pardon; nay, it rather indicates the end at which they must 
aim if they would obtain favor, God having resolved to take pity on 
men for the express purpose of leading them to repent” (§ 20). $n 
einem Atemzuge fann Calvin ſagen, dak der Sünder allein aus Gna— 
den gerechtfertigt wird und dak er die Buße üben müſſe, „wenn er Gnade 
erlangen twill”. Tun wir ifm Unredht? Der reformierte Theolog Me. 
Schneckenburger urteilt gerade wie wir, dak Calvin die Werke in den 
Gandel der Redhtfertigung Hineingieht. Er ſchreibt in feiner „Ver—⸗— 
gleidenden Darſtellung des Lutherifden und reformierten Lehrbegriff3” : 
„So fehr 3. B. von dem negotium iustificationis al8 dem Handel 
zwiſchen Gott und dem Sünder die Werke ausgefdloffen merden, fo bez 
jtimmt wird das Bewußtſein der Redhtfertiqung fiir den Sünder felbft 
davon abhangig gemacht, daß er gute Werke ibe, fich im neuen Gehorjam 
erweiſe. . . . Diefe ganze Auffaſſung ijt dem Lutheraner unertraglid. 
Dak der Menſch erſt durd) feine Willensbetatigung, durch feine guten 
Werke, feines eigenen Glaubens gewiß werde, hieße geradegu ihm alle 
Zuverſicht des Glaubens nehmen, ifn gu neuer Unruhe des Werkdienſtes 
verdammen, welche ihm die Rechtfertigung in Frage ſtellte.“ (I, 40f.) 
„Lutheriſcherſeits ijt die salus als ewige Seligkeit die unmittelbare Kon— 
ſequenz der iustificatio und filiatio und potentiell in dieſer erhalten; 
teformierterfeit3 ijt Die possessio salutis bon dem ius, das allein die 
Redhtfertigung gibt, nod) unterfdieden und durch Werke gu realifieren, 
alfo die Gewißheit der possessio salutis noch nicht gegeben mit dem felber 
fließenden und beweglichen Bewußtſein der Rechtfertigung, fondern nur 
mit der diefem Bewußtſein entipringenden, dasfelbe erſt aus dem Gez 
biete des fubjeftiven Defideriums gur objeftiven Realitat erhebenden 
Aktivität des frommen Lebens.“ (S. 268.) Die Gewifheit de3 Geils 
fallt alfo nicht gufjammen mit dem Glauben, fondern muß aus den 
Berfen geſchöpft merden. Die reformierte Bue, Heilige Reue und 
Pefferung des Lebens, ijt heilswirkſam! Schließlich: Wie die 
Seligfeit dDurd den Glauben erlangt wird, fofern 
ergute Werle wirklich ausibt” (von uns unterjtriden), „ſo 
die Rechtfertigung als Gewifheit de3 Gnadenftandes durd den 
Glauben, fofern er Früchte der Befehrung wirtt.... 
Die mortificatio und vivificatio, als die fortwabrende aftuelle Be- 
lehrung, ijt das auf das eigene Gein geridtete praktiſche erhalten, 
ie Die bona opera die Richtung de3 Handelns nad aufen find, als wo⸗ 
durd) man feines Glaubens erft gewiß werden fann.” (II, 131.) Wenn 
wit bie Reformierten der Lehre beſchuldigen, dak zur Heilsgewifbeit, ja 
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auch zur Erlangung der Seligfeit die Werke nötig find, fo verſichert uns 
Schneckenburger, daß wir ibnen nicht Unrecht tun. 

Das ijt die fonftante Lehre der Reformierten. Matthew Henry 
fommentiert Matth. 3,2 alfo: “‘Repent ye, for the kingdom of heaven 
is at hand.’ This repentance is a necessary duty, in obedience to the 
command of God and a necessary preparative and qualification for 
the comforts of the Gospel of Christ.” (Der Lutheraner fonnte diefen 
Sab gur Not recht verjtehen. Wber twas bejagt er bei der reformierten 
Bedeutung bon repentance?) “Repent, for your sins shall be pardoned 
upon your repentance.” (Der Ratholif würde das, fo wie der Refor- 
mierte den Ausdruck verjteht, alsbald unterfdreiben.) “Return to God 
in a way of duty, and He will through Christ return to you in a way 
of mercy.’” (Gott ijt dem gnadig, der feine Pflicht erfüllt — das ijt 
wahrlich nicht die Lehre bon der Redhtfertigung des Sünders allein aus 
Gnaden. — Wenn man wiſſen will, was Matthew Henry unter re- 
pentance berjteht, leſe man feine Definition in der Auslegung von Apoſt. 
17,30, Abſchnitt IV, 2. Der Glaube wird da nicht genannt.) Das 
Vefenninis der Freitvillen-Baptijten bon 1834 (1868) fagt: “The re- 
pentance which the Gospel requires includes a deep conviction, a peni- 
tential sorrow, an open confession, a decided hatred, and an entire 
forsaking of all sin. This repentance God has enjoined on all men; 
and without it in this life the sinner must perish eternally.” tan 
fage nicht, daß das gwar in das Syſtem der Verfedhter de3 freien Wil- 
lens, der Arminianer, paffe, dak aber die calvinijtijden Reformierten 
nicht fo reden fonnten. ier ijt der jtrenge Presbyterianer C. Hodge; 
der [ehrt: “The terms of admission into the spiritual kingdom are 
faith and repentance (John 3, 3.5), or conversion (Matt. 18,3), purity 
of life (1 Cor. 6,9 f.).” (Syst. Theol., II, 601.) Gewiß dürfen ſich die 
Axrminianer und Hodge auf 1 Kor. 6, 9 ff. berufen, wenn fie fagen, dak 
Der Gottloje ewig verlorengeht. Das ijt dann GefebeSpredigt, wie denn 
1 Ror. 6,9 Gefewespredigt ijt. Aber wenn fie das Evangelium predigen 
twollen, dürfen fie nicht fagen, daß der Menſch vermittels feiner Lebens- 
befferung in dad Reich Gottes eingeht. Die Zeitſchrift The Presbyterian 
fdrieb in der Nummer bom 17. Movember 1927: “Is repentance a con- 
dition of forgiveness? ... It should not be forgotten that God does 
not forgive without repentance.... We think that the Scriptures 
clearly teach that repentance is always a condition of receiving for- 
giveness.” W. 2. Taylor: “Very close is the relation which God has 
established between a sinner’s turning from sin and receiving pardon. 
Take that matchless promise Is. 1,16 f.: ‘Wash you, make you clean; 
put away the evil of your doings from before Mine eyes; cease to do 
evil. ... Come, now, and let us reason together.’ In the same way 
we have elsewhere in Isaiah (55,7): ‘Let the wicked forsake his way 
and the unrighteous man his thoughts; and let him return unto the 
Lord, and He will have mercy upon him; and to our God, for He will 
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abundantly pardon.) So, too, the apostles everywhere preached re- 
pentance in connection with the remission of sins.” (Parables, Matt. 
21,28—32.) The Watchman-Examiner bom 31. Januar 1929: “The 
saved man has turned from ungodliness to God, from sin to the Savior. 
Turning from sin is repentance.... Jesus taught that repentance 
means to change the whole life, subjecting and conforming it to God’s 
will. ... True repentance is inseparable from faith.... Both are 
essential to saving trust in Christ.” (Son un hervorgehoben.) 

Diefe Wusfiihrungen find nun aber nicht unfreitwillige Entglei— 
fungen, die der eigentliden Meinung der Reformierten gutvider wären. 
Man twundert ſich manchmal, dak die Reformierten, die ja Laut bez 
fennen, daß Der Sünder allein durch den Glauben gerecht wird, folche ge— 
ſetzlichen Reden führen fonnen. Man wird fich aber nicht wundern, 
wenn man fich Darauf bejinnt, dak die Grundrichtung der reformierten 
Theologie cine gefebliche ijt. Man wird dann erfennen, daf fie in obigen 
Darlegungen ihre eigentliche Meinung ausgeſprochen haben. 

Die Theologie der Meformierten tragt einen ftarf ausgepragten 
gejeblidjen Charafter. Es ijt ja allbefannt, dak der Artifel von der 
Rechtfertiqung nicht im Mittelpunkt der reformierten Theologie jtebht. 
Da fagt 3. B. der reformierte KR. Hagenbadh: „Gewiß hat auch er 
[Zwingli], fo gut als Luther, fich zur pauliniſchen Redhtfertigungslehre 
befannt; aber fie ftand bet ihm nicht fo im Vordergrund.“ (Kirchen⸗ 
gefchichte, ITI, 436.) Der Artifel von der Pradeftination, von der 
Souveränität Gottes, ijt dem reformierten Theologen die Hauptfade. 
Der Gottesbegriff, dex feinem Denfen gugrunde liegt, ift nicht der ded 
gnadigen Gottes, der um Chrifti willen aus Gnaden die Sünde vergibt, 
fondern der des Allmächtigen und Allheiligen, deſſen Wille fich durchſetzen 
mug, Dem bor allem an dem Gehorfam gegen feine Gebote gelegen ift. 
Das gange theologifde Denfen der Reformierten verlauft darum nidt 
in ebangelifaer, fondern in gefeblider Bahn. Wir wollen das an drei 
Punkten voranſchaulichen. 

1. Das Evangelium ijt den Reformierten ein Geſetz, das den Men— 
{hen Pflidjten auflegt, Bedingungen ftellt. Godge gebraucht in der 
Definition bom Evangelium eitel gefeblide Termini. “Being a proc- 
lamation of the terms on which God is willing to save sinners and an 
exhibition of the duty of fallen man in relation to that plan, it [the 
Gospel] of necessity binds all those who are in the condition which 
the plan contemplates. It is in this respect analogous to the Moral 
Law.” (Op. cit., II, 642.) Und welches find die vorgefdriebenen Be- 
dingungen? “The terms of admission into this spiritual kingdom are 
faith and repentance.” (S. 601.) Das Evangelium operiert alfo mit 


1) „In diefen Schriftausfagen, Hefef. 18, 21; 1 Rin. 8, 35 uſw., wird die 
Vetehrung nad den Früchten beſchrieben, die mit der HergenSbefehrung un- 
settrennlid) verbunden find, und wodurch die HergenSbefehrung bor Men-— 
iden, Die nicht in8 Herz fehen können, offenbar werden mug.” (F. Pieper, 
Chriftl. Dog., II, 546.) 
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Bedingungen, Bedingungen gefeblider WArt, mit der Heiligung (repen- 
tance im reformierten Ginn). Und der Glaube felbjt wird als eine 
Bedingung dharafterifiert und als duty — und mit der repentance auf 
eine Stufe gejtcllt. Diefe Vermiſchung von Geſetz und Cvangelium 
ijt feit den Tagen Bwinglis in der reformierten Theologie heimiſch. 
„Zwingli empfindet nicht, daß das Gefeb Ausdruck einer andern Welt- 
anfdauung ijt; unmerflid wird ihm das Changelium zum ,niivben ge- 
fab‘.“” (Geeberg, Dogmengeſch., II, 299.) Und umgefehrt — und das 
liegt in der Natur der Sache ſcheut fid Zwingli nicht, das Geſetz als 
ein Evangelium zu bezeichnen. „Das Geſetz iſt nichts anderes als der 
ewige, unwandelbare Wille Gottes. . . . Aber wahrlich, fo ijt es an ihm 
ſelbſt nichts anderes denn ein Evangelium, das iſt, eine gute, gewiſſe 
Botſchaft von Gott, damit er uns berichtet ſeines Willens.“ (Frank, Die 
Theol. d. Konkordienformel, II, 312.) Schneckenburger ſtimmt völlig 
überein mit dieſem Urteil über Zwinglis Theologie: „So nennt Zwingli 
Evangelium alles, ‚was Gott den Menſchen öffnet und von ihnen er— 
fordert‘; das Evangelium ‚hält in ihm Gebot, Verbot, Geheiß und 
Leiſten“‘.“ (Op. cit., I, 128.) Die reformierte Heilslehre iſt gefeb- 
licher Art. 

2. Nach reformierter Lehre gründet ſich die Heilsgewißheit auf 
Menſchenwerk. Nach reformierter Lehre kann der Menſch nicht aus dem 
Evangelium ſeines Heils gewiß werden; denn das Evangelium kennt 
nur eine partikulare Gnade. Und es bietet ja auch die Gnade nicht 
dar — der Geiſt handelt mit dem Menſchen unmittelbar. Darum kommt 
die Sache fo gu ſtehen: „Sofern die Schwärmer die Gnadenmittellehre 
beijeitefegen, find jie gegwungen, die nad Gottes Gnade fragenden 
Sünder auf eine unmittelbar gewirfte Erneurung im Herzen des 
Menſchen als Grund der Buvberfidt gur Gnade Gottes gu veriveifen. 
Das ijt aber Werflehre. Dabei ijt aber nicht gu vergefjen, daß dieſe 
unmittelbare Geifteswirfung, auf weldje die Schwarmer bon Bivinglt 
und Calvin an bis auf Hodge und Shedd einen armen Gitnder fiihren, 
nur in der menſchlichen Cinbildbung exiſtiert. .. Go bleibt einem 
Menſchen, der unter die Behandlung eines fonjequenten Sdwarmers 
geraten ijt, weiter nichts iibrig, alg aus fic ſelbſt, aus feinem 
eigenen natiirliden Qnnern, folde Seelenjtimmungen, Zuſtände, 
Veranderungen und Werke gu produgieren, die eine äußere Whulidfeit 
mit dem edjten Produkt des Geiligen Geijtes haben, und darauf feinen 
Glauben zu gründen.“ (Lehre u. Wehre, 71, 256. Cf. Chr. Dog., III, 
199.) „Weil die Calvinijten die partifulare Gnade und die unmtittel- 
bare Gnadentwirfung [ehren, fo müſſen fie die bom Geſetz getroffenen 
Gewiſſen anleiten, die gnadige Gefinnung Gottes anjtatt auf die 
Gnadenmittel auf die gratia infusa, auf die innere Umwandlung, das 
ift, auf die Geiligung und die guten Werke, zu gründen.“ (Chr. Dog., 
III, 291.) Das tun die Reformierten in der Tat. “Repentance and 
confession are the only certain evidences that we are in a pardoned 
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state.” (Shaw oben.) Shedd drückt e3 gelegentlid) fo aus: “If from 
his present experience and daily life he has reason to think he is truly 
a believing Christian, then he has reason to expect that he will con- 
tinue to be one.” (Dog. Theol., II, 558.) Der Lutheraner ijt feiner 
Sade gewiß, weil er fich an die Bujage des Evangeliums halt, nicht in 
erfter Linie, teil er ein heiliges Leben fiihrt. Go gründet der Luthe- 
raner auch die Getwifheit der VBeharrung allein auf die Verheifung des 
Evangeliums. Der Reformierte denkt gefeblid, denft in diefer Sache 
vornehmlich an die Werke. 

3. Daher fommt e3 denn, daß in der reformierten Theologie, die 
allerding3 die Rechtfertigung allein durch den Glauben lehrt, doch nicht 
auf der Rechtfertigung, auf dem Glauben an die im Cvangelium darz 
gebotene gnadige BVergebung der Giinden, fondern auf der Heiligung 
der Nachdruct liegt. Was verjtehen die Reformierten 3. B. unter der 
Wiedergeburt? Wir haben das weitlaufig im vorigen Artifel dargelegt, 
wollen es aber bier twiederholen, teil e3 fo deutlich die gefeblidje Denk— 
weiſe Der Reformierten fenngeidnet. Was denft ſich alſo Calvin bei 
dem Spruch: „Es fei denn, dak jemand von neuem geboren werde, fann 
er das Reid) Gottes nicht ſehen“? Cr denft vornehmlich an die Heili— 
gung! “In one word, then, by repentance I understand regeneration, 
the only aim of which is to form in us anew ‘the image of God... . 
Accordingly, through the blessing of Christ we are renewed by that 
regeneration into the righteousness of God from which we had fallen 
through Adam.” (L.c., § 9.) Die Definition, die der Heiland von der 
Wiedergeburt gibt — „auf daß alle, die an ihn glauben, nicht verloren 
werden”, Joh. 3,16 — ijt in der Definition Calvins nidt die Haupt- 
jade. Allerdings tragt das betreffende Kapitel die itberfdrift “Re- 
generation by Faith. Repentance.” ber in der Vorbemerfung heift 
es — und das ijt höchſt bedDeutjam: “The title of the chapter seems to 
promise a treatise on faith; but the only subject here considered is 
repentance, the inseparable attendant of faith.” Und fo mird denn 
aud) wirklich) in der Darlegung de3 Begriffs Wiedergeburt fehr wenig 
bom Glauben gefagt.2) Diefelbe Definition hat der Presbyterian vom 
20. April 1904: “In effecting the wondrous change, the Spirit acts 
upon the soul from within, implanting by His creative power a new 
moral nature or principle of action.” Dem Lutheraner ijt die Wieder- 
geburt weſentlich die Erzeugung des feligmachenden Glaubens, dem 
Reformierten twefentlid “implanting a new moral nature”. Der unierte 
Katechismus verleugnet auch hier nicht feine reformierte Art. „Die 


2) Bei dem Sprud ,Der in euch angefangen hat das gute Werk, der wird’s 
aud) vollführen“, Phil. 1, 6, dent Calvin auch an nichts anderes als die Heiligung. 
God therefore begins the good work in us by exciting in our hearts a de- 
Sire, a love, and a study of righteousness, or, to speak more correctly, by 
turning, training, and guiding our hearts unto righteousness; and He com- 
Pletes this good work by confirming us unto perseverance.” (§6.) Cf. Conf. 
Scoticana, I, Urt, XII. 
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Wiedergeburt ijt die Entftehung des neuen Lebens im Menfden, twie 
Diefelbe bon dem dreieinigen Gott durch die Taufe aus Waffer und Geift 
gewirtt wird.’ Obne dies neue Leben fann fein Menſch felig werden. ... 
Sn der heiligen Taufe gibt Gott dem Menſchen die Anlage und den Trieb 
fiir das Gute und fiir den Himmel. . . .” (Irion, Der Cvangelijde 
Katechismus, 238—242.) 

Xa, auch das fiike evangeliſche Wort Glaube befommt in der rez 
formierten Sprade eine gefeblide Bedeutung. Der Glaube ijt, wie 
Hodge darlegt, eine der Pflidten, die das Evangelium borfdreibt, eine 
Vedingung, die erfiillt werden muß. Und fein Wefen wird als Ge- 
horſam gegen Gottes Gebot definiert. Die Confessio Scoticana I, die 
im XII. Urtifel den Glauben behandelt, nennt da nirgends die die Ver- 
gebung der Giinden ergreifende Funktion de3 Glaubens, fondern fagt 
unter anderm: “Of nature we are so dead, so blind, and so perverse 
that nether can we feill when we are pricked, see the licht when it 
shines, nor assent to the will of God when it is reveiled, unless the 
Spirit of the Lord Jesus quicken that quhilk is dead, remove the 
darkness from our myndes, and bowe our stubborn hearts to the 
obedience of His blessed will.” Wenn KR. A. Torrey die Wiedergeburt 
nad ihren Folgen befdhreibt, fo gahlt er die folgenden Stücke anf: 
die Einwohnung de3 Heiligen Geijtes, den Sieg iiber die Siinde, die 
dDurd die Erneurung de3 Sinnes betwirfte Umiwandlung des Lebens, 
den Glauben an Chrijtum, den Sieg itber die Welt, das Leben in Ge- 
rechtigfeit, Die Liebe gu den Briidern, Summa, die Erneurung in jeder 
Beziehung. Und da heißt e3 nun: “The fourth result of being born 
again is that the regenerated man believes that Jesus is the Christ, 
1 John 5,1. The faith that John here speaks of is not a faith that 
is a mere opinion, but that real faith that Jesus is the Anointed of 
God that leads us to enthrone Jesus as King in our lives.... If you 
are making Jesus King in your heart and life and absolute Ruler of 
your thoughts and conduct, then you are born again; for ‘whosoever 
believeth that Jesus is Christ is begotten of God.” (The Fund. 
Doctrines of the Chr. Faith, 212.) Während Torrey an andern Stellen 
ridtig bom Glauben redet, ftellt er ifn hier im Banne der geſetzlichen 
Anſchauung der reformierten Theologie auf eine Stufe mit der Lei: 
ligung in ihren verſchiedenen Begiehungen und beſchreibt ihn dann 
folgerichtig als eine chriſtliche Tugend. 

So wird bon der genuin reformierten Theologie der Sauptnad: 
drud auf die Seiligung gelegt. Die meiſten Seftenprediger erflaren 
ibren Zuhörern, dak die Quinteffeng des Chriftentums in der Erfüllung 
der Gebote, in dem ernftlidjen Beftreben, nad Gottes Willen gu leben, 
beftehe. Das haben fie von ihren Theologen gelernt. Gtalfer: “Re 
pentance, if understood in its full Scriptural sense, is the sum and 
substance of the Gospel” (The Ethic of Jesus, 155), und in feinet 
Definition bon Buße nennt er den Glauben nit. W. Sendriffen fiibt 
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in feinem neulich erfdhienenen Such The Sermon on the Mount eine 
fehr deutliche Spracde. “The man who builds his house upon the 
rock is a picture of the individual who not only hears the Gospel 
of the Kingdom, the proclamation of the will of the Father, but who 
also acts upon it, realizing that his life will have abiding value only 
then when it is built upon the solid foundation of the doing of God’s 
will, the joyful recognition of God’s sovereignty. ... Either the 
fundamental principle of your life is the cheerful recognition of God’s 
sovereignty, the doing of God’s will through the grace of God 
and out of gratitude, so that you are building on the Rock Christ, 
or your house (7. e. your life) has no foundation at all.” The Ser- 
mon on the Mount emphasizes “the one fundamental principle of 
Christianity, the very essence and the root-idea of the ‘kingdom of 
God,” namely, obedience to the will of God, joyful recognition of 
God's sovereignty.” (©.244—248. Fettdruck im Original.) Was 
ift Die Hauptfade in der reformierten Theologie ? 

Die , Theol. Quartalſchrift“ trifft die Sade, wenn fie bon Zwingli 
fagt: „Aber aud) im Evangelium war ihm die Heiligung des Lebens 
fo ſtark das eigentlice Biel deSfelben, dah fiir ihn Rechtfertigung und 
Glaube eigentlich nur als Mittel gur Herſtellung des heiligen Lebens in 
Betracht famen, dak feine Predigten und Sdjriften fo ftarf der Tröſtung 
der mühſeligen und beladenen Gewiſſen entbehren und all fein ehren 
und Streiten fiir die Schriftgemäßheit der firchlidjen Lehre einen ebenfo 
gefeblidjen Charafter tragt mie fein Mahnen und Strafen und Refor- 
mieren.” (1931, ©.16) W. Walther trifft die Sache, menn er von 
Calvin ſchreibt: „Er verfteht unter Wiedergeburt die ſittliche Um— 
ſchaffung des Menfdjen. .. . ,Das Evangelium gilt uns nicht eber, 
als bi8 wir in ein neues Leben eingetreten ſind‘ (J. III, 3. 1). Der 
durch den Geift Gottes gewirkte Glaube ergreift diefe beiden Prez 
Digten des Evangeliums, Vergebung und Buße (III, 3. 11), offenbar 
deshalb auch die Predigt bon der Bue oder Heiligung, weil nun ein- 
mal ohne diefe die bon dem Giinder begehrte Vergebung nidt zu 
haben ijt... . Diefes Gewiditlegen auf die Sittlidhfeit begegnet un3 
aud ſchon bor Calvin in der reformierten Rirde. Die Helv. pr. bez 
zeichnet als das Biel defjen, was wir durd den SErrn Chriftum haben’, 
dieS, daß er uns gu dem Bilde, gu dem wir geſchaffen find, refor- 
miere und twiederbringe und in die Gemeinſchaft feines gittliden 
Rebens einführe‘. Die Siindenvergebung wird hier gar nicht erwähnt; 
nur bei Beſprechung de3 Abendmahls wird einmal ,der Ablaß der 
Sünden‘ genannt. Die Frommachung' ijt die Hauptiade (1038, 34; 
104, 12. 20; 106, 33). Für die Reformierten ijt Gott der Allein— 
Herr, dem alles an dem Gehorjam gegen feine Gebote gelegen ift.” 
(Lehrbud) der Symbolif, 245 ff.) Luther trifft die Sache, wenn er 
ſchreibt: „Sehet, tas tun unjere neuen Rotten und Schwärmer an— 
ders, denn dak fie die Leute auf die Werke führen?“ (III, 1691. 
Cf. IT, 1828; XI, 1415; XIII, 917.) 
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Sechnecenburger ftimmt dem im twefentliden gu. „Hierdurch ver- 
liert auch die Rechtfertigung felbjt diejenige Wichtigkeit, welche fie fiir 
den Lutheraner hat, der eigentlice Wendepuntt, der pringipielle Anfang 
des fubjeftiven Heilsbefikes gu fein. Gie wird bloß eins der Gitter, 
welche dem Wiedergebornen guteil werden neben andern, namlid dap 
ex fich die Genugtuung Chrijti appligieren darf.“ (Op. cit., I, 5.) 
„Ja, e8 ift gang reformiert, daß der Glaube felbft unter die Form de3 
Gebots gefakt und als Forderung an das Subjeft auf das mojaifde 
Geſetz, alfo auf die Wutoritat des göttlichen Willens, guriicgefiihrt wird. 
Conf. Scoticana, c. 14: „unum habere Deum, Verbum eius audire, 
ei fidem dare, sanctis eius sacramentis communicare sunt primae 
tabulae opera.“ (I, 117.) Man lefe in diefem Zuſammenhang wieder 
den oben zitierten Pafjus: „wie die Seligfeit durch den Glauben er- 
langt wird, fofern er gute Werke wirklich ausübt“, uſw. Schnecken— 
burger ſagt tweiter: „Für die Wiedergebornen ijt das Geſetz felbjt in 
borgiiglidem Sinn Gnadenmittel, weil e3 gur bung der Werke treibt, 
durch welche die Gnade immer vollfommener dem Menſchen aſſimiliert 
und die Geligfeit wirflid) gewonnen wird. Mit diefer Behauptung 
ftreifte die reformierte Orthodoxie nicht felten fo nahe ans Ratholi- 
fierende und Soginianifd-Qudaifierende, dak’ uſw. (1, 131.) „Die 
hohe Wertidhabung des Tuns iiberhaupt, teil3 als notwendige Ergän— 
gung des Glaubens, teils als wirkliche Kaufalitat fiir den Genuß der 
Seligfeit, teil als objeftive Erweiſung der Kraft Chrifti, ijt eine Wn- 
näherung an die katholiſche Doftrin.” (1,160.) D. Walther ift nicht gu 
tweit gegangen, als er ſchrieb: „Daß wir nun fo vielfaltig Papijten 
ohne Papſt find und, anjtatt die Vergebung fret durch den Glauben gu 
ergreifen, fie erjt mit unferer Bue berdienen wollen, haben wir großen⸗ 
teil der berfludten Lehre Bminglis und anderer . . . gu berdanfen.“ 
(Die luth. Lehre vb. d. Redhtfertigung, 85.) Die reformierte Theologie 
gebt mit Geſetzeswerk um. 

Wir diirfen alfo unfere oben gemadte Wusfage, dak der refor- 
mierte Urtifel bon der Buße falfche Lehre involviert, nicht zurücknehmen. 
Wenn diefe ihre repentance als saving grace begeidjnet wird, fo ift 
das nicht eine unfreitwillige Entgleiſung, fondern es ſpricht die Herzens⸗ 
iibergeugung der Anhanger Zwinglis und Calvins aus, dak die Werte 
heilswirkſam jind. Best ijt un3 aud das Flar, tworiiber mir uns im 
borigen Artifel getwundert haben, dak Calvin bet dem Sprud ,,Tut 
Bue, das Himmelreidh ijt nabe herbeifommen!” der die Aufrichtung 
des Reiches Chriſti proflamiert, hauptſächlich an die Heiligung denfen 
fann. “The one fundamental principle of Christianity, the very 
essence and the root idea of the ‘kingdom of God,’ is obedience to 
the will of God, joyful recognition of God’s sovereignty.” Und dit 
dort geriigte Cregefe bon Marf.1,15: „Tut Buße und glaubt an das 
Evangelium!“ — “The end is mentioned first and the means last” — 
ijt nicht in erfter Linie eine Verlegenheitseregefe, fondern die Dem refor⸗ 
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mierten Verſtändnis der Begriffe allein angemeſſene. Jetzt iſt auch 
klar, warum im vorigen Artikel geſagt wurde, daß der reformierte 
Satz, „Die Buße folgt auf den Glauben“ nicht an ſich eine Schädigung 
der Rechtfertigungslehre involviere. Wie die Reformierten das Wort 
Buße verſtehen, ſpricht der Satz an ſich die Wahrheit aus, daß auf 
den Glauben die heilige Reue und die Heiligung überhaupt folgt. 
Aber infolge der Bedeutung, die ſie dieſen Dingen beilegen, liegt hier 
eine Verfälſchung — und das iſt ſchließlich eine Leugnung — der 
Rechtfertigungslehre vor, der Lehre, nach welcher nicht der Gehorſam 
gegen Gottes Gebot die Hauptſache im Chriſtentum iſt, ſondern die 
Rechtfertigung des Sünders den Höhepunkt im chriſtlichen Leben be- 
zeichnet und nach welder der Glaube, allein der Glaube, die Heils— 
gewißheit verſchafft. 

Infolge ſeiner geſetzlichen Veranlagung verwertet der Reformierte 
den Begriff repentance falſch. Zu einer verkehrten Verwertung dieſes 
Begriffs kommt es aber auch auf eine andere Weiſe, nämlich ſo, wenn 
ein lutheriſcher Prediger über die Buße, die Bekehrung, predigt, dabei 
als lutheriſcher Prediger von der abſoluten Heilsnotwendigkeit der- 
ſelben ausgeht und dann mit der reformierten Definition von repentance 
operiert. Wenn in einer lutheriſchen Zeitſchrift ein Artikel über die 
Bekehrung erſcheint, ſo erwarten wir von vornherein, daß von dem 
Werk Gottes die Rede iſt, wodurch im Herzen des Sünders der recht— 
fertigende Glaube gewirkt wird. Denn in der Apologie heißt es nach 
dem lateiniſchen Text in der engliſchen überſetzung: “Very closely re- 
lated are the topics of the doctrine of repentance and the doctrine of 
justification”; und: „Das ijt nun das andere, bornehmite Stic der 
Buße, nämlich der Glaube.” (XII, §57. 59.) Sehen wir uns darauf- 
hin den Leitartifel im Lutheran bom 4. September 1930 an, den wir 
hier berfiirgt, aber in feinen weſentlichen Veftandteilen wiedergeben. Er 
tragt die itberfdrift “We should Urge Repentance” und fagt: “It is 
a distinctive command, first expressed in the preaching of John the 
Baptist. Jesus approved the forerunner’s use of it and made re- 
pentance a universal characteristic. Always it is a command. ‘Re- 
pent and be baptized, every one of you”... ‘He commandeth all 
men everywhere to repent.’ ... It is an essential part of that which 
every Lutheran pulpit must proclaim and which every person de- 
siring redemption must hear and which must have a determining 
influence at all times in every Christian’s life. Without repentance 
there is no discipleship. ... It orders a change of mind, an exchange 
of masters, a withdrawal of all allegiance from self, evil, and the 
world to God, the spiritual régime, and eternity.... Repentance is 
not static: it is not an emotion; it is not an apology. It is an act; 
it is action; it is the continuous dynamic exercise of control upon 
one’s life and living, by which we keep ourselves facing and follow- 
ing our Lord. The New Testament’s ‘change your mind’ (which 
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literally translates the Greek word) is occasionally coupled with a 
complementary phrase ‘and turn.’ The word is athrill with motion. 
It is as vibrant as the course of a ship. To repent is to keep one- 
self always going — going away from evil, going toward God. It is 
throwing the temptations of sin to right and to left in order to main- 
tain the advance toward the service of righteousness. ... Our sor- 
row for the evil we do is more than regret at the consequences of sin; 
we realize that it has weakened us, divided our loyalty, wasted our 
opportunities, blunted our vision, and endangered our following the 
Son of God. ... Put the constituents of the United Lutheran 
Church under even the superficial examination available in your 
community, what portion of them are intent on doing the will of 
Jesus Christ to the extent that serving Him determines each day’s 
program, each one’s motive, each one’s selection among opportunities ? 
To what extent can we declare that the majority of those listed as 
church folk approve the words of the hymnist: ‘Jesus, I my cross 
have taken all to serve and follow Thee’? But these lines accurately 
express the content of repentance. ... ‘No man can serve two 
masters.’ But that is exactly what an all too large part of the Chris- 
tians in our churches is trying to do. And whose fault is it? We do 
not know. But of this much we are sure: it will lie at the door of the 
minister if he is not proclaiming the meaning and need of the change 
of mind, the turning to Christ. If the Lutheran were asked to sug- 
gest a series of sermon topics for use this fall, there would be neither 
difficulty nor delay in giving the first one. It would be, ‘Repent, for 
the kingdom of God is at hand.’ And we would not becloud the fact 
set forth by the Gospel that folk must repent and be converted in 
order to be saved.” Der Lutheraner, der ja bei dem Wort Bufe, Be⸗ 
fehrung an die Rechtfertigung denfkt, wird hier auf die Meinung g¢e- 
bradt, dak es durd die LebenSbefferung gur Rechtfertigung fommt. 
Xa, nod mehr! Der Artikel felbjt fagt, dak man Bue tun miiffe, um 
felig gu werden, und gibt dann die reformierte Definition von der 
Bue. Und das Wort Glaube wird im gangen Artifel nicht einmal 
genannt, es fei Denn, dag e3 in dem Ausdrud liegt “turning to Christ”. 
Der Hauptnaddrud liegt aber in dem Artifel auf der Heiligung.?) 





3) Dem Lutheran ift die gefeglice Verwendung der evangelifden Be- 

griffe ſeitens der Reformierten befannt. “The Congregationalists, Disciples, 
and others, including Methodists and Presbyterians, while acknowledging 
Jesus Christ as Lord and Savior, nevertheless present Him rather as an 
advance on Moses than as One who fulfils Moses for us and does for us 
that which Moses could never do. Christianity with them tends more and 
more to become legalistic and the Gospel a new law rather than a procla- 
mation of grace, of forgiveness of sins, and of freedom in Christ Jesus. . 
As illustrating the legalistic mind of that portion of the Christian Church 
which we designate as Reformed, I wish to cite,” ete. So fteht im Lutheran 
bom 1. März 1928. Auf Grund diefer Grtenntnis _ obiger Urtifel nicht ge- 
druckt werden Ddiirfen. 
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„Ehe denn Doftor Luther gefchrieben Hat, find eitel dunfle, ver- 
wworrene Schriften und Biider von der Buße vorhanden geweſen.“ 
(Upol., XII, § 4.) Bei den Reformierten hat die Verwirrung bald 
wieder eingefebt. Und find wir nicht äußerſt vorficdtig in unferm Stu- 
dium reformierter Schriften, fo wird die Veriwirrung auch in unfere 
Theologie eindringen. (Fortjekung folgt.) TH. Engelder. 
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“Blessed are the dead which die in the Lord from henceforth,” 
Rev. 14, 13. 

The topic “Christian Burial” might on first thought appear to 
be a topic that rightfully belongs to the pastoral conference. It 
should not require so much thought to realize, however, that the 
right understanding of this important subject and, following upon 
the right understanding, the correct practise concerning Christian 
burial is of vital importance to the members as well as to the pastor 
of the congregation, especially in our day, when the opinion is 
steadily gaining ground that Christian burial should be denied no 
one, regardless of what the deceased has confessed and how he has 
lived. At no time perhaps does the pastor need the enlightened 
understanding and sympathetic support of his flock more than when 
he is forced on Scriptural grounds to refuse to officiate at a funeral. 
The purpose of this paper is to further this understanding and sup- 
port. May the Lord of the Church grant His blessing! 


What a Christian Burial Is. 


We must first inquire what a Christian burial is and what mean- 
ing such a burial has. Though a burial in itself is a purely civil 
affair, — every one must be buried, and any one can bury, — yet 
because of the mode of burial among Christians, accompanied as 
it is by hymn-singing, prayer, and preaching, it at once becomes 
a sacred, religious act, a part of our liturgy and public service. To 
the conservative Lutheran Church the real essence of a Christian 
burial consists in the words of committal: “Out of dust art thou 
come, unto dust shalt thou return, from the dust shalt thou rise 
again. Amen.” In these words is expressed the hope of resurrection 
to life, life eternal, not a general hope, as some would have it, but 
a specific hope for the body being buried. This same specific hope 
of resurrection to life is also powerfully expressed in the grand words 
from St. Peter’s First Epistle General: “Blessed be the God and 
Father of our Lord Jesus Christ, which according to His abundant 





1) Paper read at the convention of the Norwegian Synod and re- 
printed by permission. 
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mercy hath begotten us again unto a lively hope by the resurrection 
of Jesus Christ from the dead,” 1 Pet.1,3. We repeat again, the 
words of committal and what they express are the essential part, the 
heart of a Christian burial. Everything else in our burial ritual 
could be left out, and still it would be a Christian burial, just as 
in the Sacrament of Baptism and the Lord’s Supper everything could 
in an emergency drop out but the words of institution. 

Now, since the hope of resurrection to life eternal can be ex- 
pressed only with regard to Christians, it follows of itself, as night 
the day, that only Christians should be given a Christian burial. 
According to our Church a Christian burial is a privilege and honor 
for those only concerning whom we in charity have reason to hope 
that they have died in the faith. “Blessed are the dead which die 
in the Lord from henceforth,” Rev. 14, 13. 

A Christian burial is furthermore a testimony of fellowship. 
It expresses the hope that those who here in this world were united 
in faith shall also be united hereafter in life eternal. As a testi- 
mony of fellowship, burial is also regarded by the secret societies, 
or lodges, as statements from their authoritative writings clearly prove. 
As such burial is often regarded also by outspoken infidels, who have 
completely broken with the Church and all religion. As a dying wish 
they have often requested that the Church have nothing to do with 
their burial. Since burial is undoubtedly an expression of fellowship, 
it clearly follows that those who would have nothing to do with our 
Christian faith and fellowship in life surely should not be forced 
into such fellowship after death. So much for the meaning of Chris- 
tian burial. We now consider the duty which the Church has towards 
her dead. 

The Church has a duty toward her dead. We find that the 
Church of God has ever taken charge of her deceased members. In 
Deut. 34,8 we read: “And the children of Israel wept for Moses in 
the plains of Moab thirty days.” When John the Baptist was be- 
headed by Herod, we are told in Matt. 14,12: “And his disciples 
came and took up the body and buried it and went and told Jesus.” 
It is proper at the burial of a Christian that not only the relatives 
and friends participate, but also the deceased’s brothers and sisters 
in faith; in other words, that the congregation participate as a con- 
gregation.... 

The Purpose of Christian Burial. 

The Christian burial has a threefold purpose. First, with regard 
to the deceased. By giving the deceased a Christian burial, the 
congregation testifies before the world: “This man was one of us; 
through faith he was a member of Christ’s holy body, a soldier in 
Christ’s army, a sheep of His flock. We are now laying our brother 
in faith to rest. He was a Christian; as a Christian he lived, and 
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as a Christian, we believe, he died. And though now we are com- 
mitting his body to the dust, we believe it shall one day rise again, 
be reunited with the soul, and live and reign with God in all eternity. 
And we believe that on that day we shall see our brother in yonder 
blessed life and there together with him sing the praises of our 
Savior, the Lamb of God, who ‘was slain and hath redeemed us to 
God by His blood.’ ” Secondly, a Christian burial is a sincere thanks- 
giving to God for everything that He has done for the departed: 
that through the means of grace He brought him to faith, kept him 
in the true faith, and now at last granted him a blessed end. From 
this we see that, as a Christian death is the most glorious thing that 
can fall to a man’s lot here on earth, we in like manner do not 
exaggerate when we assert that a Christian burial is one of the 
grandest and most beautiful rites that the Christian Church has. 
It celebrates the joyful home-coming of a faithful soldier of the Cross 
after his struggle with, and victory over, all the enemies of his soul. 
The second purpose, or object, of a Christian burial is with 
respect to the mourners. They are our brethren and sisters in faith. 
Their hearts have been wounded by the death of a dear one. In their 
sorrow they are tempted to regard their loss as an evidence of God’s 
wrath. Or they are in danger of losing sight of their glorious Chris- 
tian hope and are mourning as those who have no hope. Christians 
have true sympathy with one another in the hour of need. With 
the only true and abiding comfort, the Gospel, they say to their 
mourning brethren: “Weep not. It is well, eternally well, with your 
dear departed one. ‘Blessed are the dead which die in the Lord.’” 
The third purpose of a Christian burial is with respect to the 
congregation itself. Thereby the Christian congregation confesses 
its faith before the whole world. It also is a clarion call from 
yonder world to the congregation, to each member of it, to think of 
his hour of departure and to cling with ever tighter hold to his blessed 
Savior, in whom he is ever ready and prepared to depart this life. 
But this duty of Christian burial the congregation does not owe 
all people, nor is it an honor that the Christian congregation can, 
without denying her Christian faith and hope, confer upon all. 


When must Christian Burial be Refused? 


Established custom, public opinion, and sentiment at once an- 
swer, “Under no circumstances should Christian burial be denied 
any one.” All too many, both within and without the Church, look 
upon the pastor as a sort of assistant undertaker. And many weak- 
kneed pastors, even Lutheran pastors, alas! yield to these popular 
demands and without further ado are ready and willing to bury 
anybody and anything. 

Now, to -refuse to officiate at a burial is not an easy thing. To 
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be forced to tell a bereaved wife that for valid grounds you cannot 
give her husband a Christian burial is one of the most heartrending 
duties that can fall to the lot of a faithful shepherd of souls. 

But the conscientious Lutheran pastor dare not be swayed by 
established custom, public opinion, aye, not even by the sympathetic 
sentiments of his own heart, but he must act also here in strict 
conformity with the Word of God, which is the only true rule and 
guide in doctrine and practise, lest he fall under the condemnation 
of God’s prophet, who says: “Woe unto them that call evil good 
and good evil; that put darkness for light and light for darkness; 
that put bitter for sweet and sweet for bitter!” Is. 5, 20. 

Now, from the meaning and also from the purpose of Christian 
burial itself we have already noted powerful and sufficient grounds 
for denying Christian burial to non-Christians. But we must elabo- 
rate on this point. The Christian Church must refuse Christian 
burial to unbelievers first and foremost because it is unscriptural 
practise. 

1. Here God Himself has set us an example in both the Old 
and the New Testament. Concerning the godless Jehoiakim, the 
son of Josiah, the king of Judah, God gave the following directions: 
“They shall not lament for him, saying, Ah, lord! or, Ah, his glory! 
He shall be buried with the burial of an ass, drawn and cast forth 
beyond the gates of Jerusalem,” Jer. 22,18.19. To one of His dis- 
ciples who, before following Him, first wanted to go and bury his 
father, who according to the text must have been a godless man, 
Christ Himself says: “Let the dead bury their dead,” Matt. 8, 22. 
That is, let the spiritually dead, and not the Christians, who have 
been quickened to spiritual life, bury their physically dead. This has 
been the practise of the conservative Lutheran Church. It is told 
of Conrad Becker von Guestrow that he would rather be deposed from 
office than bury a manifest unbeliever. 

2. Giving Christian burial to an unbeliever is also a denial of 
the way of salvation, which ever goes through repentance of sin and 
faith in Christ. By giving a Christian burial to unbelievers, the 
Church contradicts and denies her own teachings. 

3. Such a burial gets to be nothing but a sham. How, for 
example, could our ritual, which gives expression to the hope of 
resurrection to life and is designed for Christians only, be used at 
such a burial? Or how could our funeral hymns, which all breathe 
positive Christian sentiments, be sung at such a funeral? For 
example, “My life is hid in Jesus, and death is gain to me”; or, 
“T know of a sleep in Jesus’ name”; or, “Asleep in Jesus, blessed 
sleep”; or, “Nu har jeg vunden of stridt den gode strid’; or, “Bedre 
kan jeg ikke fare, end at fare til min Gud.’ What blasphemous 
mockery when sung at the grave of an unbeliever! 
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4. Such practise must surely give offense to enlightened, earnest 
Christians. And such offense is no small matter in the eyes of our 
Savior, who says: “Woe unto him through whom they come!” 

5. Giving Christian burial to unbelievers further strengthens 
worldlings in their ungodly ways and gives them a false hope. Must 
not the world conclude, and rightly: “It isn’t a question of faith 
or unbelief after all. One can live ungodly and still be called blessed 
in death”? Concerning such false comfort Dr. Walther says in one 
of his sermons: “Oh, foolishness beyond all foolishness to live as an 
unbeliever and yet expect to die as a Christian; to walk on the 
wrong way and yet expect to reach the right goal; to refuse to strive 
against sin and yet expect to attain the crown of victory! May God 
deliver us all from such terrible deception!” 

To demand a Christian burial for an unbeliever is furthermore 
most unreasonable. What would the government say to a family that 
demanded a military funeral for a son who had refused to serve in 
the Army or Navy? Or what would the Masonic lodge answer to 
a request for a Masonic funeral for one who had never been a Mason, 
aye, who perhaps during his life had opposed the principles of the 
order ? i 

We have established the general rule “A Christian burial for 
Christians only,” be the person pauper or President. We shall now 
enumerate a number of specific instances where a conscientious Lu- 
theran pastor must refuse to officiate at a burial. 


Specific Instances. 


1. A Lutheran pastor must refuse to officiate at the burial of 
those whom we classify as theoretically ungodly, such as manifest 
scoffers, free-thinkers, heathens, Jews, Mohammedans, Universalists, 
Unitarians, Christian Scientists, Modernists; in a word, all deniers 
of the deity of our Lord and Savior Jesus Christ and of the sal- 
vation through His blood alone. 

2. A Lutheran pastor must refuse to officiate at the burial of 
those whom we classify as practically ungodly, such as murderers, 
thieves, adulterers, drunkards, etc., who, as far as we can judge, 
have died in their sins without repentance and faith. Neither shall 
he officiate at the burial of one who for valid reasons has been ex- 
communicated from the congregation and never, so far as man knows, 
has repented of his sins. 

3. Neither shall the pastor officiate at the burial of a despiser 
of the means of grace, one who in his lifetime refused to have any- 
thing to do with the Christian Church, her Gospel, and her Sacra- 
ments. Right here there is altogether too much laxity in the Chris- 
tian Church, even in the Lutheran Church. One thing is preached 


from the pulpit, namely, that forgiveness of sins, life, and salvation 
33 
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are to be found in the means of grace alone, the Word and the 
Sacraments, and then the pastor turns right around and grants 
a Christian burial to one who to the very end openly despised and 
wilfully neglected these life-saving means. But one who despises the 
means of grace cannot be a Christian. True, one may diligently 
use the means of grace and still not be a Christian, but one cannot 
be and remain a Christian without using the means of grace. Such 
a person shuts himself out from salvation. Hear the decisive words 
of our Savior: “He that is of God heareth God’s words; ye there- 
fore hear them not because ye are not of God,” John 8,47. “So, then, 
faith cometh by hearing and hearing by the Word of God,” Rom. 
10,17. The despising of the means of grace is often regarded as 
a small sin, if a sin at all; but in reality unbelief is the greatest 
of sins. Our Lord Himself calls unbelief the sin of sins; for He 
includes all sins in this one sin. In speaking of the work of the 
promised Comforter, Jesus says that “He will reprove the world of 
sin, because they believe not on Me,” John 16,9. Walther, in a ser- 
mon on the Twentieth Sunday after Trinity, on the parable of the 
Wedding-feast, says concerning the sin of despising God’s Gospel: 
“In comparison with the greatness and heinousness of this sin,” 
namely, unbelief, “all other sins are small. He who persists in this 
sin shuts himself out of heaven and plunges himself into hell. He 
wilfully and deliberately strikes his name from the Book of Life, 
slaps the Son of God in the face, treads His precious blood under 
foot, and declares loudly before heaven and earth, ‘I do not want to 
be saved; I want to be damned.’?” A persistent despiser of the 
means of grace certainly should not be given a Christian burial. 
One who refuses to walk into the house of God when alive certainly 
should not be carried in when dead. 

4. Ordinarily a pastor must not officiate at the burial of a suicide, 
even if he has belonged to the congregation. Life is a sacred thing. 
God alone can give it, and God alone has the right to take it. 
Suicide is often but the expression of unbelief and its offspring 
despair, which certainly is not in harmony with our Christian faith 
and hope. There may, however, be extenuating circumstances, e. g., 
an unbalanced mental condition brought about by sickness, that would 
justify a pastor in giving one who had otherwise conducted himself 
as a child of God an honorable Christian burial. 

5. In cases of insanity, what then? If the person had been un- 
godly or a despiser of the means of grace before his insanity, and if 
he had had no rational moments during which he confessed his sins 
and faith in the Savior, a Christian burial must be denied. Other- 
wise he is entitled to a Christian burial; for the peace of God, which 
passeth all understanding, is able to keep the heart and mind through 
Christ Jesus, Phil. 4, 7. 
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6. What attitude should be taken toward Catholics or Reformed 
church people? The position of our Church has been this: A Lu- 
theran pastor must not officiate when the deceased has viciously at- 
tacked the Lutheran faith and there is no evidence to show that he 
has changed his attitude. If a Lutheran pastor is called to the death- 
bed of a [unchurched] Catholic or Reformed and the dying person 
confesses himself to be a poor, lost sinner, who builds his hope of sal- 
vation on Christ alone, then surely a Lutheran pastor would with joy 
officiate at his burial. 

7. What about officiating when the body of the deceased is to be 
cremated? Cremation is not the Biblical or Christian mode of dis- 
posing of the dead. Both the Old and the New Testament take for 
granted that, as the body was originally taken from the earth, so it 
is to return to earth again. In Gen. 23,19 we read: “Abraham buried 
Sarah, his wife.” In Deut. 34,5.6 we read: “So Moses, the servant 
of the Lord, died there in the land of Moab, ... and He buried him 
in a valley, in the land of Moab, over against Bethpeor; but no 
man knoweth of his sepulcher unto this day.” Above all we have the 
example of our Lord Jesus Himself. Concerning the woman who 
had anointed Him with precious ointment shortly before His death, 
Jesus said: “For in that she hath poured this ointment on My body, 
she did it for My burial,” Matt. 26,12. So the Lord desired it, and 
so it was done, as we see from the action of Joseph of Arimathea. 
Cf. Matt. 27, 59.60. Cremation [as formerly commonly practised] is 
but an expression of materialism. In this manner the heathen peoples 
often dispose of their dead. Cremation is an insidious denial of the 
resurrection from the dead. Our Christian consciousness shrinks 
from it and can but shudder at the thought of it. A Lutheran pastor 
certainly cannot with a good conscience officiate at such a burial.?) 

8. Lodge-members. A conscientious Lutheran pastor cannot and 
will not have anything to do with the secret societies, or lodges, in 
connection with funerals or in any other connections. It should 
not be necessary here to state the grounds. Nor can the pastor 
officiate where the deceased has made the Christless lodge religion 
his confession of faith, even if the lodge has nothing to do with the 
funeral. If one who has been a lodge-member renounces the lodge 
religion and confesses Christ as the only Savior of sinners, a Lu- 
theran pastor will gladly officiate. 

9. A true Lutheran pastor must not officiate at a funeral where 
a pastor of another faith is also to take part in the services. Here 
the many passages in Scripture that warn against unionism apply. 
To officiate under such circumstances would compromise the true 





.. , 2) When cremation is employed as a measure of economy, or when 
it is performed for the sake of shipping the ashes a great distance, our 
objections would not be urged. 
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faith and place truth and error on the same level. The Norwegian 
Lutheran Church of America, as we all know, officially tolerates such 
unionistic practise, and it is therefore not strange that such practise 
is gaining ground among them. By refusing to officiate in such 
a case, the pastor must take pains to explain that he, by declining 
to participate, in no wise thereby passes judgment upon the deceased. 

We have tried to enumerate the chief outstanding instances when 
a Lutheran pastor must not officiate at a burial. No attempt has 
been made to cover every case. Peculiar circumstances may arise 
where the pastor is in doubt just what to do. In such cases he will 
plead with God for true pastoral wisdom and love and seek the 
counsel of his brethren in faith and office. Whenever he can do so 
with a good conscience, without compromising the truth of God’s 
Word, the pastor will officiate. He is not looking for trouble. In 
cases where it is impossible to arrive at conclusive evidence, the 
pastor will give the party the benefit of the doubt. No Christian 
takes pleasure in the death of the wicked. But where there are no 
extenuating circumstances, where the case is clear-cut, there the 
pastor must refuse, though it means the hatred of the world and 
may even cost him the good will of many of his own church-members. 

A few objections to our practise will be stated and briefly an- 
swered. 

1. The funeral is not for the sake of the dead, but for the living. 
Surely the pastor can go and preach to the living. Answer: We are 
not burying the living, but the dead. The whole service centers 
about him, and if it weren’t for the deceased, there would be no 
funeral service. 

2. But one need say nothing about the dead. We answer: To 
remain silent would be hypocrisy; we would be “dumb dogs that 
cannot bark.” And the very fact that you must remain silent about 
the deceased is pretty good evidence that the pastor has no business 
officiating at such a burial. 

3. A funeral service gives the pastor an excellent opportunity 
to testify to the issues of life and death. Answer: The most power- 
ful sermon that can be preached on such an occasion is to refuse to 
preach. That sermon will be remembered long after anything that 
was said in a funeral sermon over an unbeliever. 

4. The pastor can go and preach a sermon of warning, a thunder- 
ing law sermon. Answer: By so doing, hearts are only embittered, 
and more is lost than gained. 

5. But the family belongs to the congregation, and it is the 
duty of the pastor to comfort it in its sorrow. Answer: False com- 
fort is no comfort. Privately the pastor can hold forth the true 
comfort of God’s Word to the mourners.) 





3) We distinguish between services for the mourners and the commit- 
ment at the grave. 
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6. By refusing to preach, the pastor passes judgment upon the 
dead. No one knows what may have occurred between the deceased 
and his God in the last moments. Answer: We can only judge by 
that which we see. The pastor does not pass final judgment. That 
is God’s office alone. But by giving one who to all appearances has 
lived and died without God and without hope a Christian burial, 
the pastor does pass judgment; he pronounces him a Christian, calls 
him blessed, and holds forth the hope of resurrection to life. By not 
officiating, the pastor suspends judgment, leaving final judgment to 
Him who “searcheth the reins and hearts,” whose “judgments are 
true and righteous altogether.” 


7. Relatives and friends may leave the congregation. The con- 
gregation will be torn to pieces, ete. Answer: If they are enlightened 
Christians, they will not leave the congregation. And very often it 
happens that, so far from weakening a congregation, such a firm 
stand on the part of the pastor only serves to strengthen it. God’s 
Church is never weakened if we follow God’s Word. And even though 
some should leave the congregation, we should be more concerned 
about the favor of God and the salvation of souls than the favor or 
fear of man. And when we are accused of lacking love and being 
hard, we will remember that true “love rejoiceth in the truth” and 
that it was the tender Savior Himself, who died for us on the cross, 
that told us the startling parable of the Rich Man and Lazarus. 


The Funeral Sermon. 


The subject of Christian burial should not be left without our 
directing some special attention to the funeral sermon; for next to 
the words of committal the funeral sermon is the most important part 
of the Christian burial. In our day especially, when the funeral 
sermon is all too often turned either into a sentimental eulogy of 
the deceased or into a harsh sentence of judgment over the dead, 
it is of great importance that our people are instructed concerning 
what the funeral sermon should be and contain. 

Incalculable harm has undoubtedly been wrought in the Church 
through the wrong kind of funeral sermons. “Many a funeral sermon 
helps to dig a grave for the Church itself.” “One of the contribut- 
ing causes to the apparently care-free security that many live in is 
the beautiful [?] church service and the complimentary ticket to 
heaven given in funeral sermons to any one that happens to die.” 
Many people have undoubtedly been confirmed in their worldliness 
and unbelief by funeral sermons. On account of this shocking abuse 
earnest men in the Church have advocated the abolishment of funeral 
sermons. But here the striking old Norwegian saying applies: “Man 
maa ikke kaste barnet ut med vaskevandet,’ “One must not throw 
out the child with the wash water.” 
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The funeral sermon affords the Church through its official spokes- 
man, the pastor, an outstanding opportunity to testify of the issues 
of life and death, and the most should be made of such golden oppor- 
tunities. Many people attend funerals who rarely, if ever, go to 
church otherwise. If ever they are serious, if ever the uncertainty 
of life and the certainty of death is impressed upon them, if ever 
men are brought to realize that their “hearts are muffled drums beat- 
ing funeral marches to the grave,” it is then. It is hard for un- 
belief and skepticism to look death in the face. Their bold front 
often breaks down over the coffin and at the grave. 

If ever therefore the issues of life and death should be pro- 
claimed clearly, convincingly, and fearlessly, if ever we should preach 
as “dying men to dying men,” it is at a funeral. To the casket be- 
fore us we can point as concrete, indisputable evidence of the awful 
truth that “the wages of sin is death,” but at the same time we 
can over the mortal remains of a child of God joyfully, aye, boast- 
fully, point to the glorious hope of life eternal as the “gift of God 
through Jesus Christ, our Lord.” Sin and grace should be stressed 
in every sermon and certainly should resound clearly in every funeral 
sermon. It should be emphasized that the deceased was, and con- 
fessed himself to be, a poor sinner, whose only comfort and hope in 
view of his sins was the grace of God in Christ Jesus. 

In an article on funeral sermons (Lehre und Wehre, Vol. 15, 
p. 112) Pastor E. W. Keyl, in the following statement, points out what 
a funeral sermon should contain: “The funeral sermon should, as 
the Gospel-lesson of the widow’s son of Nain teaches us, vividly 
picture two processions to us: first, a death procession, which pro- 
claims louder than words, ‘In the midst of life we are in death’; 
and secondly, a procession of life, which unites in the song of vic- 
tory, ‘In the midst of death we are in life.’ Funeral sermons should 
testify whence death comes, namely, from sin, and whence life 
comes, namely, from Christ. Funeral sermons should admonish us 
to constant preparation for death as well as to constant fellowship 
with Christ, the Destroyer of death and the Giver of life. Funeral 
sermons should admonish us faithfully to use our time of grace.” 
(Freely translated from Keyl.) By following this advice, the true 
aim of the funeral sermon is attained, namely, to admonish, to warn, 
to instruct, and, above all, to comfort and strengthen in order that 
souls may be won for the blessed hereafter also on this occasion. 

By preaching Law and Gospel, sin and grace, one avoids the 
danger of making the funeral sermon too personal, that is, of saying 
too much about the deceased, a fault all too common in funeral 
sermons to-day. By preaching sin and grace, one also avoids the 
dangerous and disgusting practise of making a eulogy out of the 
funeral sermon, of placing verbal floral offerings on the casket of 
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a sinner, whose only hope, as certain as he is a Christian, is the 
grace of God earned for sinners by Christ’s death on the cross. 

The custom prevalent among the ancient heathen of Greece and 
Rome of engaging an orator to pronounce a eulogy at funerals, to 
praise the virtues of the departed, in order that his memory might 
be cherished among men and that he might find favor among the 
gods, has, alas! been revived in our day, and all too many preachers 
are to be had who for the reward of money or for the praises of men 
are willing and glad to serve in this capacity. No wonder that funeral 
sermons have been sarcastically called “lying sermons.” 

Would that the spirit of Christian Ernst, Duke of Saxony, might 
pervade every preacher and every hearer of every funeral sermon! 
This pious Christian before his dath made the request that all praise 
of him should be withheld in his funeral sermon and only the grace 
of his Savior be praised. 

This does not mean that we must never point to the virtues or 
good works of the deceased Christian. Scripture does not forbid this. 
The thing to be avoided is the appearance that these good works are 
in any way the ground of salvation instead of only the fruits, the 
evidence of faith in the Savior’s work and merits. 

Neither should the funeral sermon be an attempt to play upon 
the emotions and feelings of the mourners. The funeral service should 
not be an emotional spree. The number of tears that a preacher 
may cause to flow at a funeral is by no means a proof of the true 
value of the sermon. Sentiment has its rightful place in the funeral 
service; but let it be true sentiment, flowing naturally from the 
conviction of sin and the joy of God’s grace. “Instead of dwelling 
upon sentimental incidents from the death of the departed, there 
ought to be more said about another death, that on Calvary’s hill.” 

May our consideration of this solemn subject “Christian Burial” 
serve to remind each and every one of us of our death’s day, which 
also is to be our great day of entrance into life, so that we may 
be constrained to pray daily: — 

Who knows how near my life’s expended? 
Time flies, and death is hasting on; 
How soon, my term of trial ended, 
Death may be here and life be gone! 


My God, for Jesus’ sake I pray 
Thy peace may bless my dying day. 


My many sins, O veil them over 
With merits of Thy dying Son! 

I here Thy richest grace discover, 
Here find I peace, and here alone. 

My God, for Jesus’ sake I pray 

Thy peace may bless my dying day. 


Justin A. PETERSEN. 
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Die redhte Mitte in der Liturgie und Ordnung 
des Gottesdienftes. 


4, 


Im vorigen Artifel iiber das obengenannte Thema find wir auf 
die rechte Stellung der lutheriſchen Kirche gegeniiber den römiſch— 
fatholijchen Zeremonien und Gebrauden eingegangen. Jn diefem bier- 
ten Urtifel wollen wir noch einige diefer römiſchen Cinridtungen, die 
durch liturgiſche Bewegungen aud in andern Kirchen Cingang finden, 
befpredjen und dann diefe gange Artifelreihe gum Abſchluß bringen. 

Luther und die Kirche der Reformation haben das alte Kirchen-— 
jahr beibehalten, und mit Recht. Cr hat auch die drei Marientage ge- 
feiert, und die lutheriſche Kirche ijt ihm gefolgt und beobadhtet diefe Tage 
gar manderort3 noch jebt. (Ich felbjt habe jahrelang an den Marien- 
und Apofteltagen Gottesdienft gehalten.) Sie hat auch dem Kirdhenjahr 
in riftlicher Freiheit einige befondere Gedadhinistage beigefiigt. Wir 
feiern das Reformationsfeft; Landgemeinden halten ein Erntedanffeft; 
wir beobadjten in unferm Lande den jabrliden Danffagungstag; wir 
haben den Buptag. Wir halten den ſchönen Gang des Kirchenjahrs feft 
gegeniiber den reformierten Einflüſſen und twollen es uns nicht durd 
Hereingiehen aukerfirdlider Intereſſen, durch BVeriicfidtigung diefes 
und jenes Dinges verderben und fefularifieren laffen. Gewiß, Luther 
hat nicht gleich alle mittelalterlichen rimifden Feſte abgeſchafft. Bn 
unferer Lutherausgabe findet fic) eine Predigt am Tage der fogenannten 
Himmelfahrt Maria (XII, 1728), die allerdings noch aus dem Jahre 
1516 ftammt. Er hat aud am Tage der Kreugeserfindung gepredigt 
(XII, 1854). Er war eben auch bier befonnen, fonfervativ, nicht zwing⸗ 
liſch oder carlſtadtiſch, war auch nicht mit einem Male in allen Stiicen 
gang flar und fertig. Erſt bor kurzem fragte ein Paftor unferer Synode 
fajt erfdrocen bet mir an in begug auf Ausſprüche Luthers über die 
Sungfrau Maria, die wohl niemand unter uns fich aneignen würde, und 
unfere Qutherausgabe hat gang mit Recht AWnmerfungen dazu gemadt.1) 
Luthers Ausſprüche müſſen öfters aus feiner Beit verftanden werden. 
Wher je langer, dejto mehr erfannte er den verderbliden Cinfluf der 
vielen Fefte, wandte fich gegen die vielen Feiertage, die nur der Faul- 
heit und der Schlemmerei dienten, ftrafte die Heiligenanrufung, nannte 
die Gebrechen und Sünden der Heiligen und hoffte, dak es dazu fommen 
werde, dak ein Tag Abrahams und Adams gefeiert werden würde. 





1) Bei der Predigt am Tage der Himmelfahrt Maria heißt es gu einer Stelle 
Luther$: ,Hier hat Luther der papiftifden Meinung gu viel nachgegeben” (XII, 
1732). Bei einigen Stellen feiner „Auslegung des Magnififats” vom Jahre 1521 
macht unfere Lutherausgabe die Anmerfungen: „Dieſe Anrufung der hHeiligen 
Jungfrau ijt nod papiſtiſch.“ „Dies ift noch papiftifd.” (VII, 1875. 1408. 1410.) 
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Val. 3. B. feinen ,Sermon von guten Werfen”, X, 1349, feine Schrift 
„An den chriſtlichen Adel deutſcher Nation”, X, 320 f., und feine Prez 
digten itber die Behn Gebote, ITI, 1178. Wenn man darum heutgzutage 
wieder ſolche Gedenftage ecinfiihren und dem Chriftenvolfe empfehlen 
will, wie Den Tag der KreugeSerhohung Chrijti; wenn man befonders 
die Sungfrau Maria durch allerlet Titel und Bezeichnungen verherr- 
fichen will; menn man, wie da3 in einem bor mir liegenden Blatt ge- 
fdhieht, fogar den Gedenftag des mittelalterliden Heiligen Franz von 
Aſſiſi hervborhebt: fo geht dies wieder iiber die rechte lutheriſche Mitte 
hinaus, fo ijt das eine Hinneigung gu Stiiden, die gegenwärtig fiir den 
römiſchen Kultus charakteriſtiſch find. 

Die lutheriſche Kirche nahm an den Orten, wo die Reformation 
eingeführt wurde, die mittelalterlichen römiſchen Kirchen in Ge— 
brauch, wie wir früher geſehen haben. Sie hat aber auch den guten 
Kirchenſtil gepflegt und fortgebildet und die Kirchen in mannigfacher 
Weiſe geſchmückt, und alle Ausſtattung der Gotteshäuſer liegt wiederum 
ganz gewiß auf dem Gebiet der Mitteldinge. Aber wenn man nun 
nach römiſchem und hochkirchlichem anglikaniſchem Muſter eine Schranke 
vor dem Altarplatz zieht, das ſogenannte altar rail, mit einer Tür, die 
der Prediger, wenn er zum Altar geht, erſt öffnen muß; wenn man 
überhaupt den Altarraum (chancel) ſo anſieht, als ob er an ſich ſelbſt 
ein heiliger Raum wäre; wenn der Prediger ſich ſo gebart, daß er den 
Blick unverwandt auf den Altar richtet: ſo iſt das wiederum eine 
Hinneigung gu romaniſierendem Ritualismus. Damit ijt keineswegs aus- 
geſchloſſen, daß wir unſere Kirchen fo bauen, dak bei der Abendmahls⸗ 
feier den Kommunikanten, namentlich älteren und ſchwächlichen Per— 
ſonen, wenn ſie nach ſchöner Sitte beim Empfang des Sakraments knien, 
durch eine Vorrichtung Hilfe geleiſtet wird, ſich wieder aufzurichten, und 
daß man überhaupt den Altarplatz, die Stätte des Gebets und der 
Sakramentsfeier, ſchön ausſtattet. Selbſt das ſchon erwähnte und in 
mancher Beziehung hochkirchliche in den Kreiſen der United Lutheran 
Church erſchienene Manual on Worship bon P. Z. Strodach, “with an 
Introduction by the Rev. F. H. Knubel, D. D., LL. D.,” da3 bon der 
casula fagt: “The chasuble is distinctly the vestment for use at Holy 
Communion; since ancient times it has been known as ‘the vestment? ” 
(S. 105), bemerft doch gu diefem Punkte gang richtig: “A chancel rail 
will serve but one purpose; it will be a convenience when communi- 
cants kneel for the reception of the elements. Its original purposes — 
distinction between officiating priesthood and worshiping lay folk and 
separation of, and exclusion from, the place of ministry — have long 
since been denied by the Church of the Reformation, which em- 
phasizes freedom of access to the altar.” (S. 21.) Der gangen 
römiſchen und anglifanifden Einrichtung liegt eben der Gedanke zu— 
grunde, daß der Altarpla’ an fich ein Heiliger Plab fei, der nur bon 
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dem $riefter, und gwar bon dem auf Grund apoftolifdher Sukzeſſion 
ordinierten $riefter, betreten twerden dürfe.?) 

Ruther hat gar mandes von der mittelalterlichen Muſik beibe- 
halten. Das zeigt wieder feine fo oft ſchon genannte „Deutſche Meſſe 
und Ordnung des Gottesdienſtes“, der auch die Noten beigegeben find 
(X, 235). Und died ift in der fpateren lutheriſchen Kirche fortgefebt 
worden. Jn Lodhners {chon erwähntem „Hauptgottesdienſt der eb.-Tuth. 
Kirche” (S. 209) und in dem bon H. F. Holter herausgegebenen Choral- 
buch (S. 208) ift die Prafation aus dem römiſchen Directorium Chori 
bon Guidetti genommen und twird in einer St. Louiſer Kirche und wohl 
aud) anderwärts bis auf den heutigen Tag danad gefungen. Lochner 
hat ſchon vor fünfundvierzig Jahren ein ,, Kleines Pfalterium” heraus- 
gegeben und Anweiſung gum Gingen der verſchiedenen Pfalmentine ge- 
geben. Schöne wiirdige Muſik gu pflegen, twirflide RKirchentonarten 
gegeniiber den oft weltlichen, feichten, mandjmal geradegu uniwiirdigen 
Weifen der reformierten Kirchen und aud mander lutheriſchen Gefang- 
biicher, Agenden und Chorbiicher, ijt gang gewiß auch eine Wufgabe der 
rechten Kirche. Aber wenn man nun durdhiveg den gregorianiſchen Ge- 
fang, den wir bom muſikaliſchen Standpunft aus wohl gu würdigen 
wiſſen und den wir in römiſchen Kirchen Amerifas und Curopas und fo- 
gar bermittels des Radios aus dem Veuroner Kloſter iiber das Weltmeer 
angehort haben, mit befonderer Emphaſe empfehlen und einführen will; 
wenn man die Rompofitionen Paleftrina3, des princeps musicae Der 
römiſchen Kirche, wie auf feinem Grabe fteht, und andere fatholifce 
Meſſenmuſik pflegen will: fo muß doch auch gefagt merden, dak diefe 
Muſik ſpezifiſch römiſch ijt, nach der eigenen Ausſage fatholifdher Liturgen. 
Das ftreng Gefebmafige, Starre und Freudlofe diefer Muſik ift eine Sig- 
natur der, gefebliden rimifden Kirche, die aus dem gangen Gottesdienjt 
ein Gefeb macht. Das ijt nicht der Ton, wie er in Luthers „Nun freut 
euch, liebe Chrijten g’mein” angefdlagen wird und wie er fpater feine 
Wusbildung in der lutheriſchen Kirche befonders durch Johann Sebaftian 
Bach erhalten hat. Gang ridtig ſagt der neuefte Bearbeiter der prafti- 
ſchen Theologie Prof. D. Yoh. Steinbec: „Die im evangeliſchen Gottes⸗ 
dienſt auftretende Muſik foll auch evangeliſchen Charafter in fich tragen. 
Es beftehen deutliche Unterſchiede zwiſchen fatholifder und ebangelifder 
Kirchenmuſik. Die katholiſche baut ſich auf dem fogenannten gregoria- 
nifden Kunſtgeſang auf, ob er nun in dem eintinigen Spredgefang de3 
Priefters (accentus) oder in dem melodifd reicheren und rhythmiſch wie 





2) Es wird bei einer Meldung der Associated Press vor einigen Jahren 
mandem Lefer wie mir gegangen fein, dak er gelächelt hat, obwohl die Sache an fid 
etnft genug ift. Cin Paftor der United Lutheran Church heiratete eine Epiffo- 
palin und lief fic) bon deren Prediger trauen. Doch follte auch ein Paftor feiner 
Kirche, ein befannter Beamter der U.L.C., mitamtieren. Aber der hochtirdlide 
Epiffopale geftattete diefem nidt, den eigentliden Altarplatz amtlich gu betreten, 
weil nidjt rechtmäßig ordiniert, und er mufte auferhalb deSfelben ftehenbleiben. 
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harmonifd vielgejtaltigeren Geſang de3 Chors (concentus) fich darftellt. 
Die ebangelijde ruht auf dem volfSstiimliden, aus dem Volkslied hervor- 
gegangenen Geſang der Gemeinde, mag diefer auch im Chorfak nod fo 
funjtboll tweiterentiwicelt fein. Die evangeliſche Kirchenmuſik muß alfo 
als ſolche einen volkstümlichen Charafter haben. Das heißt keineswegs, 
daß ſie oberflächlich und ſeicht ſein dürfe, was der geiſtigen Tiefe des 
Chriſtentums nicht entſprechen würde. Es heißt vielmehr, daß ſich die 
Muſik durch eine edle Einfachheit auszeichne und nicht abgelegene Pfade 
wandle, die nur der Muſiker zu gehen vermag. Das Geſuchte und Ge— 
ſchraubte, das Vergrübelte und Fernliegende iſt der Andacht nicht 
forderlid.”3) Aber vor mir liegt eine Zeitungsanzeige einer mitter— 
nächtigen Abendmabhlsfeier in einer lutheriſchen Rirde. Wenn ich da3 
lebtere nicht witkte, ſo würde ich es wohl fiir eine rimifde Veranjtaltung 
alten. Reine Wortverfiindigung, too doch Luther ſchon in feiner erſten 
liturgiſchen Schrift , Von der Ordnung de3 Gottesdienftes in der Ge— 
meinde” bom Jahre 1523 fo energifd betont, „daß die dhrijtlide 
Gemeinde nimmer foll zufammenfommen, e3 twerde denn daſelbſt Gottes 
Wort gepredigt und gebetet, e3 fet auch aufs fiirgefte.... Wo nicht 
Gottes Wort gepredigt twird, iſt's beffer, dag man weder finge noch lefe 
nod zuſammenkomme“ (X, 222). Mur Furze Leftion der “Christmas 
Epistle” und “the office of the prophetic Word in procession”. “The 
service will be choral throughout, including lessons and prayers.” 
Wes dreht fic) um da3 “midnight solemn Eucharist”: “vested chancel 
choir of men and boys”, “liturgical procession”. Die Muſik ijt 
“Gregorian musical setting throughout” und fajt ausſchließlich, fotveit 
meine beſchränkte muſikaliſche Kenntnis reicht, ſpezifiſch römiſche Meffen- 
muſik, wie es ſcheint, gum Teil lateiniſch geſungen: “Introit for mid- 
night Eucharist, Dominus dixit (Gregorian Tone VII), Kyrie and 
Gloria in excelsis (Missa de Angelis). Gradual (Tecum Principium), 
Credo (Missa de Angelis), Sanctus (Missa de Angelis).” “Lights, 
vestments, incense, and the ceremonials of early Lutheranism will be 
used by celebrant, deacon, subdeacon, and the full staff of acolytes 
and torch-bearers, who will take part.” Das ift nicht geſunde luthe— 
rife Mitte, fondern Hinneigung gu romanifierendem Rultus. 
Weihraud und Progeffionen, die eben erwahnt wurden, 
find gewiß an fich Mtitteldinge. Der Weihraud hat fogar eine ſchöne 
Bedeutung. Er bverfinnbildet das gum Himmel auffteigende Gebet. 
David betet: „Mein Gebet miiffe vor dir taugen mie ein Rauchopfer 
(Weihraudduft), mein Handeaufheben wie ein Abendopfer“, Pj. 141, 2, 
woher der Verfifel des “Evening Service or Vespers” in unferm 
englifdjen Gefangbud genommen ijt: “Let my prayers be set forth 
before Thee as incense and the lifting up of my hands as the evening 
sacrifice.” Und wie oft wird fonft nod im Alten Teftament der Weih- 


3) Syftem der praktiſchen Theologie, 1, 373. 
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raud erwähnt! Wher wenn man nun weiß und bedenft, was fiir einen 
Unfug die römiſch-katholiſche Kirche mit dem Weihrauch treibt, wozu fie 
den Weihraud benubt, welche abergläubiſchen Gedanfen fie damit ver⸗ 
binbdet, die Dann das einfache Volf beherrfden, dann müſſen wir twieder 
fagen, daß man folche Zeremonien der römiſchen und der hochfirdliden 
anglifanifden Kirche überlaſſen und nicht in die lutheriſche Kirche twieder 
einfiihren und das Chrijtenvolf beunrubigen foll. Hier gilt, wie fo oft 
in diefen Gachen, das Wort des Apoftels in begug auf die chriftliche 
Sreiheit: „Ich habe eS alles Macht; es frommet aber nicht alles”, 
1 Ror. 6,12. Die lutheriſche Kirche beſteht jebt iiber vierhundert Jahre, 
und mande Dinge hat Luther zeitweilig beibehalten, teil e3 ihm immer 
um das Evangelium gu tun tar, und wenn das Coangelium freigegeben 
wurde, wollte er manches eine Beitlang tragen. Wir wiederholen, was 
wir ſchon einmal gefagt haben: Luther war ein Reformator, nicht ein 
Revolutionar. Er fagte: Nos interim omnia probabimus, quod bonum 
est, tenebimus. (X, 2238.) Qn feiner Formula Missae bon 1523, , Weife, 
chrijtlide Meffe gu halten und gum Tiſch Gottes zu gehen”, verfichert er, 
„daß wir nicht dDaran denfen, noch auch nie gedadht, allen äußerlichen 
Gottesdienft abgutun, fondern den, fo bisher im Brauch ijt, aber mit 
vielen Zuſätzen berderbt, wieder gu fegen und angugeigen, twelches der 
rechte chrijtlide Brauch ijt”. (X, 2235.) Aber wie entfdhieden gerade 
Ruther in bezug auf folche Sachen in fpaterer Beit ſtand, nachdem er 
vorausſetzen fonnte, dak die Schwachheiten der in der römiſchen Kirche 
aufgewachſenen lutheriſchen Chrijten iiberiounden waren, zeigen genug 
Stellen in feinen Schriften.4) Yn der fchon einmal erwähnten Weih- 
predigt, gebalten in der Schloßkirche gu Torgau, fagte er in der Cin- 
Teitung: ,Meine lieben Freunde, wir follen jebt dies neue Haus ein— 
fegnen und weihen unferm HErrn Chrijto, welches mir nicht allein 
gebiihrt und gufteht, fondern ifr follt auch gugleich an den Sprengel 
[Wedel gum Sprengen des Weihwaſſers] und Räuchfaß greifen, auf daß 
dies neue Haus dahin geridtet werde, dab nichts andere darin gefdebe, 
Denn dak unfer lieber HErr felbft mit uns rede durch fein heiliges Wort 
und wir wiederum mit ihm reden durch Gebet und Lobgefang. Darum, 
Damit es recht und chriſtlich eingeweihet und gefegnet iverde (nicht wie 
der Papijten Kirchen mit ihrem Biſchofschreſam [Chrifam, yzeloue, 
Salböl] und Raudern, ſondern nad Gottes Befehl und Willen), wollen 
wir anfangen Gottes Wort gu Hiren und gu handeln.” (XII, 1962 f.). 

Sn bezgug auf die Progeffionen erinnern wir daran, daf 
Luther felbjt das mittelalterliche Progeffionslied ,,Gott der Vater wohn' 
uns bei” ,gebefjert und chrijtlic) forrigiert” Hat. Wenn bei einer 
Ordination oder Ynjtallation die Prediger im Ornat — aber nicht mit 
einem neumodifdjen grauen oder braunen Out, fondern entiweder mit 





4) Vol. wieder den ſchon genannten Artifel „Lutherworte über Gottesdienft 
und liturgiſche Gebräuche“, Januarheft diefer Zeitſchrift, S. 45. 
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einem Garett oder barhauptig — in die Kirche ziehen, fo ijt das gang 
gewif nichts Verfehrtes. Auch wenn ein Paftor, fagen wir, gum Bei- 
fpiel am Palmfonntag, mit der Schar der Konfirmanden etwa unter 
dem Gefang des Liedes „Laſſet uns mit JEſu giehen” in die Kirche 
gieht, jo wird niemand einen Anſtoß daran nehmen. Die franfifcen 
Rolonijten in Michigan Hatten bet Begräbniſſen die mitgebradte alte 
finnige Gitte, tenn die Leiche gur Kirche gebracht wurde, fie in einer 
gewiſſen PBrogeffion von der Kirche gum Grabe gu geleiten, und id 
habe wer weiß wie oft dDaran teilgenommen, erjt als Schuljunge, dann 
alg Bfarrer: voran das ſchwarze Kreuz mit dem Crucifixus, dann Die 


Shuljugend, hierauf die Lehrer und der Pfarrer, dann der Sarg, die 


Leidtragenden und ſchließlich die Gemeinde, alles unter dem Gejang 
eineS der großen, jtarfen Sterbe- und Begrabnislieder der lutheriſchen 
Kirche, bis die Leidhe iiber Dem Grabe aufgebahrt war. Aber wer nun 
die fatholifche Weife und Lehre fennt, der wei aud, dak die Prozeſ— 
fionen mit Räuchwerk und Gefang befonders gefleideter Manner und 
Chorfnaben gu dem Geprange und Schaufpiel der römiſchen Kirche ge- 
horen, mit denen fie äußerlich Cindrud maden will, dak fie namentlid 
im Intereſſe dDer Meffe veranjtaltet werden und daß die Prozeffionen 
des Fronleichnams- oder Corpus Christi-Feftes, wie dieſes Feft felbjt, 
ganz befonders der Tranjubjtantiationslehre dienen; und er wird er— 
fennen, dak Bedenfen gegen ſolche Dinge gerechtfertigt find. Luther 
hat gerade feine getvaltige Schrift , Bon der babyloniſchen Gefangen- 
ſchaft der Kirche“ (XIX, 4) gegen den Saframentali3mus Roms ge— 
ſchrieben. Selbſt ein auf gang anderm Standpunft jtehender Mann, 
der methodijtifhe Biſchof Hughes — in methodijtifden, epiffopalen und 
andern Geftenfircjen wird feit dem Weltfriege bei foldjen Progef- 
fionen oft neben dem Kreuz die LandeSfahne in die Kirche getragen —, 
hat gefagt: “I believe in processionals and recessionals, but if I must 
choose between them and congregational singing, I will let them go. 
I believe we can have both, but by all means we ought to restore con- 
gregational singing, which is the heritage of our Church.”5) itber- 
Haupt foll man wohl bedenfen, daß man den Gottesdienft nicht gu einer 
Schauſtellung madjen darf, fo dak die Leute ſchon vorher fragen, twas 
wohl heute in der Kirche gu horen und gu ſehen fein wird. Das lenkt 
die Aufmerkſamkeit ab von der Hauptfade, dem Wort. 

Die Namen und Bezeichnungen der firdliden Cinridtungen liegen 
ebenfalls auf dem Gebiet der Mitteldinge. Go finnten wir auch den 
Namen Meffe fiir den Gottesdienft mit Abendmahlsfeier gebraucjen. 
Ruther felbjt hat ja feine grundlegende Sdjrift bom Jahre 1526 
„Deutſche Meſſe und Ordnung des Gottesdienſtes“ genannt und die 
it vorangehende urſprünglich lateiniſche Schrift vom Jahre 1523 
Formula Missae. Der vierundgiwangigite Artikel der Augsburgiſchen 





5) Gitiert im Lutheran School Journal, 62, 461. 
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Konfeſſion tragt die überſchrift Von der Meffe”. Wher wenn man nun 
weiß, twas die Meſſe fiir cine Molle im römiſchen Kultus fpielt, tas der 
Meßgreuel ijt mit feinem unblutigen Opfer fiir Lebendige und Tote, 
Dann wird man aud) Bedenfen haben, diefen Namen, nachdem er nun 
mit Recht gefallen ijt, wieder in Anlehnung an die römiſche und hoch— 
kirchlich anglikaniſche Terminologie eingufiihren und dadurch einfache 
Chriſten zu beunruhigen. Dak der engliſche Ausdruck Christmas eigent- 
lich Christmass heißt, kann jeder erfahren, der ein ordentliches Worter- 
buch aufſchlägt; aber nun dieſe Schreibweiſe wieder einführen wollen 
ijt nicht wohlgetan. Dazu kommt, daß der Name „Meſſe“ nicht etwa 
eine beſonders ſchöne und inhaltreiche Bezeichnung iſt. Gewöhnlich 
wird er abgeleitet von einer nebenſächlichen Ausdrucksweiſe in der alten 
und mittelalterlichen Kirche: „Ite, missa est,“ oder: ,,Missa est 
ecclesia.“ Andere wollen ihn anders ableiten, und e3 ijt biel iiber 
Urjprung und Bedeutung diefes Wortes gefdrieben tworden.5) MNeuer- 
dings Hat der Monift Paul Carus fogar gemeint, der Ausdruck fet von 
den hebraifden Maggzoth (Qudenmaken) abguleiten! Was Luther meint 
und twas er bon der Mefje Halt, fann ein Blick in das Regifter unferer 
Nutherausgabe zeigen, two die Veriveifungen nicht weniger als vier 
Geiten fiillen (XXIII, 1164 ff.). Was fiir Vermutungen Melandthon 
in der Apologie ausſpricht, fann jeder Lefer felbft nachleſen in der 
Triglotta, S. 412, bet Miller, S. 267. Auf den Namen kommt ſchließ⸗ 
lich nichts an, aber e® ift eine ftarfe Bumutung, die ſchönen chriſtlich— 
lutherifhen Ausdrücke „Gottesdienſt“, “service”, „HErrenmahl“, 
„Abendmahl“, „Altarſakrament“, Tord's Supper”, “Communion” 
aufzugeben, die jedes Kind verſteht, und wieder von „Meſſe“ zu reden. 

So könnten wir noch mehr Stücke nennen, in denen die liturgiſchen 
Bewegungen der Gegenwart Anlehnungen an römiſche und hochkirchlich 
anglikaniſche Zeremonien und Einrichtungen zeigen: Wfolyten oder 
@horfnaben, midnight und breakfast communions, deacons und sub- 
deacons, Gelbftfommunion der Prediger, wollen es aber, um Ddiefen 
Artikel nicht allgulang ausgufpannen, bet dem Gefagten bewenden laſſen. 

Wie übrigens Ratholifen ſolche hochkirchlichen liturgiſchen Be- 
wegungen anſehen, mag folgende Ausführung in dem befannten “Pop- 
ular National Catholic Action Weekly”, dem in Ountington, Yndiana, 
erjdjeinenden Our Sunday Visitor, zeigen. Qn der Nummer vom 





6) Näheres findet fich in den eindringenden Artifeln des Symbolifers F. Kat- 
tenbufd iiber das Dogmengefdhicdtlice der Meffe und des Prattifers P. Drews 
über das iturgifde in Hergog-Hauds Realengyflopadie, 12, 664—723, und in der 
Catholic Encyclopedia, die zwei ausführliche Urtifel ther “Mass” hat und das 
ganze fomplizierte römiſche Meffenfyftem aufrollt, 9, 790—800; 10, 1—23. Sie 
definiert: “The mass is the complex of prayers and ceremonies that make up 
the service of the Eucharist in the Latin rites” und bemerft von der alten 
Zeit: “For a time it occurs nearly always in the sense of dismissal.” 
9, 790. 791. 
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8. April diefes Jahres fand fich die folgende Ausführung, die wir ohne 
Kommentar wiedergeben: 

“There is a tendency on the part of many Protestant churches 
to-day to ‘borrow’ or ‘steal’ from the Catholic Church in matters of 
ritual and liturgy. The Literary Digest, in its issue of March 17, 
publishes a large picture in its religious column of New York’s newest 
Methodist Church which turns out to be ‘strikingly’ Catholic. We 
are getting so familiar with plagiarism of this kind that it attracts 
little or no attention. Sometimes it is even difficult to recognize a 
Catholic priest, so many ministers have taken to wearing the Roman 
collar. The Lutheran Church is now in the ‘lime-light’? with a pro- 
posal that seems startling to many Protestants to return to many of 
the liturgical usages which Luther did not abandon when he broke 
with the Church. The proposal embraces the ‘restoration’ to Lutheran 
churches of such typically Catholic observances as the canonical hours 
of the breviary, the celebration of saints’ days, the wearing of Mass 
vestments, decoration of altars with ‘flowers and lights,’ burning of 
incense, and singing to be based on ancient Gregorian chant. Con- 
fessionals, we may believe, are just ‘around the corner.’ It will be 
more difficult than ever when looking for a Catholic church in a 
strange city to know whether or not we are ‘in the right place.’ 

“Such tendencies on the part of non-Catholic brethren seem to 
us a good sign. They are a compliment to the beauty and dignity of 
Catholic worship and a secret admission of the ‘mistake’ made by the 
early reformers in abolishing them. 

“Perhaps, too, they will result in ‘opening the eyes’ of many well- 
disposed non-Catholices to take the step back to the mother Church 
from which they have been so long separated. When large Protestant 
churches like the Lutheran admit the need of a ‘reformation’ of their 
manner of worship, there is hope that the true Church of Christ may 
again exert her perennial appeal to her prodigal wandering children 
dissatisfied with the husks of imitation with which they are being fed 
by their religious leaders and will turn back the steps of many to 
‘their Father’s house.’ ” 

Aber warum behandeln wir diefe Saden fo ausführlich? Wenn 
diefe Dinge auf dem Gebiet der Mitteldinge liegen, Wdiaphora find, die 
man tun und lafjen fann, warum fo biele Worte maden? Wir heben 
nochmals herbor, daß wir fehr entſchieden fiir rechte, gute Gottesdienft- 
ordnung find, fiir eine würdige, ſchöne Geftaltung und Feier de3 gangen 
Gottesdienftes, einſchließlich des heiligen Abendmahls, diefer teuertwer- 
ten Stiftung unſers Heilandes, die recht fleißig und würdig beobachtet 
werden ſoll, wobei nicht vor allem das mysterium tremendum, das 
„Mirakel“, ſondern, wie Luther im Großen Katechismus hervorhebt, 
die „freundlichen, lieblichen Worte“ der Einſetzung bedacht werden 
ſollen (Trigl., S. 768, Müller, S. 508 f.); wir wollen mit Luther gern 
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auc alle Künſte fehen im Dienjte defjen, der fie gegeben und ge- 
ſchaffen hat; wir begriigen aud alle liturgifden Studien, die nament- 
lich in bezug auf die engliſchen Gottesdienjte auf das rechte lutheriſche 
Erbe eingehen gegeniiber der reformierten Formlojigfeit, Unordnung 
und Willfiir; aber wir fehen, gumal wenn wir die Kirchengeſchichte 
uns bvergegentwartigen, mance Gefahren in folden iibertriebenen 
liturgiſchen Bewegungen, die fehlieklic) alle mehr oder weniger hoch— 
firdhlid) ouslaufen. Am Anfang will niemand die Lehre antajten, fon- 
Dern fic nur auf die Zeremonien und Gebraude befchranfen. Aber 
frither oder jpater, betwugt oder unbewußt, wird auch die Lehre in-z 
bolviert. Man findet mehr in den Beremonien und Gebraudjen, als 
Darin liegt, gumal twenn fie länger in bung getwefen find. Dafiir 
fonnten wir aus neuerer Zeit mehr als ein Beifpiel anfiihren, wollen 
aber nur nochmals an die hodhfirdlide Bewegung in Deutfdland und 
an das Oxford Movement in England erinnern. Jeder, der die Ge- 
ſchichte dieſer Bewegungen verfolgt, fann fehen, dak es beiden nidt 
bloß um die Beremonien, fondern um biel ernjtere Sachen, bor allem um 
den falſchen Rirchenbegriff, gu tun ijt. Diefe Gefahren find zuerſt und 
bor allem: das Wort wird dabei in feiner eingigartigen Bedeutung 
guriidgefest und das Saframent in den Vordergrund geriidt. Es ift eine 
falſche liturgiſche, weil unbiblijde, unlutherifde Anſicht, wenn man da3 
Caframent als den Höhepunkt de3 Gottesdienftes bezeichnet. Es ijt 
romanifierender Gaframentali8mus, wenn man das Gaframent iiber 
das Wort fest, während e3 doch nur ein Saframent und Gnadenmittel ift 
Durd das Wort. Luthers Worte find Har und beftimmt genug, wenn 
er fagt: „Ein Chrift foll wiſſen, dag auf Erden fein größer Heiligtum 
ijt Denn GotteS Wort; denn aud das Saframent felbft durch Gottes 
Wort gemadt und gebenedeiet und gebeiligt wird und wir alle aud 
Dadurd geijtlid) geboren und gu Chrijten getweiht werden. . . . dad 
Wort, das alle Dinge Heiligt und höher ijt denn das CSaframent.“ 
(XX, 70.) Und unſer Befenntnis fagt, dak ,die Beremonia der Meffe 
oder des Abendmahls . . . um des Predigens wmillen eingefebt ijt.“ 
(Trigl., S.396, Miller, ©.252.) Da ift ferner die Gefahr des 
Externalismus, das Getwidtlegen auf aufere Dinge, auf Beremonien 
und Gebraude, weil man eben dem Worte nicht mehr alles gutraut und 
anfangt, da8 Wort geringer gu ſchätzen, und die Veute durch die auferen 
Dinge gur Kirde bringen und bet der Kirche erhalten mill. Gerade 
Dadurd) macht die römiſch-katholiſche Kirche diefen getwaltigen Eindruck, 
befeftigt ihre geiſtliche Herrſchaft und verhüllt ihren Abfall bom Wort, 
twogegen Luther fo draſtiſch ſchilt, wenn er das geijtlide Recht des 
Papſtes verurteilt, „darinne er bon Speife, Trinfen, Keidern, Perjonen, 
Rirden, Altären, Kelchen, Korporalen, Büchern, Weihrauch, Wachs, 
Fahnen, geweihtem Waſſer, Leſen, Singen, Faſten, Präbenden, Zinſen 
(und wer kann den Teufel der römiſchen Heiligkeit gar erzählen?) 
ordnet, ſetzt und ernſtlich gebeut bei einer Todſünde und ewiger Ver⸗ 


— 
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dammnis“. (XIX, 1146.) Dadurch ſtützt die römiſche Kirche ihre 
Meß- und Opfertheorie, wie jeder, der etwas von der Dogmengeſchichte 
dieſer Kirche weiß, zugeſtehen wird. Durch dieſe ganze Weiſe wird auch 
die Autorität des Klerus über das Volk betont und befeſtigt, wie man 
das in der römiſchen und in der griechiſchen Kirche nur zu deutlich ſieht 
und wie ſich dies dann aud in den engliſchen Begeichnungen Right 
Reverend, Very Reverend und dem fo ſchönen, biblifden, aber unbibliſch 
berftandenen und gemifbraudten Namen Father augsdriidt. Das allge- 
meine geiftlide Prieftertum aller Glaubigen, 1 Petr. 2, 9, wird 
guriidgefebt oder gar befeitigt, die Wahrheit, die Luther wieder fo far 
an den Tag gebracht und die Walther fo ſiegreich ertwiejen und ver— 
teidigt hat gegen hierarchijce, romanifierende Tendengen in Wmerifa und 
in Curopa. Und fo fonnten wir noch mandes nambaft machen, was 
uns in diefer Sache begriindete Bedenfen erregt. Wir miijjen aber jebt 
abbrechen und heben noch einmal herbor, dak die lutheriſche Rirde die 
rete Mitte bezeichnet zwiſchen dem formlojen Calvinismus einerfeit3 
und dem Formalismus Roms andererfeit3. Wir fagen darum mit dem 
in Curopa befannten D. Schabert in Riga, der als baltiſcher Pfarrer 
jedenfalls die griechiſch-katholiſche Kirche genauer fennt: „Ach, dak die 
ebangeliſche Kirche immer mehr fic) deffen bewußt würde, wie glücklich 
fie ijt, dak ihr Gottesdienft nidt an dieſe Dinge läußere Pracht der 
Getwander der Priefter, goldene Gefäße, Weihrauch, Salböl in der 
ruffifdhen und romifden Kirche] gebunden ijt!” „Gott felbjt hat fie 
dabon frei gemacht und ihr dafiir Den Reichtum bon Wort und Saframent 
erſchloſſen. Wie töricht find die Beſtrebungen, die die Kirche wieder 
mit ähnlichen Dingen beladen wollen!“8) Wir eignen un3 die Worte 
an, mit denen bor etiva vierzig Jahren unfer feliger D. A.L. Grabner, 
der diefe Fragen forgfaltig ftudiert hatte, feine Befpredung de3 Lochner 
fen Werkes iiber den „Hauptgottesdienſt der ev.-luth. Kirche“ flop: 
„Wohltuend berührt uns an der gangen Arbeit die bet aller Liebe gur 
Cade und einer warmen Wertſchätzung liturgiſcher Schinheit und 
Zweckmäßigkeit gutage tretende Nüchternheit, die nicht fiir Liturgifde 
Formen ſchwärmt, nicht Schmuck und Bier zur Hauptſache im sffentliden 
Gottesdienft werden läßt, fondern bas eine, das not ift, als dadjenige 
fefthalt, dem alles iibrige dienen muß, und mir ſchließen uns dem 
Wunſche an, tweldjen der geehrte Verfaffer am Ende feines Vortworts 
ausfpridt mit den Worten: ,Gott erhalte uns bei feinem reinen Wort 
und Saframent und laſſe uns alfo in feinem Worte leben, dak auch in 
begug auf den öffentlichen Gottesdienft alles, was fic) an Zeremonien 
und Weifen durch Menſchenhand um die Gnadenmittel ranft, denfelben 
diene und dabei nicht als gemachter, fondern als ein natürlicher und 





7) Man lefe aud) Melanchthons Worte in der Upologie über die „unzähligen, 
lindiſchen Zeremonien und närriſchen GotteSdienfte” und feinen guten Rat (Trigl., 
©. 438; Müller, S. 282). 

8) Allgemeine Ev.-Luth. Kirchenzeitung, 66, 567. 
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wirklicher Schmuc bet dem gemeinfamen Brauch der Gnadenmittel und 
im gemeinfamen Bekenntnis und Lob des Allerhöchſten erſcheine.““9) 
Und wir ſchließen mit dem befannten Wort Luthers, das er fagte, als 
Carlftadt das Tragen von Priefterfleidern gang verbieten und fiir fiind- 
Haft erflaren wollte: „Wir gehen auf der Mittelbahn und fagen, e3 
gilt weder Gebieten3 nod) Verbietens, weder gur Rechten nod gur 
Rinfen; wir find weder papiftijd nod carlſtadtiſch, ſondern fret und 
chriſtlich.“ (XX, 185.) L. F. 
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The Question of Aramaic Originals. 








Possibly this question requires some explanation. It is by no 
means a mere academic question, as some are inclined to think, just 
as little as the claim made for the authenticity of the Vulgate is 
a mere academic question. If the Greek New Testament, in the 
form in which it is substantially before us to-day, either as a whole 
or in any of its books, is a translation, then it is, to that extent, not 
authentic. If that could be proved or would be established, then we 
should be obliged, in the interest of the full and exact truth, to make 
that original language our terminus a quo, thereafter using the Greek 
text in the same way as we use any other translation or version of 
the Bible, the chief value, for exegetical purposes, lying in the genius 
of each language to express in its own idiom the thought which the 
Holy Ghost originally set forth in the tongue or language in which 
He actually had the inspired writers put down His message to men. 

In this particular investigation we are concerned with the gospels, 
specifically with those of Luke, John, and Matthew, the arrangement 
being given in the order of their relative importance in the discussion. 
Mark’s gospel will have to be included, at least in an incidental 
fashion, chiefly on account of the most recent developments, which 
caused the inclusion of this book in the number of those for which 
an Aramaic original is alleged. 

Let us emphasize even in these introductory remarks that the 
question before us is not whether the words of Jesus and of His 
disciples as originally spoken were uttered in the Aramaic tongue. 
This fact is now universally acknowledged, especially since the in- 
vestigations by Meyer (Jesu Muttersprache) and Dalman (Jesus- 
Jeshua). Nor are we unconscious of the fact that this point plays 
a fairly important réle in understanding the arguments in favor of 
an Aramaic original of the gospels. It is necessary, however, at the 
very outset, to emphasize that our argument is not concerned with 
this fact, but with the question whether the gospels as given by in- 
spiration of the Holy Ghost were given to the holy writers in Greek 





9) Lehre und Webre, 42, 143. 
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or in some other tongue, specifically Aramaic (first- and second- 
century Syriac) or possibly Hebrew. 

Let us present the statements and the arguments for the Aramaic 
(or Hebrew) original first as found in various text-books on Biblical 
introduction. Here the Gospel according to Matthew looms up very 
large. The strongest champion of the alleged Hebrew (or Aramaic) 
original of Matthew is Theo. Zahn (Pinleitunq in das Neue Testa- 
ment, II, 261 ff.). In the chapter on Die Ueberlieferung weber Mat- 
thaeus und sein Evangelium he offers a long discussion of the ancient 
tradition, and his first conclusion is: “Hs ist unanfechtbar, dass das 
Hebraeische (oder Aramaeische) die Originalsprache des fraglichen 
Buches gewesen ist und dass es damals keine griechische Uebersetzung 
oder Bearbeitung desselben gegeben hat.” And in keeping with this 
chief conclusion he states a little farther on: “Es darf demnach als 
sehr wahrscheinlich gelten, dass der griechische Matthaeus noch vor 
dem letzten Ende des 1. Jahrhunderts —in Anbetracht der angefuehr- 
ten Zeugnisse koennen wir sagen, eher vor dem Jahre 90 als nach dem 
Jahre 100—in der Provinz Asien entstanden ist und von dort aus 
sich verbreitet hat.” For some years the position and the learning of 
Zahn caused his theory to be considered with a good deal of respect 
both in Germany and in this country. Thus Reu’s Book of Books 
(Part II, p.8) has the statement: “According to the same tradition 
Matthew did not write his gospel in the Greek language originally, 
but in the Aramaic, 7. e., in the language spoken by the Jews at that 
time. Our gospel is a translation made about 80—90 A.D. for the 
benefit of the Greek-speaking congregations.” In his Finleitung in 
das Neue Testament F. Barth is much more careful when he states: 
“Somit duerfen wir annehmen, dass der Apostel Levi-Matthaeus EINE 
Scurirt in aramaeischer Sprache geschrieben hat.” (P.214f.) Paren- 
thetically — by the way, an interesting factor to Bible students — we 
may remark that Franz Delitzsch, who in his earlier years believed 
that Aramaic was the original tongue of Matthew’s gospel, later de- 
cided in favor of Hebrew. (The Hebrew New Testament, 30.) 

We next ask: What is the patristic testimony that has caused all 
the difficulty? In the final analysis the whole controversy was started 
by a rather obscure passage in Papias. Since this is of such great 
importance in our entire discussion, we offer it in its original form, 
as given in Eusebius (Church History, III, 39,16): Mar8atos piv ody 
‘Epoaté: diadéxtp ta Aéyia ovverakato, jounvevose Davita ws Hv dvvatos 
éxaotocs, which is to say, in a literal translation: Matthew now, in 
a Hebrew dialect, compiled the words, but every one translated them 
(or: interpreted them) as he was able to. It was evidently this state- 
ment of Papias which caused Eusebius to form his conclusion con- 
cerning the original language of Matthew’s gospel, for he practically 
quotes Papias in V, 8, 2, as does Irenaeus in his Adversus Haereses, 
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II, 1, 1. (Cp. Zahn, 1. c., 184.272.) The view thus established is then 
found in Origen, later in Chrysostom, and especially in Jerome, who 
writes, e.g., Matthaeum evangelium Hebraeis litteris edidisse, quod 
non poterant legere, nisi hi, qui ex Hebraeis erant; and again: Hvan- 
gelium Christi Hebraeis litteris verbisque composuit; quod quis postea 
in Graecum transtulerit, non satis certum est. As to the last, however, 
as Zahn frankly states, Jerome made the mistake of regarding the 
Gospel of the Nazarites as the original of Matthew. (L. c., 275.) 

But the view concerning a Hebrew or an Aramaic original of 
Matthew’s gospel has persisted, so that it has lately resulted in the 
publication of two interesting books. The first of these is entitled 
An Old Hebrew Text of Matthew’s Gospel and was published by Hugh 
J. Schonfield in 1927. And the second, entitled The Four Gospels ac- 
cording to the Eastern Version, translated from the Aramaic by 
George M. Lamsa, was issued in 1933. Some of the claims made by 
Schonfield, in his preface, are: “We have advanced far beyond [?] 
the meager information possessed by those who prepared the Author- 
ized Version.... There is still another eventuality to be taken into 
consideration: the supposed originals of certain books of the Bible 
may themselves be translations. ... We can by no means be sure 
that some of the earlier narratives of the Bible were not written in 
ancient Babylonian or Egyptian. When we turn to the New Testa- 
ment, we find that there are reasons for suspecting a Hebrew or Ara- 
maic original for the gospels of Matthew, Mark, and John and for the 
Apocalypse.” These are bold words, and one only wonders why the 
author did not include Luke in his suppositions. But he continues: 
“Good results have already been obtained in the case of certain ob- 
scure passages in some of the Jewish apocalyptic writings preserved 
in Greek, whose Hebrew or Aramaic original was suspected, by re- 
translation into these languages. This has often not only revealed the 
source of error, but at the same time confirmed [?] the theory of 
translation. The early Hebrew manuscript of the Gospel of Matthew 
translated in the present work enables us to apply this test more or 
less effectively to the Greek text of this gospel, and the results ob- 
tained prove to my mind conclusively the existence of an underlying 
Hebrew original.” So Schonfield, like Delitzsch, holds that the 
original version of Matthew’s gospel was Hebrew. 

It seems strange that Lamsa is just as emphatic in his contention 
concerning the Aramaic original of the gospels, an original which he 
identifies with the ancient Syriac version known for many years as 
the Peshito. In his Introduction to the translation of the four gospels 
which Lamsa has published he tries to establish the authenticity of 
the Peshito text as the original or inspired text. He writes, for 
example: “The original language of the gospels is the native Galilean 
Aramaic, the vernacular of Northern Palestine, and not the Chaldean 
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Aramaic which was spoken in Southern Palestine.” (P. xix.) “Even 
so far back as the seventh century B. C., Aramaic was the language of 
communication for commerce and diplomacy between the nations in 
Mesopotamia, Asia Minor, and Palestine (cf. 2 Kings 18,26). The 
Greeks referred to this language as Syriac, because they confused 
Syria, which is in the north of Palestine, with Assyria, which is a 
totally different country between the Euphrates and Tigris rivers, east 
of Syria.” (P. xv.) Hence we are to understand that Lamsa holds this 
Galilean Aramaic, now commonly known as Syriac, to be the tongue 
in which the inspired writers of the gospels put down the thoughts of 
the Holy Ghost. The present writer must confess that the distinction 
is not quite clear from the introductory paragraphs, since on the same 
page the author remarks that the books of Daniel and the Psalter were 
written in part in Aramaic, and we certainly cannot identify the 
Aramaic of certain passages in the Old Testament with the language 
of the Peshito. 


Where does Lamsa suppose the gospels to have originated? Here 
again he is not nearly as clear as one should like to have him be, for 
there is little of chronological or logical sequence in his statements. 
But there is one sentence that is notable, when he writes: “It is im- 
portant to know that the Eastern version, the first compilation of the 
New Testament Scriptures, was made in Edessa.” (P.xvu.) The 
only apparent proof which he offers is contained in the statement: 
“The church in Edessa was founded by Addai or Thaddeus, one of the 
Twelve, who was sent to that city as a missionary; and St. Thomas, 
another of the apostles of our Lord, later went through that region.” 
He strongly opposes the view which associates the Peshito with Rab- 
bulas, Bishop of Edessa in 435 A.D., saying that there were many 
bishops in Edessa and in Persia at large before the days of Rabbulas. 
All of which may be true enough, but what proof does it offer for the 
declaration that the gospels (all four of them) were originally written 
in Aramaic-Syriac? Lamsa alleges that the writers of the gospels 
were Jews, writing at an early date, but he does not distinguish be- 
tween the various gospels with their obvious differences as regards 
references to topography, Jewish customs, etc. But his conclusion at 
this point is once more: “The evidence therefore is convincing and 
conclusive for an Aramaic original, and this is none other than the 
Peshito.” (P. xx1.) To which we answer in an emphatic: Non 
sequitur. 


But why are we obliged to disagree so emphatically with the 
contention of Lamsa? Not only on account of the general inadequacy 
of his argumentation, but also on account of some specific flaws in his 
logic. He may know enough about the present-day customs in Syria, 
but he certainly is not well versed in the customs of either the Jews 
or the Greeks in the days of Christ. He states, for example, that the 
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Last Supper was eaten by the little company of Jesus “sitting on the 
floor with their legs folded under them, their hats on their heads, their 
shoes removed, and a large tray containing two dishes, a few spoons, 
and a jar of wine in front of them.” (P.vi.) But a reference to 
practically any book on archeology of Bible lands will show that the 
Greeks had used tables for their meals for centuries, and the Romans 
certainly did. Moreover, the children of Israel, even before the Exile, 
used tables, for the word inde, while used in some cases of the spread 
of a meal on the ground or floor, is used in most instances of some 
kind of table, also for the purpose of serving meals. Cf. Deut. 11, 27; 
1 Sam. 20,29; 1 Kings 13,20; Prov.9,2. The Lord’s Supper was 
clearly not instituted in the home of some poor man, but in the upper 
room of a house of wealth, and we may well assume, on account of the 
reference to the sofas and pillows, such as were used in the homes of 
the well-to-do, that Jesus and His disciples reclined on the customary 
dining-sofas, surrounding a small circular or rectangular table, such 
as that pictured by Tucker (Life in the Roman World of Nero and 
St. Paul). As a matter of fact the work of archeologists in recent 
decades has done more to give us a correct picture of Oriental customs 
in the days of Christ than any study of the present habits of the 
natives. It is true that many of their customs have been retained for 
millenniums, but it is likewise true that many observances of former 
days, especially those of their conquerors in the periods of the great 
empires, are no longer in use. To argue from present-day customs of 
the descendants of the ancient Syrians alone is to present an ex parte, 
and therefore an inadequate, argument. 

In the second place, one becomes suspicious of Lamsa’s argu- 
ments on account of his evident yielding to modernistic influences. 
Thus he denies the fact of demoniac possession and insists upon trans- 
lating “insane,” his contention being: “We are grateful to science and 
truth [?] for demonstrating that diseases are due to physical and 
nervous causes, delusions, and fears and have nothing to do with 
demons and evil spirits.” (P. xm.) Because of this position, Lamsa 
also insists that not the demons, but the lunatics attacked the swine 
in the well-known story, Matt. 8,31. The words “He breathed on 
them” in John 20, 22 are simply to signify that Jesus stimulated the 
courage of His disciples, although his own translation of the last 
words of the verse reads: “Receive the Holy Spirit.” In these and 
other instances the arguments of the author frequently are a strange 
conglomeration of misapplied truth and of half-information. 

But what about the contention of Lamsa that the Aramaic-Syriac 
frequently has a better meaning than the Greek and its translations! 
He offers some interesting and, in part, appealing material. Thus he 
refers to the fact that the Aramaic word gamla is the same word for 
“camel” and for “a' large rope,” whence, he insists, Matt. 19, 24 should 
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read, “It is easier for a rope to go through a needle’s eye,” forgetting, 
at the same time, that the Arabs use the proverbial saying of a camel’s 
passing through a needle’s eye to this day. He states that the word 
kakra may mean “talent” or “province,” depending upon where the 
mark, or accent, is placed, and he desires to change Luke 19, 13. 17. 24 
accordingly; but his reasoning is not very convincing. Particularly 
strange is this sentence: “Some Aramaic words were not translated 
into Greek because they were not clearly understood; such words are 
rakah, to spit; mammon, wealth; ethpatakh, be opened.” (P. xm.) 
But mammon is originally a Punic word and came into Aramaic (and 
Hebrew) only by semantic borrowing; and the word ephphatha is 
clearly rendered in Mark 7, 34. 

Any student of the New Testament can do more than what Lamsa 
offers, for we have some passages that differ in the Greek text, though 
they seem to refer to the same incident. Im the account of the ad- 
monition given by John the Baptist, Matt. 3,9, his words are given: 
“And think not to say within yourselves,” the verb being S¢éyte. In 
Luke 3,8 we have the words: “And begin not to say within your- 
selves,” the verb here being dg&jode. In the former instance the 
Aramaic word would be tishrun, in the latter tesharun. Or, to take 
another instance, in Matt. 11,19 and Luke 7,35 both the Authorized 
Version and the translation of Luther have: “Wisdom is justified 
of her children.” But the Greek text of Matthew has dxo tar zoywr 
aizqc, While that of Luke has ao réy téxvwy.* In the Aramaic we 
might have ab’daha, doers of wisdom, abdaha, servants or children of 
wisdom, and then obadaha and bidataha, works of wisdom. Yet the 
difficulty does not overwhelm us. In fact, the answer is easy to one 
who believes in the inspiration of the New Testament. Whether the 
text transmitted during the first decades by word of mouth was the 
one or the other Aramaic word, the Holy Ghost chose to use both 
versions in the Greek, as the inspired writers were moved to preserve 
the Lord’s words in writing. Similar difficulties are well known to 
every painstaking Bible student, as in comparing Gen. 47,31 with 
Heb. 11,21. The Holy Ghost, as the true Author of Scripture, cer- 
tainly has the right to relate events in His own way, especially if 
a combination of the two apparently differing accounts will make 
excellent sense or if they are supplementary to each other. Thus 
Jesus doubtless used similar admonitions frequently, His accent in 
one instance being placed one way and then again in another. What 
we have in the Greek documents as penned by the men of God is the 
record which He wants us to use and to study as the original text. — 


* Allen remarks: “If réxyv@y is original in Matthew, Zoywy is due not 


to an Aramaic original, but to a Greek copyist, who substituted it as easier 
than réxveoy.’? 
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The gist of these arguments may also be used with reference to Schon- 
field, although he does not urge the authenticity of the particular 
Hebrew text which he translated. 


But there is more to be said concerning the alleged priority of 
Aramaic or Aramaic-Syriac texts. As for Matthew’s gospel in par- 
ticular, it clearly appears that the chief considerations of the theory, 
such as Zahn offers, base practically their entire argument on the pas- 
sage in Papias quoted above. Buta careful examination of the Papias 
passage shows that the allegation has no basis in fact. This is shown 
most conclusively by Appel in his Hinleitung in das Neue Testament, 
p. 159, when he writes: “Zunaechst ist die Annahme ausgeschlossen, 
dass UNSER MATTHAEUSEVANGELIUM gemeint sei. Mit ta Adyia ovveratato 
wird auf die Worte doneo obrtakw tv xvgiaxdv noodpevos Adywy in der | 
vorhergehenden Aussage ueber Markus zurueckverwiesen, und es ist E 
nicht richtig, dass hier durch idéya der gesamte Inhalt des Evange- 4 


liums zusammengefasst wuerde. Dieser ist kurz vorher durch ta iao | 


Xoworod 4 AexyPévra 7} axoaydévta wiedergegeben, und es waere schon a 
sonderbar, wenn nun gleich darauf beides, Worte und Werke, durch % 
einen Ausdruck zusammengefasst werden sollte, der nur an EINES 
der beiden Inhaltsstuecke erinnert.... Des weiteren aber ergibt sich, 
dass die Aussage Vers 16 sich nicut auf die in unserm Matthaeus- 


evangelium mitgeteilten REDEN als INTEGRIERENDEN BESTANDTEIL des- 


selben bezieht, sondern auf eine EIGENE ScurRiFt, die nur Adyia ent- a 
hielt. Schon das ovverdtato fuehrt darauf.” Regardless of whether 
a person shares the opinion held by Appel that there was some collec- 


tion of Sayings of Jesus in Aramaic or not, he certainly has proved |~ 


his point with regard to the untenability of the theory held by Zahn 
and others on the basis of Papias. But other scholars, independently 


of Appel, have reached the same conclusions, partly at the suggestion 


of other factors. Thus Feine writes: “Unser Matthaeus macht den © 


Eindruck einer original-griechischen Schrift, nicht den einer Ueber- | 


setzung aus dem Hebraeischen. Sein Griechisch ist nicht ungewandt, | 
besser als das des Markus.” (Einleitung in das Neue Testament, 45.) | 
And in the Ozford Studies in the Synoptic Problem, edited by San- | 
day, we are told: “Of the original language of the first gospel much [ 
has been written, but the investigations of the last century of criti- 
cism seem to have proved beyond reasonable doubt that the gospel was © 
written in Greek.” (P. 293.) a 


By way of summarizing the arguments and presenting positive | 
evidence excluding an Aramaic original of Matthew we offer the fol- 
lowing points: 1. The claims made by Schonfield and Lamsa lack 
actual proof. 2. None of the Church Fathers who refer to a Hebrew 
or Aramaic original of Matthew actually saw a copy of the alleged 
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document, except Jerome, who does not come into consideration until 
the end of the fourth century and who undoubtedly confused the 
Gospel of Matthew with the Gospel of the Hebrews or of the Nazarites. 
3. Papias, who is really the only early witness, is by no means trust- 
worthy, and even his words can hardly be said to refer to the Gospel 
of Matthew. 4. The Greek gospel as we now have it bears the stamp 
of originality, for we clearly have a play on words in 6,16; 21, 41; 
24,30. 5. The quotations from the Old Testament are given in 
various forms, some agreeing with the LXX, some being translated 
exactly according to the Hebrew, and still others offering a free trans- 
lation, a fact which could not be accounted for if we were to assume 
the Aramaic or Hebrew to be the original. 6. Hebrew words and 
phrases are repeatedly translated and explained, chap. 1, 23; 27, 33. 46, 
which, again, would be excluded in a Hebrew or Aramaic original. 
7. The last chapter of the Didache, which is placed at the end of the 
first or the beginning of the second century, is, in effect, a hortatory 
commentary on the apocalyptic discourse in Matt. 24, using the same 
Greek text. 

But what about the gospels of Mark, of Luke, and of John? Our 
answer is that in the case of these writings every consideration of 
internal and external evidence denies Aramaic priority. As for Mark, 
far from having been written with an Aramaic background, the num- 
ber of Latinisms alone, as shown by Robertson (Studies in Mark’s 
Gospel, 127) favors Rome as the place of writing and Greek as the 
language; for his conclusion is: “Mark wrote in the vernacular Greek 
of the period, the koine, but was undoubtedly at home in the Aramaic 
and probably had an acquaintance with the official Latin.” — In the 
case of Luke the circumstances are so clear that even Allen (in San- 
day, 292) is constrained to write: “The case of Luke is easiest and 
may be taken first. It is written in Greek and is largely based on 
Greek sources.” — And as for the Gospel of John, the storm-center of 
adverse criticism for more than a century, the evidence of the book 
itself as well as that of the most prominent teachers of the Church 
from Justin and Irenaeus through the following centuries are suf- 
ficient to establish the authenticity of the Greek text as the original. 
We may say, with Addis (in Sanday, 386): “We have in the gospels 
to recognize the probability of an Aramaic background, so that the 
words of the Lord are accessible to us only in a translation,” but it 
was this translation that the Holy Ghost furnished in the words 
which are now before us in the Greek text of the four gospels. 


P. E. KrerzMann. 
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Entwürfe zu Gelegenheitspredigten. 


Fünfundſiebzigjähriges Gemeindejubiläum. 
1Joh. 2, 183—17. 
Vom Paftor felbft gehalten. 


An einem foldjen Fefte gehen unfere Gedanfen gunadft in die Verz 
gangenheit zurück. Unfere Alten wiſſen da von mandem gu ergablen, 
twas den Jüngeren unbefannt ijt. Wie ijt vieles fo gang anders als 
frither! (Uusfiihren!) Aber eins ijt dasfelbe geblieben. Was die 
erjten Paſtoren diefer Gemeinde gepredigt uſw., das Heute noch, und 
zwar trop unferer Untwiirdigfeit. Lauter Gnade. Dafiir von Herzen 
danken. — Godann denfen wir wohl an die fommenden Jahre. Cin 
Menſch verliert im Alter feine Krafte, wird hinfällig, miide, verliert 
das Intereſſe an den Vorgangen auf Erden. Iſt e3 mit einer Ge- 
meinbde auch fo? Es fann fo werden. Tro äußerlicher Größe innerlid 
tot, trok ReiGhtum arm uſw. Aber e3 muß nicht fo werden. Ihr Alter 
fann fein tie ihre Qugend, wenn fie Gottes Wort nad wie vor die 
Reudhte ihrer Füße fein lapt. Und darum twollen wir Gott fleißig 
bitten. Wir leben in der Beit, die in der Heiligen Schrift als befonders 
gefährlich befdrieben wird. 

So geſchehe denn der Riicbli€ mit demiitigem Dank, der Blick in 
die Zufunft mit herzlichem Gebet. 


Eine triftlide Crinnerung und cine ernfte Mahnung 
gum finfundfiebsigiabrigen Gemeindejubiläum. 


1. Die tröſtliche ECrinnerung. 
2. Die ernfte Mahnung. 


1 


V. 13.14. Die liebevolle Gorge des heiligen Apoftels umfaßt alle 
Glieder der Gemeinde. Alte, Jünglinge und Kinder. Er erinnert fie 
gunadft an das, twas fie empfangen haben. Es find grofe, Herrlide 
Dinge, boll köſtlichen Troſtes. Vater, B.13a.14a. Von Anfang 
war, Joh. 1,1.2, JEſus Chrijtus. Den fennen fie. Haben ihn nie 
gefehen, wie dics bei den Apofteln der Fall war. Aber Paulus, Yohan- 
ne8 haben ihn befdrieben, alles ergahlt. „Kennen“, mit Vertrauen und 
Zuneigung, mit Troft und Freude. Gerade im Alter troftlid. Können 
nun in Frieden hinfabren. 

Jünglinge, B.13b.14b. Da gebraudt er andere Ausdrücke. 
Böſewicht überwunden. Worher in deffen Getwalt; geiftlide Ver- 
fflavung. Durd da3 Wort Gottes wurde ihnen JEſus, der überwinder, 
nabegebradt. JEſu Sieg ihr Sieg. Yn JEſu ſtark, finnen dem Wider- 
fader im Glauben fiegreich widerftehen. Nun rühmen: Du, o JEſu, 
bift mein HErr; ich bin dein eigen. 
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Kinder, V. 180. Gie fennen den Vater. Durd JEſum ifr 
Vater. Durch die heilige Taufe in Gottes Gemeinfdaft verfebt. Nun 
das „Abba, Lieber Vater!“ beten. Kennen ibn; daher das find- 
liche Gebet. 

Das ijt die tröſtliche Erinnerung de3 Apojtels. 

Gott Lob, der Apoſtel fann dasfelbe auch uns fagen. Ihr Alten, 
auf wen tourdet ifr Sonntag fiir Sonntag hingewiefen? Auf den, „der 
bon Anfang war”. Auf der Rangel, an Kranfenbetten, an Grabern. 
Wuf wen faut ihr nun in eurem Alter? Wes fonnt ifr euch nun 
triften? — Ihr Jünglinge und Yungfrauen, wer ift e3, der euch ſtark 
madt? Yn der Qugend diinft man fich allem gewachſen. Aber denft an 
den Vofewidt; ,grok’ Macht und viel Lift” uf. Denkt ihr nod an 
eure Ronfirmation? Wuf wen wurdet ihr immer wieder hingewieſen? 
Wer will euch Beiſtand leijten gegen den Böſewicht? Wer will euch 
durch Wort und Saframent ftarfen? — Ihr Kinder, was lernt ihr in 
der Schule? Vom Schöpfer, Erlofer, Trofter. Cure Taufe, euer 
Glaube, die dret WArtifel. 

Sit das nicht herrlich? Das hat euch Gott gegeben. Wir twollen 
Gott alle herglich dDanfen. Dit euch das alle3 aber recht lieb und mert, 
dann twerdet ir e3 auch behalten twollen. Daher Hirt denn doch auch auf 
die ernjte Mahnung. ‘ 


V. 15. 16. Verwundert euch nicht, dak aud ein ernfter Ton in 
unferm Feſtjubel erflingt! War das ſchon gu de3 Apojtels Beit nötig, 
fo erft recht Heute. Die Kirche ift nod in der Welt, die gang anders 
denft als wir. Gie verlacht unfere Soffnung, unfere Beſtrebungen. 
Sie hat eine gang andere Weltanſchauung, andere LebenSgiele (in 
unferm Text befchrieben). 

„Fleiſchesluſt.“ CSinnentaumel, Wolluft. Hinweis auf Bücher, 
Zeitfdhriften, Theater, Vergniigungen. „Augenluſt.“ Mit lüſteren 
Blicken ſchielt die Welt nach irdiſchem Beſitz. Mammonsdienſt. Man 
ſehe ſich nur die Zeitungen daraufhin an. Daher die Völkerkriege, Be- 
trug, Diebſtahl, Raub, Mord. Egoismus. 

„Hoffärtiges Leben.“ Ehrſucht. Des Teufels Lüge: „Ihr werdet 
ſein wie Gott.“ Wollen hoch hinaus, geehrt ſein. Keine Demut. 

Das alles „iſt nicht vom Vater“. Das iſt von der Welt, die Gott 
feind iſt. (Ausführen!) 

Und das iſt nun die ernſte Mahnung: Habt dieſe Welt nicht Lieb! 
Haltet nicht fiir gut und ſchön, wad fie hochſchätzt! Wünſcht euch nicht 
diefe Dinge! Stellt euch der Welt nicht gleich, indem ihr mitlauft in 
dasſelbe wüſte, unordentliche Wefen. 

Ach, es iſt ſo ſchwer zu widerſtehen! Auch unſer Herz voll von 
Gedanken der Wolluſt, des Geiges und der Ehrſucht. Aber das ſollen 
wit wiffen: geben wir dem nad, dann find wir nicht mehr bom Vater. 
Darum, ihr Alten, hütet euch bor dem Mammonsdienjt und der Ehr⸗ 
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fudt! Ihr Jungen, flicht die Liifte der Yugend! Sind nicht Anzeichen 
da, dak die Gefahr grog ijt? Will nicht die Liebe gu Gottes Wort bei 
vielen erfalten? Wird die Vergniigungsluft nicht immer ftarfer? Tritt 
nist die Yagd nach Geld und Gut immer mehr in den Vordergrund?2 
Wird nicht der Cifer fiir Gemeinde und Gemeindearbeit, aber auch fiir 
die Synodalarbeit, immer geringer? 

Geliebte, hirt doch auf diefe ernjte Mahnung! Vernehmt mit zit- 
terndDem Herzen das erfdiitternde Wort unfers Tertes, B.17!1 Die 
Welt mit ihrer Luft, mit allem, woran fie ſich fo ergötzt, vergeht, geht zu— 
grunde, teil es nicht vom Vater ijt, der die Quelle alles Lebens ijt. 

Dagegen: Wille Gotte3: wer feine Seligfcit fo ſucht und fcafft, 
wie Gott e3 haben will, namlich in feinem Sohne, Gottes Wort die 
Leuchte feiner Füße fein läßt, deffen Zukunkt ijt gefichert, der bleibt in 
Ewigkeit. 

Laßt uns nicht auseinandergehen, ohne durch Gottes Gnade aufs 
neue den Vorſatz gefaßt zu haben: „Ich gebe dir, mein Gott, aufs 
neue“ uſw. Zurückblickend auf die Vergangenheit, erkennen wir ja, wie 
gut Gott gegen uns geweſen iſt. Darum wollen wir auch in Zukunft bei 
ihm bleiben. Pſ. 90, 17. H. 3. B. 





Fünfzigjähriges Gemeindejubilaum. 
Pſ. 119, 111. 112. 

Die Glieder diefer Gemeinde erleben heute den fiinfzigften Jahres⸗ 
tag des Beftehens ihrer Gemeinde. Mit Recht haben fie diefen Tag gu 
einem befonderen Freudentag beftimmt. Weldhes Herz, das die Luthe- 
riſche Kirche liebhat, wiirde heute nidt mit Dank gegen den treuen Gott 
erfüllt? Schaut guriic auf die fleinen Anfänge eurer Gemeinde; er- 
wägt die Gnade und Liebe, die der HErr eurer Gemeinde ertviefen hat: 
wie er euch getragen hat wie auf Adlersfliigeln, euch getweidet auf der 
griinen Yue ſeines Wortes, euch alle eure Giinden vergeben, in allem 
Reid euch getrojtet hat; twie er eure Gemeinde hat wachſen laſſen nad 
innen und nad außen, fo werdet ihr die dringendſten Beweggründe gum 
Danfen finden, Pj. 100; 103,1.2; Luk. 1,46.47; 1 Mof. 32,10. Bie 
fonnt ifr nun dem HErrn eure herzliche Danfbarfeit fiir feine un- 
gabligen Wohltaten betweijen? 


Euer feierlides Gelübde beim goldenen Jubiläum enrer Gemeinde. 
Shr gelobt dem HErrn, ; 
1. feine Beugniffe als euer ewiges Erbe feftgu- 
balten, weil fie eures Herzens BWonne find; 

2. nad feinen Redten gu tun bis ans Ende. 


A. 

Der Pſalmiſt Halt die Beugniffe des HErrn feft als fein ewiges 
Erbe. Die Beugniffe de3 HErrn find die gottliden Wabhrheiten, die 
Gott den PRropheten und Apofteln eingegeben und durch fie in der Hei- 
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ligen Gehrift gu unjerer Seligfeit hat aufzeichnen laſſen, 2 Tim. 3, 
15—17. Dicfe Zeugnifje ſchätzt der Pſalmiſt höher als alle andern 
Vefibtiimer. Sie find feines Herzens Wonne, die ihn innerlid be- 
gliicfen und entzücken. Wiles Irdiſche nichtig und verganglid, Pred. 
1,1f. ied 376, 10; die Zeugniſſe de3 HErrn aber bringen uns un— 
verganglidje, ewige Giiter: Vergebung der Sinden durch Chrijtum, die 
ewige Seligfeit. 

Diefe felben Beugniffe in ihrer Reinheit und Fille das Beſitztum 
und Erbe einer jeden wahrhaft lutheriſchen Gemeinde. Gie find von 

. unfern Vatern auf un gefommen durd Luthers RKirdenreformation. 
Ee Gott hat fie feinem Knecht Luther gegeben, als diefer in groper Angſt 
um fein Geelenheil gitterte und gagte. Mus der Heiligen Schrift gewann 
2 Luther die rechte Lehre von der Rechtfertigung. Gottes Wort hielt er 
4 feft al3 die eingige Mutoritat in allen Glauben3faden. Mit Gottes Wort 
q fampfte er gegen allen Irrtum; daraus fdopfte er alle Lehren; davon 
: wich er nicht ab, weder gur Rechten nod gur Linfen. Das ijt das Erbe 
7 ) wahrer Lutheraner, das Erbe auch diefer Gemeinde: die unfehlbaren 
; Zeugniſſe de3 HErrn unverkürzt und unbefledt. Die lutheriſche Kirche 

4 halt fejt an allen Lehren der Heiligen Schrift. Die Bibel die eingige 
Wutoritat und Quelle aller ihrer Lehren. 

Cingedenf de3 unermeßlich reichen Schatzes, den der HErr in feinen 
Zeugniſſen eud) anvertraut und fünfzig Sabre lang eurer Gemeinde erz 
: § alten hat, gelobt ihr heute feierlid, diefe Zeugniffe als euren köſtlichſten 
| — Beſitz feſtzuhalten, weil ſie eures Hergens Wonne ſind. Möge der HErr 
ein jedes Glied dieſer Gemeinde voll und ganz erkennen laſſen, was es 
damit ihm gelobt! Damit gelobt dieſe Gemeinde, nie von Gottes Wort 

zu weichen, es regelmäßig in ihrem Gotteshauſe zu hören und zu lernen, 

es zu glauben, daraus Kraft zum Kampf gegen die Sünde, Troſt in allen 

Leiden, Stärke in allen Verſuchungen gu holen, Pj. 26,6—8; 84, 2. 3. 
3 Aud in den Haufern und Familien der Gemeinde follen die Zeugniffe 
\ des HErrn das Licht auf dem Lebenswege aller ihrer Glieder fein, 

¥j.119,105. Aud) andere werdet ihr gu Genoffen eurer Freude zu 
maden ſuchen, das Wort Gottes ausbreiten durch Veteiligung an dem 
Werk der Miffion. Selige Leute werdet ihr fein, wenn ihr diefes euer 
Geliibde treulid haltet. 






eae 



































2. 

Der Pfalmift gelobt ferner, nach den Redjten, den Vorſchriften, den 
Geboten des HErrn gu tun, folange er lebt (Lert). Gin edler, herrlider 
Vorjag! Das fei auch heute das Geliibde und der Vorſatz eines jeden 
Gliedes diefer Gemeinde! 

Den Willen hres Gottes aus ſeinen Zeugniffen erfennend, geloben 
Chriften dem HErrn, nad feinem Willen ihr Leben einguridten. Darum 
ernſter Kampf gegen die Feinde ihrer Seligkeit, Teufel, Welt und Fleiſch, 
und gegen alle falfde ehre, und ein aufridjtiges Beftreben nad der 
Heiligung. 
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Aus eigener Kraft aber können wir das nicht; darum mit JEſu 
leben, von ihm Kraft im Gebet holen, ohne ihn nie etwas beginnen. Er 
iſt uns von Gott gemacht zur Weisheit, zur Gerechtigkeit, zur Heiligung 
und zur Erlöſung. Wacht über euch ſelbſt, damit ihr keine Schmach 
bringt über das Evangelium, das ihr hört, noch über den HErrn JEſum, 
den ihr liebt. 


Aber nicht nur als einzelne Glieder, fondern aud als ganze Ge— 
meinde fei heute euer feierliches Gelübde: Lert. Hier groke Wachfam- 
feit und ernjte3 Gebet nitig. Große Gefahren bedrohen in diefen lebten 
agen der Welt auch unfere lutherifdjen Gemeinden: Gleichgültigkeit 
gegen die Zeugniſſe des HErrn, Tragheit im Befennen, Nachgeben der 
Welt guliebe uf. Wenn Luther fo gefonnen getwefen mare und fo ge- 
Handelt hatte, wie jet viele gefonnen find und biele handeln, würde er 
nie eine Reformation der Kirche herbeigefiihrt haben. Der Heiland fagt: 
90h. 8,31.32. Für alle Zeiten, fiir alle Lander, fiir alle Menfden gilt 
Das alte, aber ewig neue Evangelium von Chrifto, bem Sünderheiland, 
Wpoft. 4, 12. 

Magen die Zeugniffe des HErrn euch und euren Kindern ein ewiges 
Erbe fein, eure3 Herzens Wonne, und möge der HErr JEſus euch allen 
Kraft geben, nach feinen Rechten gu tun bis an3 Ende! F. H. E. 





Tenth Anniversary of a Congregation. 
JUDE 20. 21. 


The apostle’s exhortation “Keep yourselves in the love of God” is 
well expounded in John 15, 1—11. 


Keep Yourselves in the Love of God. 
1. Building up yourselves on your most holy faith. 


A. The most holy faith. 1) The faith which is to be believed, the 
analogy of faith, the pure doctrine, the sincere milk of the Word, the 
faith for which we should earnestly contend, v.3; 1Pet.2,2; the 
foundation given and laid by God Himself, Eph. 2, 20; 1 Cor. 3, 11. — 
2) It is most holy, because of its origin, purpose, power, and effect, 
2 Tim. 3, 15—17; Rom. 1,16; 1 Pet. 1,5.—8) God has richly blessed 
this congregation with the most holy faith, and on this anniversary, as 
always, acknowledgment of this blessing should be made with true 
gratitude to God. A greater catastrophe than a terrific earthquake or 
surging flood if the congregation had never had, or were deprived of, 
the most holy faith. 

B. Building up yourselves. 1) The most holy faith is the foun- 
dation upon which a congregation is to be built up, not on the quick- 
sand of human tradition and of unbelief, against which this epistle 
is directed and which God hates and rejects. The Church should 
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grow spiritually and numerically, 1 Pet. 2,2; Mark 16,15; Eph. 2, 21, 
heresy-proof against the fires of hell and the waters of affliction. — 
2) Yourselves, individually and collectively. True, only God builds. 
But God has given the means of grace, and in the text He encourages 
us to make proper and diligent use of this means. Negatively, neglect 
or rejection of the means of grace, unionism, indifference of the last 
times (context) to the true faith, unscriptural and uncharitable prac- 
tise, results in the loss of the most holy faith and collapse of the con- 
gregation. —3) Ten years of building up, of pastoral service, peace- 
ful edification, of contending for the faith, 1 Cor. 1,31, — is it worth 
while to celebrate this anniversary ? 

C. In this manner keep yourselves in the love of God. Continue 
in that faith and life which is of God. Heed this warning, hold to His 
promises, Rev. 2,25; 3,11; John 8, 31. 32. 


2. Praying in the Holy Ghost. 


A. Prayer. Ps. 19,14; 27,8; Matt. 7, 7.8; Ps. 50,15. Reference 
may be made chiefly to the collects and other prayers offered by this 
congregation to God these many years in behalf of His church and its 
members and in behalf of all mankind, to which not only their own 
helplessness, but God’s command and promise induced them. 


B. The emphasis is on the injunction: “In the Holy Ghost.” Rom. 


8, 14—16. 26.27; Luke 11, 13; Ps. 145,18. 19. Compare prayers in the 
Holy Ghost with the abominations offered to God by the uncivilized 
and civilized heathen. 


C. In this manner keep yourselves in the love of God. Whenever 
the congregation hears the invitation to prayer, let it remember 1 Tim. 
2,8, which refers to public worship; Ps. 26,12; Eccl. 5,1; Ps. 26, 
6—8; hymns of prayer. As prayer ceases, the congregation will by its 
own fault have less evidence of God’s loving care and guidance. Use 
therefore the privilege of God’s children, open your hearts to God, 
muse on His great love, as David did in the 119th Psalm. For ten 
years this congregation has had access to the Throne of Grace, and 
every prayer has been heard. “Pray without ceasing.” 


8. Looking for the mercy of our Lord Jesus Christ. 


A. “The merey of our Lord Jesus Christ unto eternal life.” 
1) Everything, from first to last, also the final glorification of the 
Church, is the result of Christ’s mercy and grace, vv. 24.25.—2) Our 
life is a consistent waiting in hope for the life to come, Phil. 3, 20. 21; 
Rom. 8, 18—25. Though unbelief mocks, the Christians contemplate, 
and rejoice in, the lively hope, 1 Pet. 1,3—7.—3) In this manner 
keep yourselves in the love of God, 1 Pet. 1, 8.9. Abandonment of this 
hope is a contradiction and denial of the Gospel of Jesus Christ and 
apostasy from the love of God. 
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B. This congregation has waited; it is waiting still. Meanwhile 
the general trend of our time draws man away from God; ep. vv. 7. 8. 
10—13. May this congregation flourish while waiting! Rom. 12, 
_ 11—18; Luke 12, 32—87; 1 Cor. 15, 58. G. H. SMuKAL. 





Pastor’s Anniversary. 
2 Cor. 1, 3—5. 
Rom. 5,1—5. But why allude on this festival occasion also to 
tribulation and distress ? 


The Faithful Pastor’s Gratitude to God on His Anniversary. 


1. He thanks God for the comfort received from Him; 
2. He praises God for the aptitude to comfort others. 


1. 


Text. a) The apostle and his coworker needed comfort. God 
comforts all Christians, and His comfort incites them to gratitude. 
Our text, however, is specifically applicable to the servants of the 
Word, the relation of the apostles to the Corinthians being well de- 
fined in vv. 4a. 6 as that of the comforter to the comforted. The same 
relation exists between God as the Comforter and the apostle as the 
comforted. Where comfort is necessary, there is tribulation. “All 
our tribulation” is confined and peculiar to Paul and his coworker in 
their pastoral office, cp. vv.8.9a; 4,8.9; 6,4.5.9.10; 11, 283—29. 
These are the sufferings of Christ abounding in them to this degree 
and in this great measure because they are Christ’s messengers. Note 
also Paul’s need of comfort against his own personal infirmities and 
imperfections, 2 Cor. 12,7; Rom. 7, 24. 

b) The apostle received comfort: aa) against his personal in- 
sufficiency, which he deplored, which he would overcome, 1 Cor. 4, 4; 
2 Cor. 12,9.10; bb) in his sufferings in the service of Christ, v. 5; 
ec) from God, the Father of mercies and the God of all comfort, v. 3; 
dd) sufficient in every need (cp. “all” our tribulation, v. 4, and “all” 
comfort, v.3; “abounding” sufferings, “abounding” consolation, v. 5). 
Hence spiritual, divine, unmerited consolation abounding by Christ, 
vv. 9. 10. 20—22; 2 Cor. 3,4—6; 4,17.18; 12,9; Acts 18, 9. 10. 

c) For this Paul and Timothy thank God, v.3. They do not 
whine or complain. 

Application. 1) All our tribulation, sufferings of Christ. May 
all unfaithful pastors cringe under the curse of the Law and be de- 
prived of all comfort until they repent! Every faithful pastor is dis- 
turbed by his own sin, the sin of others, opposition to the cause, 
failure, supposed or otherwise, by official, personal, financial cares of 
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all kinds. Yet he should mount the pulpit and in word and deed 
practise and exemplify Rom. 12, 12—21 and the pastoral epistles. He 
may feel that he stands alone. How often, 1 Kings19,4! Amts- 
muedigkeit. Tentatio. The sufferings of Christ, v.5, abound also 
to-day. Blessed is the faithful pastor; for 2) he shall be comforted, 
not by self-confidence, shallow words, or the lapse of time, but by 
God, the merciful Comforter, who operates through the means of 
grace and cum affectu et effectu reminds the pastor of His mercy, 
of His grace already granted him in his baptism, sealed in Holy Com- 
munion, and 1 Pet. 1,3—5, and all the consolations and promises in 
the pastoral epistles, and by the assurance of success, 2 Cor. 1, 11. 12; 
2,14—17, and by offering a reward of grace, Matt. 25, 21.23. 3) For 
this the faithful pastor thanks God, v.3. The purpose of the celebra- 
tion of this anniversary is to bless God. The pastor, his congregation, 
his brethren in the ministry, praise God for the comfort he and every 
faithful pastor receive of Him. 


2. 


a) Paul realizes that other Christians also are in trouble and 
must be comforted by the same comfort that he had received, v. 4. 
If the same comfort is necessary and effective, then the afflictions 
peculiar to him are endured by all Christians (ep. vv. 6.7), 1 Pet. 
4,13; 5,9. 

b) God had called Paul and his fellow-workers in His name to 
preach the Gospel to the poor, Luke 4, 18.19; 2 Cor. 5, 18—6,2. They 
were to comfort His people in all their tribulation by that very 
Gospel, v. 4. 

c) One end and aim of God in comforting Paul and Timothy 
was that they might be able to comfort others, to sympathize with 


such as suffer, to excel in that particular habitus practicus theosdo- 
tos, v. 4. 


d) Paul and Timothy praise God because He exercised them in 
the aptitude to comfort others. 


Application. 1) The Gospel of Jesus Christ offers the only true 
comfort. In the pulpit, at the font, at the altar, at his desk, in the 
sick-room, in public, everywhere, the pastor is to be the comforter, 
comforting particularly those in whom the sufferings of Christ abound. 
To comfort with the Gospel is his life-work, the very purpose of his 
further existence in this world. Oh, is not this a most desirable gift 
to become more and more apt and practical in the life-giving and 
life-saving task of comforting? — 2) Comforting others, the pastor 
himself will be comforted. He may feel at times as if he were over- 
burdened with tribulations. His affliction, however, will be easier to 
bear if he enters the homes of his parishioners, his school, hospitals, 


conferences with the brethren, and the sanctuary of the Word, Heb. 
35 
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12, 2 ff., and the sanctuary of heaven by prayer, Heb. 12, 12.13. Com- 
forting, he will be comforted; for that comfort which he applies has 
reflex influence. —3) To this end God has comforted this pastor and 
brother that he may be comforted and that he may be able to comfort, . 
v.4. Day after day he is engaged in applying with tender care and J 
compassion and wisdom the Gospel of Christ.—4) Blessed be God, 
v. 8, who grants this sufficiency. Every parishioner has been benefited 
by the aptitude of the pastor and joins him in his gratitude to God. 
G. H. SmuKat. 
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Jahresfeſt eines Frauenvereins. 
Apoſt. 9, 36—42. 


Ihr feiert heute das Jahresfeſt eures Frauenvereins. Wiederum 
habt ihr durch Gottes Gnade ein ganges Jahr lang drijtlide Wobhltatig- 
feit an Armen und Notleidenden, an Waijenfindern, armen Sdhiilern 
und Studenten uſw. iiben dürfen. Das alles habt ihr getan, ohne viel 4 
Wefens davon zu maden; denn ihr habt es getan und tun twollen allein J 
zur Ehre eures Gottes und zum Dienſt eures Nächſten. Ihr dankt dem q 
HErrn fiir jeine Gnade und fiir feinen Segen und bittet ihn, er möge 
euch auch fernerhin freundlich fein und das Werk eurer Hanbde fegnen. 

Lakt mid eud) nun, um eud) gum redhten Cifer fiir die Werke drift- 
licher Wobhltatigkeit gu ermuntern, das Crempel der frommen Tabea in 
unferm Tert vorhalten. 
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Tabea cin nadhahmungswertes Vorbild fiir hrijtlide Frauen. 


1. Gie war eine glaubige Jüngerin des HErrn. 
2. Gie tat im Glauben viele gute Werke. 


1. 

Tabea war eine Jüngerin bes HErrn, BV. 36. Gie glaubte an | 
JEſum, ihren Geiland. Gie hatte ihn aus feinem Cvangelium fennen- 
gelernt. Durch ihn war fie ein liebes Gottesfind getworden. Yn ihm 
hatte fie Vergebung ihrer Giinden gefunden, ihn Liebte fie bon gangem 
Herzen. Das war das Hidhfte, was an ihr gu riihmen war. 

Darin ijt Tabea ein nachahmungswertes Vorbild fiir chriftlide : 
Frauen. Auch euer Frauenverein foll eine Schar glaubiger Jüngerinnen & 
des HErrn fein. Das fet euer erjter und höchſter Ruhm. Auch ibe habt | 
in euren Gergen die Freundlidfeit de3 HErrn JEſu geſchmeckt. Ihr 7 
glaubt an euren Seiland, der aus unendlicer Liebe gu euch fein Leben ; 
fiir euch gelaffen, eudj bon Sünden ecloft und mit Gott verſöhnt hat. 
Shr hangt ibm unbverriidt an, ihr feid entfdloffen, bet ihm gu bleiben 
und ihm nadgufolgen. Chriftlide Frauen fehen das als ihren feligen 
Beruf an, dak fie mit Maria gu JEſu Füßen fiken und feiner Rede gu- 
horen. Gie müſſen fic) fort und fort aus JEſu Wort Lehre, Mahnung, 
Troft und Rat holen. Gie horen öffentlich und ſonderlich, im Gottes⸗ 
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hauſe und im eigenen Heim, auf ihres Heilandes Stimme. Alles andere 
muß zurückſtehen und liegenbleiben, wenn JEſus in ſeinem Wort zu 
ihnen redet. Wohlan, auch ihr ſeid gläubige Jüngerinnen des HErrn. 
Haltet ihn auch fernerhin als euren Heiland im Glauben feſt; dann 
werden auch eure Werke ihm wohlgefallen. 


2 


Tabea war boll guter Werke und Almoſen, die fie tat, V.36. Sie 
tat ihre guten Werke im Glauben an ihren Heiland. Sie tat Liebes— 
werke nicht etwa, um ſich damit etwas bei Gott zu verdienen, ſondern 
aus Liebe und Dankbarkeit, weil ihr Heiland ihr durch ſein Leben, Leiden 
und Sterben die Seligkeit verdient und umſonſt, aus freier Gnade ge— 
ſchenkt hatte. Sie tat ihre Werke auch aus barmherziger Liebe gu den 
Armen und Notleidenden, ihren miterloften Schweftern. Gie hatte einen 
fharfen Blick fiir die Not ihrer Mitmenfden; fie war ſchnell bereit, 
folder Not, foviel fie nur fonnte, abgubelfen. Beſonders nahm fie fich 
armer Witwen an, B.39, nähte fleigig Rode und Reider. Gie gab 
nicht bloß Wimofen, fie tat Almojen. Gie war voll guter Werke 
und Almoſen, V.36. Viele find voll guter Worte, aber leer an guten 
Werfen; Tabea war eine große Taterin, nicht eine grope Sprederin. 
Daf ihre Werke Gott wohlgefielen, beweift die Geſchichte unſers Tertes. 
Der HErr liek fie durch den AWpojtel Petrus aus dem Tode auferwecken, 
damit fie noch fernerhin barmberzige Werfe an den Armen verrichten 
fonne, V. 37—42. 


Welch ein nachahmungswertes Vorbild fiir chriftlide Frauen ijt 
Rabeal Das ift der herrliche Schmuc der chriſtlichen Frau, dak fie 
ihren Glauben in guten Werken ertveift, und gwar in foldjen, tie fie 
Gott gerade bon den Frauen fordert, in Werken dienender, barmbergiger 
Nächſtenliebe, in ihrem Hauſe und außerhalb desfelben. Es ijt Gottes 
Wille, dak die Frau in der Stille dem HErrn diene und um JEſu willen 
die Not des Nächſten lindere und feine Tranen trodne, foviel fie fann. 
Golde Werke gefallen dem HErrn wohl; er wird fie am Jüngſten Tage 
Offentlid riihmen, Matth. 25,34—40. 

So foll aud euer Frauenverein nad dem Vorbild der Tabea eine 
Schar werftatiger Chriftinnen bleiben. Dann wird er auch weiterhin 
großen Segen ftiften. Darum laßt euch, ihr werten Frauen, durch diefe 
Betrachtung de3 Glaubens und der Liebestatigheit ber Tabea ermuntern, 
im Wohltun bem HErrn fiir feine Gnade danfbar gu fein! F. H. E. 





Dedication of a Cemetery. 
1 Cor. 15, 42—48. 
To dedicate means to set aside, to withdraw something from 


ordinary use, and to designate it for some special purpose. Here we 
wish to set aside a piece of ground for a burial-place. Such a dedi- 
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cation is not necessary for the salvation of our dear ones. The earth 
is the Lord’s. When He calls, the earth must give up the dead wher- 
ever they are, dedication or no dedication. But we do this because 
it affords us an opportunity to impress certain great truths upon our 
hearts and to give expression to our glorious hope. 

We call this lot “cemetery,” sleeping-place (Greek, koimeterion), 
or God’s acre. Why? 


Why do We Call Our Cemetery God’s Acre? 

Text. “It is sown.” To bury is like sowing. The farmer sows 
his wheat, puts it into the ground, covers it. And the idea is not that 
the wheat should remain so and not be seen again. On the contrary, 
he hopes to see it again. If God will give sunshine and rain, that 
seemingly cold, dead, insignificant thing called wheat will show life, 
sprout, and in the course of time bring forth a beautiful plant, won- 
derfully made. That which was sown is gone, but instead there is 
a glorious plant. What a miracle! 

So it is with us. We must die and are buried. Our bodies are 
laid into this acre of God. What is sown there is sown in corruption, 
in dishonor, in weakness. There is nothing to be proud of. We know 
why that is so, Ps. 90,3—10. Man was not created to die and to be 
sown in corruption. But he sinned, and the wages of sin is death. 

That we must have a cemetery is humiliating. A burial-place 
reminds us that we are all sinners and come short of the glory of God. 
A memento mori. What a degradation, disgrace! And if God in 
His mercy had not intervened, that which is sown in corruption would 
come forth again to shame and everlasting contempt, damnation. 

How did God help us? John 3,16. Here the work of atonement 
should be described. Jesus Christ, Is.53,4—5. This is now pro- 
claimed in the world, that our Savior has abolished death and that He 
has brought life and immortality back to this world. This salvation is 
offered through the Word and held out for our faith to accept. 

And those who die believing in the Lord, the Resurrection and 
the Life, are sown in this cemetery to be raised again in incorruption, 
in glory, in power, for eternal life. 

This is our glorious hope. For this reason we call this plot our 
sleeping-place, or God’s acre, because here His own shall rest and 
sleep until the great day of resurrection of all the dead. “Thanks be 
to God,” ete., 1 Cor. 15, 57. 58. H. J.B. 





BEESON ES ie at Bn. seadet eae 











Miscellanea. 








Miscellanea. 





Der wichtige Beruf unferer Profefforen in diejer Notzeit. 

Sehr ſchön befdhreibt D. F. Pfotenhauer im College Administration 
Bulletin die Wichtigfeit des Beruf unferer Profefforen in diefer Notzeit. 
Er ſchreibt u.a.: „Unſere Profefjoren müſſen fic) zunächſt merfen, dak ifr 
Beruf fich wefentlid) von weltlichen Berufen unterfdeidet. Weltliche Be— 
rufgarten mögen gang verfdiwinden oder doch fehr eingefchrankt twerden. 
Go gibt e3 3. B. heute faum nod) Schuhmader oder Schneider. Diefe und 
andere Handwerke find durch die Mafdinen faft gang verſchwunden. Die 
Sdiffahrt auf unfern Flüſſen, die einft Tauſende befdaftigte, wurde durd 
die Cijenbahn ruiniert. Und nun fampfen die Cijenbahnen infolge der Er— 
findung der Kraftwagen und Luftidiffe um ihre Exiſtenz und fehen fic) ge- 
notigt, immer mehr Angeftellte aus ihrem Dienfte gu entlaffen. Anders 
fteht e3 mit dem Beruf unferer Profefforen an unſern Lehranjtalten. Diefe 
Dienen dem ausgefprodenen Zweck, Prediger und Lehrer fiir den Kirchen— 
dienft ausgubilden. Mun hat unſer Heiland nicht bloß verheigen, daß die 
Kirche bis an das Ende der Tage beftehen foll, fondern auch feftgeftellt, 
dak die Kirche ihre Arbeit durch dagu tüchtige Lehrer und Prediger ver— 
ridten foll. Die Tiichtigkeit mill Gott ordentliderwweife nicht unmittelbar 
geben, fondern die mu durch fleißiges Unterrichten und ſorgſame Vor— 
bereitung ertworben twerden. Die Rirde Gottes fann demnad gu feiner 
Zeit fagen: Wir wollen die Ausbildung von Predigern und Lehrern eine 
Zeitlang anftehen laſſen. Das darf fie gumal in unferer Beit nicht fagen, 
da auf der einen Seite der Unglaube große Unftrengungen madjt, die Lehre 
Chrifti gu entfernen, und auf der andern Geite gegeniwartig faft alle Lander 
dem Evangelium offenftehen und der Predigt deSfelben feine Hinderniffe 
in den Weg gelegt werden. Gott hat gerade in diefer lebten Beit dads 
Evangelium auf einen tweiten Raum geftellt, damit in Erfüllung gehe, was 
der Heiland getveisjagt hat: ‚Es wird gepredigt werden das Cbangelium 
bom Reich in der gangen Welt gu einem Beugnis iiber alle Volfer; und 
dann wird das Ende fommen.’ Luther fehreibt in feiner Schulpredigt: „Iſt 
nun da8 gewiß und wahr, dak Gott den geiftliden Stand felbjt hat ein- 
gefebt und geftiftet mit feinem Blut und Tod, ift gut gu rechnen, dak er den- 
felben twill hoch geehrt haben und nicht leiden, dak er foll untergehen oder 
aufhören, fondern erhalten haben bis an den Siing{ten Tag. Denn e3 muß 
ja das Evangelium und die Chrijtenheit bleiben bis an den Jüngſten Tag, 
wie Chriftus fpridt Matth. 28: „Siehe, ich bin bei euch bis an der Welt 
Enbde.“‘“ Diefe Worte verdienen gewiffenhafte Behergigung feitens unferer 
Paftoren und Vaien. Die Not der Beit darf uns nicht daran irremadjen, 
dab es unfere Pflicht bleibt, viele Prediger und Lehrer fiir den Dienft 
JEſu borgubereiten. Auch hier finnen wir bon der Welt lernen. Go liek 
fidh die WAutomobilindujtrie durch die obtwaltende Depreffion nidt das ge- 
ſteckte Biel berriiden; fie rang ſich durch. Aber nod) mehr als Autos hat 
die Welt das Ehangelium nötig. Und gudem fteht hier Gottes Befehl. 

J. T. Me. 
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Autonomy versus Isolation. 


One of the great classics of the Lutheran Church in America is 
Dr. Walther’s book Die rechte Gestalt einer vom Staat unabhaengigen evan- 
gelisch-lutherischen Ortsgemeinde. In spite of the fact that many of its 
examples and testimonies refer to conditions in Germany and not to those 
of corporate bodies in a country like the United States, where separation 
of Church and State is at least a theoretical principle, the propositions of 
this book deserve to be studied by every one who desires to become familiar 
with the fundamental truths of Scripture concerning church polity. This 
is all the more necessary in our days, since many congregations operating 
under the constitution of the Missouri Synod seem to be acting under 
a false supposition. It is true that a synod is merely an advisory body, 
acting in an administrative capacity only with regard to its corporate 
existence and functions (officers, boards, educational institutions, etc.), and 
it is certainly true that every congregation is autonomous, sovereign, in- 
dependent. That both of these propositions are true in the light of the 
Word of God is amply indicated by the relation of the apostles to the 
congregations as well as in the relation of the early Christian congregations 
to one another. We find no evidence of any apostle’s lording it over any 
congregation. On the contrary, St. Paul distinctly states, 2 Cor. 1, 24: 
“Not for that we have dominion over your faith, but are helpers of your 
joy.” The whole tenor of his arguments in the two Corinthian letters is 
one that shows his extreme carefulness not to interfere with the rights of 
any congregation. And the same spirit is evident in the epistles of the 
other apostles. — Likewise no congregation of the apostolic age presumed 
to dictate to another congregation. When the delegates of the congrega- 
tion at Antioch presented their problems to that of Jerusalem, the latter, 
with its elders and the apostles still remaining in its midst as late as 
49 A.D., did not force its resolutions upon the Antiochian-Christians, but 
the matter was decided on the basis of the Word of God, the northern 
delegates agreeing to the propositions because they were convinced by the 
arguments advanced. 

On the other hand, no congregation of those days remained in a posi- 
tion of indifferent or splendid isolation. The resolutions of the Jerusalem 
convention were published throughout Southern Galatia and willingly ac- 
cepted by the brethren. When the Apostle Paul arranged for the collection 
for the relief of the poor in Judea, as referred to in 1 Cor. 16,1; 2 Cor.8 
and 9, and elsewhere, the various congregations, not only in Galatia, but 
apparently also in Syria, and certainly in Macedonia and Achaia, cooperated 
in a splendid manner, as we see from Acts 20,4.— Our Synod is a federa- 
tion, not of Districts (for these are merely convenient units for purposes 
of administration), but of autonomous congregations, which will certainly 
be glad to follow the example of the early Christian congregations in cheer- 
ful cooperation in the work of the Lord. P. E. K. 


Noteworthy Sentiments on Christian Education. 


In June, 1932, the London Missionary Society Board appointed a special 
committee “to review the society’s educational work abroad and its rela- 
tionship to evangelism and the building up of the native Church,” etc. 
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This committee consisted of many representative persons and did very 
thorough research work before it formulated its report. Many of the 
sentiments on Christian education voiced in the report (1933) are ab- 
solutely refreshing and must have our unqualified endorsement, since they 
reflect our own Lutheran position. Allow me to quote: — 

“It is clear from the evidence that to an extent far greater than most 
people would suppose the [Christian] school has actually been the be- 
ginning of the Church. The missionary has very frequently opened his 
school in a village before there could be any church, and the church has 
grown out of the school. This has happened so commonly as to be almost 
the normal method of expansion. .. . 

“A missionary society has no right to carry on a school which is not 
Christian, and that without compromise. .. . 

“What makes a school Christian? Non-Christians naturally suppose 
it to be the Christian worship and Scripture instruction. ... Our present 
point is that the differentia of a Christian [and secular] school are not 
so simple as the inclusion of Christian worship and religious instruction. 
It is possible for these to be maintained so out of relation to the general 
life of the school that the rest of the work, which occupies nearly all the 
school-time, goes forward just as it would in a secular institution. In such 
a case the school is only Christian in that fraction of its time given up 
to those purposes. 

“In the conception of the Christian school . . . every school period is 
to be so interfused with all that can be brought to bear upon it of the 
Spirit of Christ that the relationships of the teachers with each other and 
with the pupils will be Christianized. Teachers shall regard themselves as 
called of God to this high vocation, and the whole education given shall be 
based upon the truth as it is in Christ. 

“Christian education, however, is much more than just Christian wor- 
ship and teaching added on to secular instruction. Our aim is to provide 
an education which is Christian through and through... . 

“School worship. While the whole life of the school is the proper 
vehicle of its religious influence, the missionary educationist will concen- 
trate very special effort upon that religious worship and instruction in 
which there can be plain and direct speech concerning things divine. 
Religious worship perfunctorily conducted in the presence of a crowd of 
uninterested scholars does more harm than good; it cannot be good for 
either teachers or taught to use without awe the forms of an approach to 
the divine. ... 

“A Christian school for the Christian child. We know what we would 
wish to secure; that is that within reach of every Christian child there 
should be an uncompromisingly Christian school, not merely a school where 
Christians are admitted, but wholly Christian in the education which it 
gives. Our principle might be ‘A Christian School for the Christian 
Child’... : 

“Since the pupils as much as the [teaching] staff determine the at- 
mosphere of any school, it is important that Christian children should not 
be taught in schools where there is a large majority of those who do not 
accept our religion. ... 
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“In the school the Church should never be forgotten. It should be 
a recognized part of the school’s service to its scholars that it should pre- 
pare them for membership in the church, in which they will find in after- 
years a means whereby they will grow in their Christian life and render 
their most effective service to the kingdom of God... . 

“The missionaries all claim that they are not educating instead of 
evangelizing, but evangelizing through [Christian] education... . 

“Since Christianity is both truth and life, we hold that the education 
which ignores it is to that extent inadequate, and a non-Christian teacher, 
however technically qualified and however admirable in his personality, is 
lacking in something essential to the best educationist. .. . 

“Real conversion of souls to God as distinct from mere transference 
from one social community to another is the object of all our endeavor. 
It is because God has laid it on us to preach and to teach to this end that 
we are missionaries. We can do no other. ... 

“Christian teachers must set the Lord Jesus Christ before their pupils 
in such a way as to attract them to His allegiance; and in the long run 
this means conversions, with their normal ultimate sequence of open con- 
fession and joining the Church. .. . 

“The missionaries stand squarely upon the principle that education in 
all its branches should be building up the native Church, and are prepared 
to defend it on that principle. ... 

“The Christian faith has to be taught to adults as well as to children 
and to children out of school as well as in it... . 

“It was not for nothing that in a recent antichristian agitation the 
Chinese were using the slogan, ‘Close the schools, and the churches will 
soon be empty... .’ 

“For equipping the mind both against old traditional errors and 
against antichristian tendencies which in these days are coming from the 
West there is nothing so effective as sound education by Christian thinkers.” 

FREDERICK BRAND. 


The Chief Feature of Barthianism. 


In the recent book by Adolph Keller Karl Barth and Christian Unity 
there is a splendid analysis of this phenomenon known as the “theology of 
crisis,” or the “dialectical theology.” The author describes the Barthian 
theology as being dialectic in the sense of favoring vehement discussion 
with modern man, in a real disputation; “an antithesis, not only to 
culture, but also to theology and Church as we know them. It is a ‘com- 
batant theology.’” The Barthian system opposes relativism and hence 
does not believe in the immanence of God. It denies the inherent efficacy 
of the Scriptures. In the second place, Barthianism represents a profound 
and fundamental pessimism, which means chiefly that it opposes the cer- 
tainty of salvation. The crisis, according to Barth, is a state of excitation 
produced in man, not through the power of the Word, but merely at the 
instigation of the Word of God, man himself fitting his mind and heart to 
the acceptance of the transcendent God. Barth is a Reformed theologian, 
who according to Brown (God of Work) is going back to the original Cal- 
vinism, with its insistence upon the sovereignty of God. Hence he rejects 
every kind of mysticism which seeks to lay hold on God in a person’s inner 
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life. According to Barth the sermon cannot speak the Word of God. It is 
intended to produce a crisis, an attitude of radical repentance, a vacuum, 
or silence, in which man can do nothing but wait for God to speak to him. 
Barthian theology endeavors “to keep the divine action safely removed from 
every human claim, every control over the Spirit, every too intimate con- 
nection between the human and the divine, and this out of constant fear 
of mixing, or confusing, the two. A new pathos of remoteness is required 
which will banish all impudent intimacy, every all-too-sure certainty of 
faith, all sweet communion from the presence of God, who, as man’s Lord, 
Judge, and Redeemer, addresses him from the solitude of His high place.” 
P. Ek. 
Nudism. 

Are we going to hold out against this cult? That is the question which 
has come from several brethren. The answer is: We certainly shall, in 
fact, we must, if we want to remain true to our trust, our calling as watch- 
men of the flock entrusted to us. For surely the Word of God is clear 
enough on the question, in the field of ethics though it may be. In the 
state of innocence they were both naked, the man and his wife, and were 
not ashamed, Gen. 2,25. But no sooner had they fallen into sin than they 
were ashamed of their nakedness, Gen. 3,7; and after God had pronounced 
their punishment upon them, He Himself made coats of skins and clothed 
them, v.21. That the consciousness of nakedness and of shame continued 
to be felt by men is apparent from the story of Noah and his sons; for 
when he lay uncovered in his tent, Ham sinned in neglecting to cover his 
father’s nakedness, while Shem and Japheth were commended and blessed 
for their consideration in covering the shame of their father. 


This attitude is evident throughout the Bible, especially in the books 
of the prophets. It is pictured as a special mark of degradation that men 
should be led away as prisoners, naked and barefoot, with their buttocks 
uncovered, Is. 20,4. Just as distinctly the Lord speaks in Is. 47,3: “Thy 
nakedness shall be uncovered, yea, thy shame shall be seen,” and that on 
account of the fact, as v.2 has it, that they will “make bare the leg, un- 
cover the thigh.” Other passages are Lam. 1,8 (“All that honored her 
despise her because they have seen her nakedness”); Hos. 2,2.3 (“Let her 
put away her whoredoms out of her sight and her adulteries from between 
her breasts lest I strip her naked”); Micah 1,11 (“Pass ye away, thou 
inhabitant of Saphir, having thy shame naked”); Hab. 2, 16, and elsewhere. 
It may be true that there are a few savage races that have the greater 
portion of their bodies habitually bare (in which case the color, as has 
been said, serves in a measure as a protection); but the number of races 
that have their entire bodies uncovered after the age of puberty is very 
small indeed, almost negligible, as a reference to the reports of the Amer- 
ican Anthropological Society will show. As numerous writers on psycho- 
pathic topics have stated, the exhibition of even the secondary sexual 
characteristics has the effect of arousing desire; how much more that of 
the entire body! So far as the attitude of the Bible is concerned, we may 
well say: Nudism is either a direct flaunting of God’s order concerning 
the covering of the body or is a pathological condition, one which has 
been given the name “exhibitionism.” P. E. K. 
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I. Amerika. 


Das allgemeine geiftlide Prieftertum und das Predigtamt. Dak fid 
in begug auf den Unterſchied zwiſchen diefen beiden termini nod mance 
Unflarheit findet, aud) inmitten der Lutherifden Kirche in Amerifa, geht 
herbor aus einem Synodalreferat bon G. Kolb, betitelt ,Die Großtat der 
freitvilligen Unterordnung innerhalb der lutheriſchen Frömmigkeit“, das fic 
in der Margnummer der „Kirchlichen Beitidrift” findet. Yn diefem Rez 
ferat wird unter anderm ausgeführt: „Wenn wir Könige und Priefter 
heigen, wenn die Kirde ein königliches Prieftertum und ein priefterliches 
Königtum ift, fo follte fo viel Har fein, daß damit nicht die Unterordnung 
in der Kirche aufgehoben ijt und aud nicht der Unterjdied zwiſchen amt- 
lichen und nidtamtlicjen Chriften. Diefe Begriffe erleiden demnach eine 
Beſchränkung. Ym vollen Sinn twaren fie ja aud gang unbollgiehbare Vor- 
ftellungen. ict nur ware der Ausfdhlup der Frau vom Predigtamt eine 
Veraubung ihrer foniglicjen und priefterliden Rechte [2], jedes Wmt in der 
Kirde ware eine Degradierung der diefem Amt unterftellten Priefter und 
Könige. Sind alle Rinige, two nehmen fie ihre Untertanen her? Etwa 
bon den Heiden? Sind fie alle Preifter, two bleibt die Gemeinde? Wenn 
der gange Leib Auge tare, two bliebe das Gehör? Oder find e3 nur Namen⸗ 
fonige, Priefter ohne Gemeinde und Könige ohne Land? Solche Könige 
find entiveder alt und franf oder ein Opfer widriger Umftande und dann 
Gegenjtand de3 Mitleids. Gollte das die Herrlichfeit des Chriftenftandes 
fein: penfionierte oder berjagte Könige und Priefter oder geijtig und twiffen- 
faftlich nicht au8gebildete Könige und riefter, die tegen eigener Un- 
tüchtigkeit die Funktionen ihres hohen Berufs begablten Helfern überlaſſen 
miiffen? Dod nidt! Wenn nit, dann bleibt nur ein Weg iibrig, und 
das ijt die einfache Beobachtung, dap diefer Name im vollen Ginn nur 
eingelnen Ghrijten gelten fann. Go haben 3. B. die Apoftel die Verheißung, 
dak fie die zwölf Geſchlechter Israels ricten werden. ühnlich fteht es 
ntit Den Wundergaben. Mark. 16 flingt, als ob jeder Chrift auf Schlangen 
und Ottern treten fonnte, ohne Sdhaden gu nehmen. Wir wiſſen, daß nur 
eingelne das fonnten. Cin guter Chriſt mag feine eingige Wundergabe 
haben, aber tweil er der Kirche angehört, die dieſe Gaben hat, hat er aud 
Anteil dran. Yn diefem Ginn find mir Könige und Priefter. C3 ift offen- 
bar fo; in der Rirde find wir alles, ohne die Rirde find wir nidts. Der 
geiſtliche Charafter der Chrijten und der Kirche ift mit diefen Ausdrücken 
recht draſtiſch veranſchaulicht und mill gang genau fo berjtanden fein, twie er 
im Wten Teftament verjtanden wurde. Weil fie dorten einen Konig und 
einen riefter Hatten, waren fie ein priefterlicjes Geſchlecht und ein fonig- 
Tides Prieftertum. An dieſem Glang hatte jeder teil, der gum Volk ge- 
hörte. Genau fo fteht e3 mit der Kirche. Die Herrlichfeit de3 eingelnen — 
und das ijt, was beſchrieben werden foll, nicht WmtSbefugniffe — liegt in 
der Herrlicfeit des Gangen, und je reicher das Amt in der Gemeinde ift, 
deſto herrlicher und reidjer ift die Gemeinde und jeder eingelne Chriſt.“ 
(S. 149 f.) — Das ijt gute, fogar intereffante Pbhilofophie, aber feine gute 
Theologie. Nicht nur 1 Petr. 2,9, fondern nod viele andere Stellen fom- 
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men Hier in Betracht, und diefe hat der Autor augenſcheinlich nicht genauer 
angefehen. Das allgemeine Prieftertum aller Chriſten betatigt ſich fort- 
während, nicht nur bet Mannern, fondern aud bei Frauen und Kindern, 
in der gegenfeitigen Belehrung und Ermahnung, im Hausgottesdienft 
u. Del. m. Cin ander Ding aber ijt es um das Predigtamt von Gemeinz 
ſchafts wegen. Da hat Gott die Ordnung getroffen, dak eine Gemeinde 
einen Brediger oder Pfarrherrn wählen und berufen foll. Mit der Cin- 
führung eines ſolchen Predigers begibt ſich fein Chrift der Rechte feines 
allgemeinen Prieftertum3, aber er legt die offentlide Vertwaltung der Gna- 
DdDenmittel in die Hande diefes berufenen Diener$ am Wort. (Val. Pieper, 
Chriſtl. Dogmatif, III, 501 ff.; Hönecke, Ev.-Luth. Dogmatif, IV, 175 ff.; 
fotwie dieſe Zeitſchrift, I, 23 ff.) P. E. K. 

A Plea for Eucharistic Vestments. — The following excerpts from 
an article appearing in the Living Church, May 26, by the Rev. H. C. Hast- 
ings of Trinity Church parish, New York City, show why some Episco- 
palians advocate the use of eucharistic vestments. “One purpose of this 
article, as the writer conceives it, is to show the average layman where, 
without too large an expenditure of money, the enrichment of worship 
might begin to the greatest advantage. Let us assume that the parish 
church is already completed. It may have its good points in architecture; 
or it may be architecturally ugly. The most direct way to add to it 
the holiness of beauty is to improve the church’s most important service, 
the Eucharist; for there God is nearest. To enrich that service is to 
touch the hem of His garment. The most secularly minded vestryman or 
the most efficient Martha senses a mystery about the Sacrament of the 
Altar which sets it apart from all other services. If a parish priest, by 
his own devotion and by long and patient teaching, has helped the more 
reverent of his people to realize that the service of the altar is more than 
a ‘Communion service,’ such a priest may be interested in this article, and 
some of his laity may be interested. Otherwise neither he nor they need 
read any more of it. For eucharistic vestments will not seem fitting for 
a service which is only a Communion. Surplice and stole are quite suf- 
ficient for administering Communion, even in the practise of advanced 
Catholics. But if Churchmen, clerical and lay, by pondering the Prayer- 
book words, have come to realize that the Holy Eucharist is an offering 
of sacrifice and has always been so regarded by the universal Church, the 
traditional vestments of that sacrifice will seem desirable to prove that 
they, priest and people, are offering to God the worship that Christ com- 
manded His apostles to offer and which has been offered throughout the cen- 
turies since. They will want to use eucharistic vestments because they are 
as old as the truths of the service itself and not innovations in the Epis- 
copal Church. The chasuble, the maniple, the stole, the girdle, the alb, and 
the amice are but slightly modified and enriched survivals of the ordinary 
Eastern clothes worn by the apostles and their early successors, worn at 
home, on the street, and at the services of the primitive Church. The sym- 
bolism attached to these vestments, respectively, is a growth of later periods; 
helpful, but less important than the antiquity of their origin. A working 
equipment of eucharistic vestments for any parish would consist of five 
sets in the church colors. Each set would consist of five articles made of 
silk or other fabric, twenty-five articles in all. These five sets could be 
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made by competent local talent at a total cost of $100, perhaps less. Even 
one of these sets would do more to bring art into the service of God 
than any other similar expenditure of money. The eucharistic sacrifice 
would be emphasized and the Lord’s own service lifted into its place of 
distinction as no other form of art could do it. For $200 these five colored 
sets (twenty-five articles in all) in silk could be purchased from some of 
the less expensive vestment-makers. ... Here it may be necessary to state 
plainly that the white linen chasuble is a High-church subterfuge which 
the writer, with many another Anglican Catholic, has always been inclined 
to consider a dishonest compromise for which there is no tradition and less 
real occasion. The writer would rather wear surplice and stole at the 
Eucharist for some years, if necessary, until he had been able by his 
teaching to do away with his people’s bugaboo fear of aping Rome and 
then begin wearing colored silk of stuff vestments than try to fool or 
lull people into indifference by wearing a white linen vestment, which, with 
the alb below it, looks from the pews so much like a long surplice that 
no one is likely to be offended. ... Albs and amices can be made from 
a pattern by any good sewer. They do not always have to be made from 
linen if it really cannot be afforded. Some of us have worn them made 
from muslin and have not thought we were dishonoring God. The principle 
and tradition of vestments for the Mass are of more importance than 
their material or the expertness of skill in their makers. Useful chasubles 
can be made of linen dyed in the proper colors.... Any parish can make 
use of more than the requisite sets of five colors. There should be, if pos- 
sible, more elaborate sets for the great festivals. Where there are enough 
clergy for solemn masses, tunicles and dalmatics, in colors to match the 
celebrant’s chasuble, will be needed for the other sacred ministers. 
A church with more than one altar ought to have complete sets of vest- 
ments for each altar; for it will often happen on week-days, especially in 
larger churches, that several priests may want to offer their masses at the 
same or almost the same time. Any parish that has begun to honor God 
the more with eucharistic vestments will have use for several copes for 
the different church seasons on such occasions as processions, solemn 
evensongs, and for weddings and funerals. The procedure of an important 
parish in a Southern city is not to be commended. After the church had 
been altered and improved, they seemed to feel the need of decorating their 
rector; so a cope was bought, the only vestment evidently they could 
think of that could have no implication of ‘Romish doctrine.’ He looked 
very well in it, and nobody was offended. ... Eucharistic vestments, 
especially, as any priest who has worn them for years knows, are an in- 
spiration to reverence not only to himself, but to those who assist him at 
the altar and to those who work in his sacristy. They are fitting climaxes 
to his patient teaching about the purpose and art of worship. They teach 
through the eye — always more sensitive than the ear. They help mate- 
rially to teach Episcopalians what many of them have but dimly sur- 
mised, that their Church is a true part of the Catholic Church and not 
a Protestant denomination.” The concluding paragraph reads: “And, 
lastly, vestments as a part of the handmaidenship of art to worship should 
follow and supplement the most patient and reiterated teaching of the 
meaning and purpose of the eucharistic sacrifice. Vestments must be an 
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act of love in that high privilege of joining with Christ in His offering 
of Himself to the Father, when ‘we here offer and present ourselves, our 
souls and bodies, to be a reasonable, holy, and living sacrifice.” P. 


Lutheran Union Once More. —In the Lutheran Herald of April 17 
a lengthy editorial deals with the question which many people regard the 
great topic of the hour, the union of Lutheran synods. One paragraph 
we should like to quote: “Furthermore it may be stated that confessional 
unity in America has been attained to a greater degree than among Lu- 
therans in any other part of the world. All these three large bodies [the 
United Lutheran Church, the American Lutheran Conference, and the 
Synodical Conference] subscribe to the Book of Concord. There is further- 
more a remarkable agreement in confessions recently written dealing with 
differences in the Lutheran Church in America. The Washington declara- 
tion of principles of the United Lutheran Church is a thoroughly confes- 
sional document in agreement with the Minneapolis Theses of the American 
Lutheran Conference. We have no objection to the doctrinal position ex- 
pressed by the Synodical Conference in its Brief Statement of the Doctrinal 
Position of the Missouri Synod. But all do not agree to these statements. 
Some say there is doctrinal unity sufficient for union or cooperation; others 
say there is not. Especially is the claim made that there are in practise 
flagrant violations of the officially confessed faith. These violations are not 
confined to one body only. It is safe to state that such violations will 
always be found in a large organization; but when and under what con- 
ditions do such violations nullify the confession of the whole body? We 
shall not now and here make up a catalog of the sins of the different 
groups or try to sit in judgment on any one. The American Lutheran 
Conference has a committee at work on fellowship with other church-bodies, 
and we happen to be a member of this committee. The committee, we 
think we can say, tries to bring about meetings of representatives of the 
different groups to meet as soon as possible.” Naturally we are gratified 
to read the remark of the editor of the Lutheran Herald: “We have no 
objection to the doctrinal position expressed by the Synodical Conference 
in its Brief Statement of the Doctrinal Position of the Missouri Synod.” 
Concerning the other official statements which are mentioned our chief 
complaint has always been that they are not comprehensive enough, not 
covering all the points of controversy. That people who stand on the Lu- 
theran Confessions, but differ with one another on points of doctrine, should 
meet to discuss their differences and to seek to compose them on the basis 
of the Holy Scriptures has always been the position of the Missouri Synod, 
as many a chapter in its history will bear out. But it will be admitted 
by all, we trust, that unity of the spirit rather than external union must 
be the object of all negotiations of the kind under discussion. A. 


Catholic Gains in 1933.— With respect to Catholic statistics for 
the United States, the Commonweal, the Roman Catholic liberal organ, 
Teports as follows: “According to the figures compiled by the official 
Catholic Directory for 1934 from the reports supplied by the dioceses of the 
United States, the Catholic population shows an increase in the last year 
of 54,191 over the figure reported in the Directory for 1933. The figure 
now stands at 20,322,594. Of these figures no less a number than 49,226 
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has been gained through conversions. This figure is 8,955 more than the 
number reported in 1933. It is to be noted that each year since 1931 
the number of conversions has greatly increased. In 1932 there was an 
increase of 741 more than the number for 1931. In 1933 the increase over 
the previous year was 957. In other words, in the last year the increase 
was numbered in thousands instead of hundreds.” The parochial schools 
of Roman Catholicism in our country are attended by 2,224,553 and the 
high schools by 182,708 pupils. —The number of conversions to the Cath- 
olic Church is alarmingly large. What, however, we ask, has become of 
the natural growth of the Roman Catholic Church? Should not, with so 
many accessions from the outside, the increase have been several times as 
large? The glamor of Rome’s ceremonies undoubtedly attracts many people 
who are not informed on the true essence of religion, but evidently great 
numbers of her own children refuse to bear her yoke any longer and 
leave the fold. A. 
The Southern Methodists in Conference.—In the first half of 
May this large church-body held its quadrennial in Jackson, Miss. A clip- 
ping lying before us says that the board of finance of this communion 
closed the year without debt and was able to report to the convention 
that $212,010 was on hand for distribution among the institutions and 
organizations dependent upon it. A report on the convention by Dr. I. L. 
Holt of St. Louis, published in the Christian Century, states that the con- 
ference decided to resume at once negotiations for union with other Metho- 
dist churches; that the educational requirements for entrance into the 
ministry be raised from two years in college to four years in college; 
that the presiding elders be required to return to the pastorate after 
serving four years (in order to prevent the formation of cliques); that 
women be denied the right to ordination as ministers; that the episcopal 
office be considered an office for life, not for a term of years (a movement 
had been launched to change the rule “Once a bishop, always a bishop”) ; 
that the Board of Temperance and Social Service, with headquarters in 
Washington, D.C., be discontinued; that Bishop Cannon be retained as 
an effective bishop of the Church (the bishop had become so obnoxious 
that a considerable number of delegates demanded he be deposed, but the 
majority voted for his remaining in the bishop’s office), etc. The con- 
ference occupied itself very much with social and economic questions. Did 
it not learn its lesson when prohibition collapsed? Alas! some people 
never will learn. A. 
Redjtfertigt Luther$ Definition der Tanfe die Rindertaufe? Fm 
Watchman-Eaaminer bringt der befannte Mennonit Yohn Horſch unter dem 
Titel “Infant Baptism in the Reformation Period” einen furgen dogmen- 
geſchichtlichen Beitrag gur Kindertaufe, der den Zweck verfolgt, die ana- 
baptiftifde Stellung gegen die Rindertaufe, die auger den Baptiften aud) 
die Mennoniten teilen, gu redjtfertigen. Es mundert un, dak Yon Horſch, 
der dod) fonft gewöhnlich fo Har und hiſtoriſch korrekt faut, fid) hier in 
allerlei hiſtoriſchen Unwahrheiten ergeht. Wir heben nur einiges heraus. 
Horſch ſchreibt: “This [namlidj: “Some of the prominent leaders in the 
state churches wrote learned treasises attempting to show that in the 
final analysis all who rejected infant baptism were Munsterites”] is all 
the more surprising since clearly neither Luther nor Zwingli was able 
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to find a definition for Baptism which was satisfactory from the view- 
point of infant baptism or which, in other words, would make the bap- 
tism of infants justifiable.” Da gilt wohl bon Zwinglis Definition der 
Taufe, die Horſch auf englijch fo twiedergibt: “Baptism is a rite laying 
definite obligations on those who accept it and indicating that they are 
resolved to mend their lives and follow Christ.” (Zwinglis Werfe, 4, 
6.231.) Aber e3 pat nidt auf Luthers Definition der Taufe, wie wir 
gleich fehen twerden. Bon Luther ſchreibt Horſch: “Luther based his prin- 
cipal argument for infant baptism on the supposition [sic!] that infants 
are believers. He was, however, unable to explain what constituted the 
faith of infants: or what he meant when speaking of it. Luther wrote: 
‘Baptism should be administered to no one except those who personally 
believe, and no one should be baptized except on his own faith.’ ‘Now, 
if we cannot prove that infants believe for themselves and have faith, 
then my honest judgment and advice is straightway to cease, the sooner 
the better, and nevermore baptize an infant.” In Ddiefen Gaben iiber 
Luther finden fich drei hiſtoriſche Unwahrheiten. Die erjte ijt, dap Luthers 
Definition der Taufe die Kindertaufe nicht redjtfertige; die zweite, dak 
Luther3 Hauptargument fiir die Kindertaufe die Annahme getwefen fei, 
Kinder feien Glaubige; die dritte hiſtoriſche Untwahrheit findet fich in der 
inforreften Verwertung der beiden lebten Luthergitate. Befehen wir die 
Gade etwas näher. Zunächſt redhtfertigt Luther3 Definition der Taufe 
die Rindertaufe fehr fein. Als Antwort auf die Frage „Was ijt die Taufe?” 
definiert Luther die Taufe, wie folgt: „Die Taufe ift nidt allein ſchlecht 
Wafer, fondern fie ift das Waſſer in Gottes Gebot gefaffet und 
mit Gotte3 Wort verbunden.” Was aber Luther mit ,,Gotte3 
Gebot” und ,,Gottes Wort” meint, geigt er fehr Har, wenn er gur Bez 
ſtätigung feiner Wusfage nicht nur ,Matthai am letzten“, fondern auch 
unter der nächſten Frage: , Was gibt oder nützt die Taufe?” weiter ,. Marci 
am lebten” anführt. Mit andern Worten, nad LutherS Definition der 
Taufe hat dies Sakrament ſowohl Gottes Gebot wie aud) Gottes Ver⸗ 
heißung, und darum „wirkt fie [die Taufe] Vergebung der Siinden, 
erlofet bom Tod und Teufel und gibt die etwige Geligfeit allen, die es 
glauben, tie die Worte und Ver hei fungen Gottes lauten.” Luther 
definiert die Taufe daber als ein Gnadenmittel, modurd Gott alle 
Menſchen felig madjen will. Gie ift fomit eine heilige Gandlung, die fiir 
alle Menſchen verordnet ift und worein Gott fiir alle feine fegenSreiche 
Verheipung gelegt hat. Luther fagt: „An Gottes Wort und Gebot liegt e3 
ales.“ „Gottes Ordnung und Wort lakt ſich nicht von Menſchen wandel⸗ 
bar machen nod) Gndern.” „Wer die Taufe verwirft, der verwirft Gottes 
Bort, den Glauben und Chrijtum, der uns dabhin weiſt und an die Taufe 
bindet.” „Alſo auch wenn wir nicht mehr Hatten denn diefe Worte: 
Gehet hin und taufet‘ uſw., müßten wir's dennod) al3 Gottes Ordnung 
annehmen und tun. Mun ift nicht allein das Gebot und Befehl da, fondern 
aud) die Verheipung. Darum ijt e3 noch biel Herrlider, denn twas Gott 
fonft geboten und geordnet hat; Summa, fo voll Trofts und Gnade, dah [e3] 
Himmel und Erde nicht fann begreifen.” G8 fteht daher keineswegs fo, dak 
Ruther feine Definition fiir die Taufe gehabt hatte, die die Kindertaufe redjt- 
fertigte. Sowohl Gottes Gebot als auch Gottes Verheißung in der Taufe 
tedjtfertigt nad Ruther die Kindertaufe fehr wohl. 
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So ijt e3 aud ferner nicht twahr, dak Luthers Hauptargument fiir die 
Rindertaufe die „Annahme“ getvefen mare, Kinder feien Glaubige (“the 
supposition that infants are believers”). Diefe Wusfage ijt hiftorijd ebenſo 
unridtig wie die, Dak Luther das genus maiestaticum gelehrt habe, um 
mit der realis praesentia im Abendmahl durchfommen gu fonnen. Die 
Schriftwahrheit, dag Fleine Kinder glauben fonnen, hat Luther allerdings 
oft und getwaltig betont. Cr ſchreibt: ,Der fremde Glaube hilft nicht gur 
Seligfcit, wenn auch zwei Chrijtenheiten dajtiinden. Das Kind muß felbjt 
glauben an Chriftum.” (XI, 1721.) Wiederum: „JEſus feqnete die Kind- 
lein; folglic) haben die Kinder auch den Glauben.“ (IX, 1865.) Oder: 
„Wir wiffen, dak die Kinder glauben, denn wir haben bon ihnen ein getwif 
Wort Chrifti: Laſſet die Kindlein gu mir fommen‘ uſw.“ (VII, 1731.) Aber 
Dak die Kinder glauben finnen, war nicht Luther Hauptargument fiir die 
RKindertaufe, fondern jein Hauptargument war, wie gefagt, Gottes Gebot 
und VerheifRung. Luther ſchreibt: ,Da die Kinder gu Chrifto fom- 
men follen, fo muß man fie der Mittel und Zeichen nicht berauben, dadurd 
Chriſtus aud) in ihnen wirkt.“ (XI, 1176.) Und: „So nun die Kinder 
bediirfen, daß jie twiedergeboren werden, und fonft das Reich Gottes nid 
fehen finnen, warum twollte man ifnen dod) die Taufe verfagen?” (XIII, 
687.) Oder: ,Die Kinder twurden befdnitten im Alten Teftament, alfo 
fonnen fie auch getauft werden im Neuen; denn beide Zeichen haben die 
Verheikung der Gnade und de3 ewigen Lebens.“ (XXII, 547.) 

Es fteht auch nicht fo, dak Luther nicht imftande geweſen mare, “to 
explain what constituted the faith of infants or what he meant when 
speaking of it”. Der Glaube der Kinder war fiir Luther fein anderer 
Glaube alS der der Erwachſenen, namlich das Hinnehmen der im Cvan- 
gelium angebotenen Gnade (fides directa). Luther ſchreibt: „Daß der 
Glaube fommt aus dem Hiren de Wortes und auch die Kinder das Wort 
Gottes Hiren, wenn jie gur Taufe gebracht werden, fo empfangen fie folglid 
den Glauben.“ (XXII, 546.) Luther wußte aber auch etwas von der 
fides reflexa. Er ſchreibt: ,,Gott fann, wie bei den Chriften im Schlafe, 
fo aud) in derfelben Weiſe in der gangen Beit der Kindheit den Glauben 
in Den Rindern erhalten.” (XV, 2602.) Sa, Luther fagt: „Je geringer die 
Vernunft ijt in den Kindern, defto größer ift ihre Fabigkeit, den Glauben 
angunehmen.“ (XXII, 546.) 

Die beiden angefiihrten Luthergitate find allerdings genuin, aber der 
Schreiber jtellt fie fo dar, dak fie Dem Lefer gerade das Gegenteil von dem, 
twas Luther betonen wollte, in dDen Ginn geben. Was Luther fagen wollte, 
ift doch dies: „Gewiß fonnen die Kinder glauben. Wenn das nicht aus der 
Schrift Mar und deShalb wahr ware, dann allerdings hinweg mit der 
Rindertaufe! Denn jeder muß auf feinen eigenen Glauben getauft twer- 
den.“ Go aber, wie jene Worte dajftehen, erwecken fie den Cindrud, al’ 
hatte Luther in diefer Gade Zweifel gehegt; wenigſtens fdjeint dies aus 
dem Zufammenhang hervorgugehen. Kurz, wir haben es nötig, dah wit 
felbjt bet Luther nadlefen, ob er wirklich das gefagt Hat, was die Wider- 
fader bon ifm behaupten. Luther und Zwingli gehören ebenfowenig zu⸗ 
fammen twie Luther und Miinger famt den WAnabaptiften; in beiden Fallen 
befteht dieſelbe weite, tiefe Kluft. Aber Bwingli und die Baptiſten, die 
Mennoniten und ihre Vorganger, die Anabaptiften, gehören in der Tat gu- 
fammen. Zwiſchen ihnen befteht die höchſte Glaubeneinigkeit; beide ver- 
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werfen nämlich die Taufe als Gnadenmittel. Mur waren Miinger und 
Konſorten fonfequenter als Luthers fdweigerifde Opponenten; erftere ver⸗ 
wwarfen die Rindertaufe als unniib, ja als ſchädlich, während lebtere fie bei= 
bebielten, ohne fich doch eigentlich) einen Vers daraus madjen gu können, 
weshalb man die Kinder taufen follte. Go fam Zwingli ſchließlich gu der 
Definition der Taufe, die Horſch oben gitiert, einer Definition, die er fid 
nicht aus der Schrift geholt hat, fondern aus feiner Vernunft und die daher 
gegen die Schrift ift. J. T. Me. 

Callahan’s Tolerance Code. — P. H. Callahan, national Catholic and 
prominent Louisville civic leader, has composed a “tolerance code,” which 
the Louisville Spokesman has termed “one of the finest pieces of writing 
on religious tolerance that it has been our privilege to read in a long while.” 
The N.C.J.0. News Service (News Service, National Conference of Jews 
and Christians) quotes the tolerance code as follows: — 

“Tolerance does not mean that I believe that your religion is as good 
as mine, that it does not matter what a person believes; tolerance does 
not mean that I or you must surrender a single tenet that we hold as true, 
that we must whittle down our respective beliefs and convictions, reduce 
them to a common denominator, make them a colorless, tasteless, unaccept- 
able general concoction. 

“Tolerance means, in the first place, that I go on the assumption that 
you are sincere in your belief that your religion is the right one; it means 
that we will accord to each other the right to believe whatever we wish so 
long as our beliefs will not interfere with the commonly recognized decen- 
cies and generally accepted proprieties; it means that we, who are of dif- 
ferent faiths, are more anxious to understand one another than to refute 
one another, we are more desirous of appreciating one another’s views and 
difficulties than we are of criticizing or condemning one another; it means 
that, when we judge one another, we shall judge with the greatest con- 
sideration and charity; it means that under given circumstances we will 
agree to disagree in the matter of religious beliefs, but that we are resolved 
not to make life miserable for one another, we are resolved not to put up 
barriers between us, we are not going to deprive one another of civic or so- 
cial rights or privileges just because we happen to entertain different ideas 
in regard to the supreme Maker of us all. 

“Tolerance means more than all that: It means that we are going to 
have a high regard for one another’s intentions; that we will not question 
one another’s sincerity of purpose; that we will respect one another for 
being true to our convictions; that we will be anxious to cooperate with 
one another in all efforts that will make for civic, economic, or social bet- 
terment.” 

About the same time that P. H. Callahan composed his “tolerance code” 
Assemblyman Albert D. Schanzer (Democrat, Brooklyn) introduced into 
the New York State Assembly a bill which, if enacted, will require the re- 
gents of the University of the State of New York to prescribe courses of 
instruction in tolerance in the public schools of the State. The bill further 
provides that similar courses of instruction shall be prescribed and main- 
tained in the private schools of the State and that all children attending 
classes in the fifth or higher grades shall receive such instruction. The 
purpose of the bill is described as follows: — 

36 
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“The purpose of the bill is to inculcate in our citizenry at an early and 
impressionable age a spirit of tolerance on the part of one individual for 
another. Children, while still young, should be taught that the character 
and integrity of each individual is all that counts; that social station, 
difference of ancestry and religious belief, should not lead to prejudice 
or discrimination; that all people have good intentions; and that, so long 
as they comply with the laws of the State and the country in which they 
live and reside, they are entitled to the courtesy and consideration of their 
fellows.” 

The key for the solution of these tolerance codes and bills may be found 
in the words which Bernhard S. Karmatz of Philadelphia, newly elected 
president of the Young People’s League of the United Synagog of America, 
addressed to the members of this league about the same time when the tol- 
erance code was composed and the tolerance bili was introduced. He said 
in part: — 

“At this crisis in world affairs, when a program of hatred propaganda 
has been let loose by the destructive elements in every country, religious 
youth of all denominations must stand united to combat this hatred. The 
youth of the Church and the synagog must be the torch-bearers of civil 
and religious liberty so that religious institutions will be symbols of free- 
dom and future generations will be immune to racial or religious bigotry.” 

An interesting, though pernicious, application of the principle of this 
new tolerance is found in an invitation which the Rev. Dr. Hulburt A. Wool- 
fall, rector of St. Peter’s Episcopal Church, St. Louis, extended to Rabbi 
F. M. Isserman of Temple Israel to deliver a Holy Week address. Said the 
Rev. Dr. Woolfall: “I wanted Rabbi Isserman to give his own testimony as 
to the leadership of Jesus. He gave a splendid address, and he gave evi- 
dence that we cannot permit these differences of opinion to divide us.” Said 
the Rabbi: “If Jews and Christians, Catholics and Protestants, keep on 
quarreling among themselves, they may give an opportunity to the cham- 
pions of the new barbarism, who seek to uproot the Jewish-Christian stand- 
ards and seek to plunge humanity back not merely into the dark, but into 
the primitive ages. The common challenge to Jew and to Christian is to 
build the kingdom of God. Where others agitate for war, we must agitate 
for peace. Where others emphasize tribal kinship, we must emphasize uni- 
versal brotherhood. Where others stress the things that divide, we must 
stress the things that unite. Jesus has had a profound influence on hu- 
manity. It has been a Jewish influence.” Formerly we condemned this 
syncretistic spirit as that of Freemasonry, and we opposed Freemasonry 
for that very thing. To-day “Christian” sectarianism goes far beyond the 
unionistic practises of Freemasonry. That is the “new barbarism” in re- 
ligion, which is far more deadly than the “new barbarism” which Rabbi 
Isserman fears. It is the “new barbarism” predicted by Christ in Matt. 24, 
in which His warning words occur: “And then shall the end come,” Matt. 
24, 14. J.T. M. 


Some Roman Catholic News. —The Commonweal, liberal Roman 
Catholic weekly, reports that “Pope Pius told three hundred German 
pilgrims, members of Catholic youth associations, that he would do all 
he could to protect them whenever necessary because they were fighting 
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nobly for the glory of God and the Church.” Quite probably the pre- 
diction of those papers will turn out to be correct which say that the 
Pope and Hitler will bury their differences by means of a compromise. 
— More alarming is the following item relayed in the Commonweal: 
“A United Press dispatch from Berlin states that six hundred German 
Lutheran pastors have petitioned the Holy Father to be admitted into 
the Catholic Church on dogmatic grounds.” Is Germany experiencing 
a nineteenth-century Oxford Movement? We recall that it was dissatis- 
faction with the course of the government which made Keble and Newman 
launch their movement at Oxford in 1833. While the vagaries of Reichs- 
bischof Mueller do not excuse, they at least explain this alarming defec- 
tion to Roman Catholicism if the above dispatch should prove true. 

One more item from the Commonweal: “From October 10 to 14, 1934, 
the Thirty-second International Eucharistic Congress will be held in 
Buenos Aires, the capital of Argentina. Over half a million people from 
other countries are expected to visit the city during these days, and 
the attendance of the vast numbers of the faithful as well as the beautiful 
setting for the devotions will make the congress renowned throughout the 
world. Every two years the Catholic Church displays its fervor in cere- 
monies known as the International Eucharistic Congresses. In them join 
the highest ecclesiastical dignitaries of the world, outstanding personalities 
in the civil, military, artistic, and scientific professions and the vast 
number of the anonymous faithful who are desirous of showing honor 
to the Sacrament of the Holy Eucharist. The prime objective of these 
congresses is precisely to pay tribute to that Sacrament in which Cathol- 
icism confesses the real presence of our Lord Jesus Christ.” What a pity 
that the Sacrament as Rome has it is a caricature of the institution of 
Christ! Some interesting historical data are submitted: “The first Eucha- 
ristic Congress took place in the city of Lille, France, June 28, 1881. 
It was the result of the zeal and enthusiasm of a pious woman, Mlle. 
Marie Marthe Emilie Tamisier, who with heroic constancy worked for 
many long years in preparation for it.” “Her thought was to ‘save 
France by the Eucharist.’” From this seed developed the idea of “saving 
the world by the Eucharist.” When in 1932 the congress was held in 
Dublin, it is estimated that 1,200,000 persons accompanied “the Sacrament 
in its triumphant march through the streets” of the city. A big affair, 
but — without the Gospel! A. 


II. Ausland. 


„Erklärung der preußiſchen Vereinslutheraner. In der Hauptvorſtands⸗ 
ſitzung der Vereinigung der Evangeliſch-Lutheriſchen innerhalb der preußi⸗ 
ſchen Landesfirde’ gu Berlin am 25. April d. J. wurden folgende Ent⸗ 
ſchließungen gefaßt: A. über die Deutſchen Chriſten‘:: Die Evangeliſch⸗ 
Lutheriſche Vereinigung in Altpreußen ſteht feſt auf dem Boden des bibliſch⸗ 
reformatoriſchen Lutherbekenntniſſes. Von dieſem Standpunkt aus müſſen 
wir feſtſtellen, daß die Maßnahmen und Verlautbarungen der Kirchen⸗ 
regierung einen Geiſt atmen, der mit dieſem Bekenntnis ſchlechterdings nicht 
zu vereinigen iſt. Wenn trotzdem erklärt wird, das Bekenntnis werde nicht 
angetaſtet, fo iſt es offenſichtlich, daß man dort unter Bekenntnis etwas 
anderes verſteht, als im Wort der Heiligen Schrift und den Zeugniſſen 
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der Reformation gegriindet ijt. Ebendeswegen halten wir e3 fiir aus- 
gefdlofien, dak Mitglieder von uns gleidgeitig Mitglieder jener Hilfs- 
organifation der Rirdenregierung find, die fid) ‚Deutſche Chriſten‘ nennt. 
Cin Ausſchluß folder Mitglieder fommt fiir uns nicht in Frage; wir twiirden 
ihn fiir unbriiderlich halten und nicht im Ginne unſers Sefenntnifjes. 
Wir wollen nicht denjelben Fehler begehen, den wir bei den andern be- 
fampfen. Wir bitten aber unfere Mitglieder, fic) auf Herg und Gewiſſen 
gu priifen und dann eine flare Entſcheidung gu treffen. — B. über die Union. 
Wir Lutheraner in der evangelifden Rirde der altpreußiſchen Union find 
feither in Der Union geblieben, nicht nur um de3 Zuſammenhalts der Kirde 
willen, fondern vor allem, weil den Iutherifden Gemeinden das Redht ihres 
Iutherifdjen Bekenntniſſes durd die Kirchenverfaſſung verbrieft war. Wenn 
jebt die Kirchenerneurung unter der Parole Zurück gu Luther!‘ vollgogen 
werden foll, fo wollen wir, dak dann auch ganze Arbeit gemacht werde. 
Wenn das Glaubensgut Luthers wirklich gum GlaubenSgut de3 deutjden 
Volkes werden foll, fo fann das nicht in einer bom Unionsgedanfen erfiill- 
ten Wtmofphare gefdehen. Dagu bedarf e3 einer fejten und klaren Be— 
fennini3jtelung, nicht aber eines ‚unioniſtiſchen Breiess. Wir lehnen dabher 
eine Ausdehnung der Union über gang Deutfdland ab und fordern fiir un3 
eine Lutherijde Kirche mit lutheriſchem Kirdenregiment und lutheriſchen 
Biſchöfen, die ihre Stellung vom ebangelijfd-lutherijden Bekenntnis her- 
leiten und in ifm nicht eine iiberlebte dogmatiſche Spibfindigfeit, fondern 
die Grundlage unferer Kirche fehen, Wpoft. 4,12.“ (UW. E. L. K. Z. vom 
11. Mai.) Bit e3 diefen unierten Lutheranern ein Ernſt mit ihrer Erfla- 
rung, fo bleibt ihnen bloß ein’ iibrig: fie miifjen aus der Union auStreten. 
Sie hatten das langft tun müſſen. Der „unioniſtiſche Brei“ in der Gejtalt 
Der preußiſchen Union war nicht weniger efelhaft al in feiner jebigen Ge- 
ftalt. Was fie aber bisher verjaumt haben, muß jest gefdehen. Gie „for— 
Dern eine lutheriſche Kirche“ mit lutheriſchem Bekenntnis und lutheriſchem 
Kirchenregiment. Wer ſoll ſie ihnen denn geben? Sie ſollen ſich es neh— 
men! Das iſt ihr gutes Recht und ihre heilige Pflicht. Fordern jie fiir ſich 
eine lutheriſche Kirche vom Staat, ſo können ſie lange darauf warten. — 
„In Hamburg geht es unter dem neuen Biſchof Tügel wenig erbaulich her. 
Da die geiſtigen Mittel verſagen, ruft man immer lauter nach dem bracchium 
saeculare. Es iſt kein ſchöner Brief, den Biſchof Tügel an den Leiter der 
großen kirchlichen Gemeinſchaft am Holſtenwall, Friedrich Heitmüller, ge- 
ſchrieben hat, weil dieſer aus der Kirche ausgetreten iſt (Gamburg. Kirchenztg. 
vom 24. April). Nach allerlei perſönlichen Invektiven droht Tügel mit dem 
Staat: Haben Sie ſich überlegt, wie gerade Heute Ihr Schritt auf das 
Volk in unſerer Stadt wirken muß? Ich möchte beinahe behaupten, daß 
Sie mit Ihrem Vorgehen die öffentliche Ruhe und Ordnung gefährden, und 
behalte mir auch bor, bei den ſtaatlichen Stellen meine Bedenken angu- 
melden. Gie können nidt fagen, dak Sie mit Ihrem Werk nun nod 
»Gemeinfdaft* im friiheren Ginne darftellen; denn Gemeinfdaft hat nur 
einen Ginn al8 Gammiung glaubiger Rreife irgendwie innerhalb der 
Landeskirche. Sie bilden mit dem, was Sie heute tun, eine Freifirde, und 
zwar feine der bi8her anerfannien, fondern eine neue, deren Farblofigteit 
iiber alle Begriffe geht. Wie Sie das vor dem Giaat Adolf Hitlers, vor 
der neuen Volksgemeinfdaft und vor der höchſten Ynftang, nämlich vor Gott, 
der unferm Wolf eine neue Stunde volfsfirdlider Geſundung gefdentt bat, 
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perantivorten fonnen, ift Ihre Gace. Ich glaube, daß auf Ihrer Löſung 
pon unferer Rirde, der nod viele Ihrer treuen Gemeinfdaftsglieder an- 
gehören, fein Gegen ruben wird. Gottes Miihlen mahlen langfam, aber 
fidjer; dad werden aud) Sie mit Ihrem Werk erfahren.< Ya, diefe ,Miihlen 
mablen‘; twer zwiſchen die Mabliteine fommen wird, wird die Zukunft 
geigen.” (A. E. L. K. Z. vom 4. Mai.) Der Staat wird den Proteftierenden 
und Fordernden nicht guttwillig die Erlaubnis gur Bildung einer lutherifden 
Sreifirde geben. Sie miiffen fich ihr gutes Recht nehmen. 

Controversy among Presbyterians in Scotland. — Scottish Pres- 
byterians are engaged in a serious debate on the question whether women 
should be permitted to become pastors or not. From the Christian Century 
we take the following account: — 

“The controversy about woman ministers is still raging merrily. 
Rev. Vera Kenmure refused to reconsider her resignation as pastor of 
Partick Congregational Church in spite of the majority in her congrega- 
tion requesting her to do so; rather, the vote being close, she shortened 
her term of office and closed her ministry there on March 25, having 
preached to a crowded church all month. It has since been announced 
that the Central Hall in Glasgow has been engaged and that as an experi- 
ment she will conduct services there, commencing next Sunday. About 
fifty members of her former congregation have seceded (a number which 
may eventually be doubled); these will be the nucleus of the new worship- 
ing unit. The newspapers have been deluged with letters pro and con. 
The three chief arguments now brought forward are: 1) the disruptive 
force that woman pastors can become (witness the dissension in Mrs. 
Findlay’s church), 2) the isolation in its orders of any Church which 
opens its ministry to woman from all the older conservative denominations, 
and 3) that, motherhood being a full-time calling, it is as illogical to 
expect to combine it with the pastorate as it would be for a physician to 
try to practise law and medicine at once.” What of the Scriptures? 

A. 

Jews Plan Settlement Near Haifa.—The Jewish national fund, 
in cooperation with the Palestine Economic Board, has worked out a plan 
for a grand-style settlement north of Haifa, to be laid for approval 
before the Palestinian government. Three zones are provided for in the 
plan — agricultural, residential, and industrial. The dwelling quarters 
will be protected against the smoke from the industrial zone by a wooded 
belt, 250 [2] miles wide. This region has already been freed from malaria. 

Two hundred deunums have been reserved for small industries, to 
represent an investment of over one and a half million dollars and which 
will employ about 1,200 workers. All the ground owned by the national 
fund is considered as belonging to the Jewish nation and is therefore 
never sold, but only leased. Small capitalists and settlers are thus 
relieved from the otherwise very heavy obligation of investing the greater 
part of their means in land. The rent paid by them is only four per cent. 
of the ground value. — Christian Century. 


Is the Caste System in India Crumbling? —On account of the 
importance which the caste question has for all Christian missions in 
India, our own included, we are glad to reprint a little item from the 
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News Bulletin of the National Lutheran Council having to do with this 
matter : — 

“A few years ago the Wesleyan Mission in Haidarabad, India, an- 
nounced the baptism of fourteen caste persons. Now there are already 
7,234 persons belonging to the upper castes who have been baptized. 
Among them there were 1,400 in 1932 over against 5,924 Pariahs, or 
people without caste, baptized in the same year. In spite of strong 
persecution on the part of landowners and village schools they have 
remained faithful. The membership of the mission is now made up of 
Brahmans, goldsmiths, farmers, fishers, weavers, shepherds, tailors, car- 
penters, blacksmiths, cooks, launderers, masons, and many other castes.” 

A 


Schreckliche Lage in Rufland. Raum glaublid find die Nachridten, 
die Firdlide und andere Blatter iiber die Lage in Rupland mitteilen. Ym 
„Kirchenblatt“ bom 5. Mai 1934 behandelt ein Wrtifel, überſchrieben ,,Ster- 
bendes Rußlanddeutſchtum“, diefes herzzerreißende Bhema, und wir ent- 
nehmen demfelben einige Wngaben. Ymmer mehr wird es befannt, dah 
in Rupland ein OHungerjterben vor fic) geht, wie es Europa wohl felten er- 
lebt Hat. „In Norka, einem der größten Dörfer an der Wolga, das im 
Sabre 1912 nod 14,236 Seelen gablte, find nach Mitteilungen von dort 
nur nod fünfzehn Brogent der fritheren Cintwohner nadgeblieben. Schil⸗ 
ling Hat allein im lebten Jahre 750 Geelen verloren (es zählte im Xabre 
1912 3,500 Gintwohner); Neu-Balger, das bor Ausbruch des Welttriegs 
nod 1,500 Seelen gablte, ijt gang auSgeftorben. Sud gablte bor dem Rriege 
etwa gehntaufend Geelen; nad) den letzten Berichten follen bor Weihnadten 
im gangen nod neungehn Familien in dem grofen Dorf guriidgeblieben 
fein. Alle anbdern find entiveder am Hunger oder am Hungertyphus ge- 
ftorben, oder fie fahen fid) genötigt, die Heimat fluchtartig gu bverlaffen. 
Sie find wohl gum großen Teil in der Frembde gejtorben, und die übrigen 
irren eimatlo3 im tweiten Rufland umber. Yn Beided (Talowka), mit 
iiber 7,000 Geelen bor dem Rriege, find in der Beit bon Yanuar 1933 bis 
gum 7. Auguft 975 Menfden verhungert. Hier find in einer eingigen Straße 
in 48 Familien 155 Menſchen umgefonumen. Gange grofe Familien find 
ausgeftorben.” Georg Dreith ſchreibt in der „Weltpoſt“: „So fonnte man 
von Haus gu Haus, von Gaffe gu Gaffe gehen oder bon Dorf gu Dorf; 
nirgends ijt Friede, nur Yammer, Qual und Clend. Wuf den einft lachen⸗ 
den Dörfern fpielt nicht mehr die lachende Gonne in die freudigen Gefidter; 
eine dDunfle Wolke lagert über der alten Heimat. Daher laßt uns alle hel⸗ 
fen, um wieder etwas Gonnenfdein gu bringen!“” HErr, erbarme did! 

A 


Aus der Ukraine. Der „Lutheriſche Herold“ bringt folgende erfreuliche 
Mitteilung aus einem Bericht des N. B.N.L.C.: „Unter den Ukrainern 
bon Galigien ijt eine lutheriſche Kirche im Entſtehen. Es geht auch hier 
langfam und durd groke Schwierigkeiten, die gaghafte Geelen entmutigen 
fonnten; aber immer größer wird die Babl derer, die evangeliſche Wort- 
berfiindigung nach Iutherifdem Braud und Bekenntnis begehren. Es feblt 
aber an Gotteshaufern, an Pajftoren und an [utherifder Literatur in der 
Landesſprache. Es erfordert Beit und Mittel, diefem Mangel abgubelfen, 
und die Geduld der eifrigen Arbeiter und der Heilsbegierigen Seelen wird 
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oft auf eine arte Probe geftellt. Yndeffen aber ift dod) eine wirkliche Er— 
wedung unter der ufrainifdjen Bevölkerung bemerfbar, ein aufridtiges 
Suchen nach dem lebendigen Chriftus. Steter Fortfdritt in der Verſorgung 
mit Predigern und in der iberfebung lutheriſcher Literatur ijt gu ver— 
zeichnen. Tauſende drangen fic) Hergu in der getwifjen Zuverſicht, dak fie 
in der Kirche der Reformation eine wirflide geiftlidje Heimat finden werden. 
Die Aufgabe, die hier unferer Kirche geftellt wird, ift von folder Grope 
und Bedeutung, dak fich das Luthertum in allen Landern dafiir intereffieren 
und ſich daran beteiligen follte. Die Unterſtützung, die bisher dieſem Werke 
geworden ift, hat bereits reide Früchte getragen. Gott felbft hat hier unferer 
Rirde eine Tiir aufgetan; wer fonnte es verantiworten, wenn der Klein- 
glaube oder die Gleichgültigkeit zögern und die Arbeitswilligen hindern 
twiirde, mit dem bollen Gegen de3 Evangeliums eingudringen?” A. 
Die Freimaureret in Zahlen. Minifterprafident Göring hat eine An— 
ordnung erlaffen, die die Auflöſung der Freimaurerlogen in Preußen er= 
leichtern foll, da bei der jebigen durch die nationale Bewegung geſchaffenen 
Ginheit des deutſchen Volkes keinerlei Vediirfniffe mehr fiir die Crhaltung 
diefer Logen gu erfennen feien. Die Gefamtgahl der Logen in der Welt 
wird heute mit rund 25,000 angegeben, mit etwa 2.5 Millionen Britdern. 
15,000 Logen mit 1.5 Millionen Briidern entfallen davon allein auf Nord- 
amerifa, iiber 6,000 mit rund 400,000 Sriidern auf Europa. Yn Deutfdj- 
land gibt es acht Groglogen mit 550 Tochterlogen und fiinf unabhangige 
Logen. Frankreich befibt givei Groplogen mit 600 örtlichen Logen, twah- 
rend der Grokorient von Ytalien vor feiner Auflöſung 500 Logen zählte. 
Diefe Zahlen geben einen Heinen Cinbli€ in die Bedeutung und Reid- 
weite der Logenbetwegung. Dabei darf man allerdings nidt die tiefgrei- 
fenden Unterfdiede innerhalb der Logenbetwegung iiberfehen. Wabhrend 
beiſpielsweiſe die englifd-amerifanifde und die nordiſch-deutſche Gruppe 
der Freimaurerei an einem Gottesglauben feftgehalten hat, ift die romanifd- 
franzöſiſche Gruppe ausgefprodjen freidenferifd) und firdenfeindlid. 
(Qutherifder Herold.) 
Profitable Business. — A dispatch from Rome conveys the news that 
the Holy Year, which ended April 2, has been extended by the Pope to 
last another twelvemonth. We are told that it is to be given over to 
world-wide prayer. In order to obtain the jubilee indulgences, it will 
not be necessary to journey to the Holy City, but the benefits of the annus 
sacer will be dispensed even to those who will merely visit four churches 
to be designated by the bishops and there say the proper prayers. We do 
not wish to toy with people’s convictions; but does not the action of the 
directors of the Century of Progress exposition come to mind at once, who 
are so enamored with their venture that they decided to invite the Amer- 
ican public and all other interested persons to be their guests for one 
more season, of course if they duly pay the admission charge? The dis- 
patch from Vatican City informs us that the prayer which is prescribed 
by the Pope will ask chiefly for the “return of all dissidents to the unity 
of the fold of Christ.” The coming summer, then, will see many of the 
faithful traveling greater or lesser distances, according to the degree of 
their ardor, and whatever may be the underlying motive for instituting 
these migratory devotions, we can be sure the coffers of the hierarchy will 
not be the worse for them. A. 
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Excavating Kirjath-Sepher’s Ten Cities. By Melvin Grove Kyle, D. D., 
LL.D. 203 pages, 6X9. Wm. B. Eerdmans Publishing Co., Grand 
Rapids, Mich. 1934. Price, $2.00. Order from Concordia Publish- 
ing House, St. Louis, Mo. 

If any one thinks archeology is a “dry-as-dust” subject, of value only 
to specialists and theologians of a certain group, he is bound to be agree- 
ably disillusioned if he reads this book. It is delightful, fascinating, in- 
forming from beginning to end. Written in the form of a chatty narrative, 
describing the four campaigns of excavation undertaken under the direc- 
tion of the author, the book gives one an acquaintance with the splendid 
and successful work done at Kirjath-sepher and at the same time serves 
as an introduction to many customs still observed in Bible lands, thus 
opening up many sections of the Bible in a most interesting and instruc- 
tive manner. Seventeen half-tone illustrations, the first being a late one 
of the deceased author, enhance the value of the book. It stands to reason 
that certain views of the author will not find full acceptance, and one may 
differ with him with regard to his peculiar notions of Bible chronology 
{p. 85) ; but one is most agreeably compensated for this fact by the author’s 
staunch defense of the Scriptures. The book thoroughly corroborates the 
Bible narrative. P. E. KRETZMANN. 


Das Nene Teftament Deutſch. Neues Göttinger Bibelwerk. Herausgegeben 
bon Paul Althaus und Johannes Behm. 9. Teilbändchen: 
Die Briefe an Timotheus und Titus, iiberfegt und erklärt 
bon Soadhim Jeremias. Der Brief an die Hebraer, 
itberfegt und erflitt bon Hermann Strathmann. Vandenhoeck 
und Rupredht, Gittingen. 1934. 128 Seiten 6X94. SubffriptionSpreis: 
RM 4.25; eingeln RM 4.95. 

Diefer neue, populäre Kommentar über das Neue Teftament, der, wenn voll: 
ftindig, zwölf Bandden umfaffen foll, davon ein’ ein Regifterbindden, ſchreitet 
riiftig feiner Vollendung entgegen. Der vorliegende Teil fceint uns befonders 
wertboll. Nach kurzen Cinleitungen werden die Briefe felbft in einer mufter- 
giiltigen überſetzung dargeboten mit Erlaiuterungen, die bet aller Kürze dod) die 
Hauptſachen in den verfchiedenen Abſchnitten befprechen. Wegen friiherer Re- 
genfionen finnen wit bier bon einer weiteren Charatterifierung des Werkes ab- 
feben. Wobltuend berithrt bet diefem Bändchen, daß die Paftoralbriefe bem Wpo- 
ftel Paulus zugeſprochen werden, obgleid) ein unndtiger Abſtrich gemacht wird, 
wenn auf Seite 4 der UuSleger es al8 feine Meinung ausſpricht, ,dak die Briefe 
im Uuftrag deS Paulus, wohl auf Grund vorheriger miindlidher Unweifung und 
unter feiner Mitarbeit, gefdrieben find”. In bezug auf den Hebräerbrief ift der 
betreffende UuSleger der Meinung, dak man bei der Frage nad dem Autor am 
ficherften der Notig Tertullian’ folge, wonad Barnabas fiir den Berfaffer diefes 
köſtlichen Briefes gu halten ift. Er fiigt hingu: „Doch bleibt die Urheberſchaft 
des Barnabas eine Vermutung. Andere Vermutungen verdienen feine Erwäh— 
nung, höchſtens nod die Luthers (aber nur um Luthers willen), der an Apollos 
{Apoft. 18) dachte.” Als Datum des VriefeS dentt der Wusleger etwa an das 
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Jahr 80. Die ſchwierige Stelle Hebr.6,4—6 wird erflirt, indem die dort ge: 
nannte Unmiglidfeit ber Buße beſchrieben wird als göttliches Gericht (vgl. das 
Gericht der Verftodung), eine Auslegung, die fic) wohl mit der analogia fidei 
verträgt. W. Arndt. 


Totenauferſtehung. Cin Bibelkurs über 1Kor. 13. Von D. Karl Fezer, 

Profeſſor in Tübingen. Calwer Verlagsbuchhandlung, Stuttgart. 1933. 

78 Seiten 554)854. Preis: Kartoniert, RM 1.80; gebunden, RM 2.80. 

Wir haben dieje Studie mit grofem Bntereffe in einem Buge durchgelefen. 

Es handelt fic) nicht um eine wiffenfdaftlide Cregefe, fondern um den aner- 

fennenSiwerten Dienft eines Theologen, der, wie er felber fagt, mit der Gemeinde 

in Fühlung bleiben will. ,Darum hat die Gemeinde die Theologen, . . . dak die 

Theologen ihre Urbeit fo leiften tinnen, wie fie fie leiften miiffen. Und darum 

haben die Theologen ihre Urbeit gu tun im Blick auf die Gemeinde.” (S. 18.) 

Wer fid) mit dem 1. Korintherbrief, fpegififd mit dem Wuferftehungstapitel, in- 
tenfid befchaftigt, wird aus diefer Studie manches lernen finnen. 

P. E. Kretzmann. 


The Basis of Christian Faith. A Modern Defense of the Christian Re- 
ligion. By Rev. Floyd HE. Hamilton. Harper & Brothers, New York, 
N.Y. 348 pages, 54,8. Price, $2.25. 

Professor Hamilton teaches in Union Christian College, in Dorea. 
While a student, he lost his faith in the Bible, in the atonement, even in 
the existence of a God. Later he was led back to faith, when he realized 
that even from the standpoint of reason the evolutionist and atheist have 
no ground to stand on. Some of the chapter headings will convey an idea 
of the rich contents of this book: The External Universe; The Reasons 
why We must Believe in God; The World and Its Origin; The Reasonable- 
ness of Supernaturalism; The Cause and Growth of the Great Religions 
of the World; The Unity of the Bible; The Historical Trustworthiness of 
the Bible; The Integrity, Genuineness, and Authenticity of the Bible; His- 
torical and Literary Criticism of the Old Testament; Historical and Lit- 
erary Criticism of the New Testament; The Alleged Discrepancies in the 
Bible; Doctrinal Difficulties in the Bible; The Resurrection of Jesus Christ; 
The Fulfilment of Prophecy. The chapters dealing with the genuineness 
of the Biblical books are the strongest. Incidentally we note (p.178) that 
also this author has accepted Thothmes III as the Pharaoh of the op- 
pression. THEODORE GRAEBNER. 


God at Work. A Study of the Supernatural. By William Adams Brown, 
Ph. D., D. D. Charles Scribner’s Sons. New York and London. 301 
pages, 514X8. Price, $2.50. 

Like Dr. Brown’s other much-advertised book Beliefs that Matter this 
monograph is a book of insidious poison, doubly so on account of its lit- 
erary appeal and because of the fact that he uses many of the old ortho- 
dox terms while investing them with modernistic meanings, which take 
the very heart out of Christianity. The proton pseudos of the book is the 
placing of all religions on the same level, whereby Christianity is bound 
to lose its very soul. The author does not really progress beyond the 
natural knowledge of God, and of course he does not believe in the inspira- 
tion of the Bible (p. 269). He is in sympathy with Karl Barth, whom he 
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calls Calvin’s latest disciple (p. 75, note; 76, note), but also with Mahatma i 
Gandhi and with Buchman. He clearly does not know what faith is (p.60 ff.), = 
denies miracles (p. 81), believes in evolution in religion, denies the exis- i 
tence of a personal devil (p. 103), and has no idea what conversion really ‘ 
means (p.125). Altogether, Dr. Brown is running true to form. It is 
a pity that so many people follow his antichristian vagaries. f 
P. E. KRETZMANN. & 

Evolution Cross-Examined. A Critical Examination of the Theory from  [f 
Matter Arising out of Public Debates and Discussions. 44 pages, 
5X7%. The Lutheran Publishing Co., Adelaide. Price, 1 sh. 7 

This booklet is of interest not only because it presents the best argu- @ 
ments against the theory of evolution in the form of a cross-examination, 
the Christian and the evolutionist being the opponents in the debate, but FP 
in particular because a new argument is added, namely, that taken from E 
the rate of propagation. If the age of homo sapiens is to be accepted on a 
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the basis of the evolutionist’s conservative estimate as being 500,000 years, 
and if we may assume the rate of propagation during those half million 
years to have been the same as during the past 150 years, then the earth 
would now have a population running into eighteen figures, and there 
would barely be standing-room for all the people of the earth. Other points 
are brought out in just as interesting a manner, and the book may well be 
added to the pastor’s shelf of apologetic literature. P. E. KrErzMann. 


Sehen wir uns im Jenfeits wieder? Die groke Sehnſuchtsfrage der Menſchheit. 
Von Prof. Dr. Friedrid gur Bonfen. Franz Borgmever Verlags: 
budbandlung, HildeSheim. Gr. 8°, 176 Seiten. Gangleinenband, 4.50 RM. 

Dies ift eine anregende Studie. Der BVerfaffer, ein nambafter Gelehrtet, 
aber cin Laie, ift Glied der römiſchen Kirche (6. 142 passim), was aber im Bud 
felber nur felten bervortritt, auger in ben Zitaten, die, wie es ſcheint, alle aus 
ber deutſchen überſetzung der Vulgata genommen find. Die Form der Darftellung 
ift feſſelnd, bie Sprache ift gewählt, oft aud epigrammatifd. Wenn wir aud öfter 
den Ausfiibrungen nist guftimmen finnen, fo finden wir dod zahlloſe widtige 
und wabre Gedanfen, die wir wohl anwenden können. Ein Paftor, der die Biid- 
lein ftudiert, wird aud) fiir Leithenreden mance troftreidhe Gedanten gewinnen 
fénnen. Unter den vielen ſchönen Ausſagen deS Buches finden ſich folgende: ,Wer 
einmal in die Werbeblatter [der Spiritiften] einen Blick getan hat, der wird twiffen, 
was fiir entfeglide religiöſe Irrwege uns hier drohen, und wird jede Gelegenbeit 
benugen, obne falſche Tolerang alle8, was mit bem modernen Spiritismus zu—⸗ 
fammenbingt, bom Standpuntt deS Chriftentums aus gu bekämpfen.“ (Wus Kro- 

patided gitiert.) ,Darum ift uns aud der Himmel weniger ein Ort al8 ein 3 u- 

ftand, wie benn die Wonne des Himmels in dem völligen Durdhdrungenfein der 

Seele von Gott und der gittliden Liebe befteht.” „Die Kirche felbft lehnt diefe 

Theorie [deS Seelenſchlafes] ſchlechtweg ab; die Seele empfingt nad dem Ab⸗ 

ſcheiden alSbald ihr Gericht, und Seligheit und Wiederfehen gehören gucinander.“ 

„Mit jedem Glodenfdlage fommen wir dem Tode naber, und der Tod ift die Pforte, 

der Heimgang gum wabhren Leben. Und fo der Senfenmann dir dein Liebftes ge- 

nommen, fiebe, da tritt tie ein Engel des Troſtes der uralte Menſchen- und Chri- 
ftenglaube, bon dem in diefem Buch die Rede, hoffnungsfreudig dir zur Seite.” 

Der lutheriſche Theolog wird felbftverftindlid die Schrift mehr gur Geltung 

kommen laffen. P. E. Kregmann. 
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I Follow the Road. A Modern Woman’s Search for God. By Anne Byrd 
Payson. Introduction by F. Stanley Jones. 210 pages, 5X714. Price, 
$1.00. 


Christ and Human Suffering. By ZH. Stanley Jones. 231 pages, 5X71. 
Price, $1.00. Both published by the Abingdon Press, New York, N.Y. 


The first of these books is the author’s story of her conversion by reading 
Stanley’s Christ on the Indian Road. The author, a woman of wealth and 
position, highly cultured, an admirer of Bach, but non-religious, tells how 
her heart was changed. It is an interesting story; but one fails to find 
in it a clear-cut statement that her conversion was based upon repentance 
and faith in Christ as the Savior. From the author’s account it would ap- 
pear to have been no more than a change from a purely material to a spir- 
itual mode of life and thought. The distinctively Christian element in con- 
version is wanting. 

The second book, in general, suffers from the same malady as the for- 
mer — a vagueness that leaves the reader in doubt. One would hesitate to 
say that Stanley Jones here gives evidence of being a Modernist; but at 
the same time he does not clearly show himself to be a Fundamentalist. 
His method is to rationalize the Scriptures. Much of what he has to say 
about human suffering is well said. He has a wealth of illustrative matter 
woven into his treatise, his style is fresh and inspiring, and our pastors 
will find much of value in the book; but it will have to be used with care. 
For instance, in speaking of Christ and His suffering, the author does not 
talk of the atonement in the orthodox way. His view is this: God created 
man a free agent, not an automaton, so that it was possible for man to sin 
if he so chose. God assumed the responsibility of helping man out of sin 
by sending Christ into the world, who took on Himself man’s sin and suf- 
fering. The sin of man brought Christ to the cross. “The cross is the 
heart-break of God.” Since God is Christlike, God suffers in Christ. This 
has the ring of Patripassionism and leaves the reader bewildered, confused. 

W. G. PoLack. 


Martin Luther. Der Prophet. Von Hans Preuß. Verlag von C. Bertels- 
mann, Gütersloh. 1933. VII und 267 Seiten 644 X9%, in Leinwand mit 
Riiden= und Dedeltitel gebunden. Preis: M. 11. 


Die Lutherfeiern des Jahres 1933 find fdon lange vorüber. Yeder, der folden 
Feiern beigewohnt hat, wird mit Freuden daran guriiddenten; aber gewif hat 
mander bon diefer Feier aud Anlaß genommen, fich wieder befonders in der cinen 
oder andern Hinficht mit Luther gu beſchäftigen. Cin vielbeſchäftigter Großſtadt⸗ 
paftor ſchrieb mir anfangs Dezember v. %.: „Als das November-MonruHry fam, 
las ich fofort die Regenfion bon Helbigs ,Quther, Theologie des Kreuzes‘. Ich wollte 
das Biichlein bet K. am felben Tage faufen, aber e8 war nocd nidt da.” So war 
aud fiir mich die Leftiire diefeS im vorigen Sommer erſchienenen Werkes gleichfam 
tine Privat-Lutherfeier. Es ift der zweite, aber gang felbftindige und unabhingige 
Teil eines auf drei Bande veranſchlagten größeren Werkes über Luther, gefdrieben 
bon einem, der mit Recht alS einer der bedeutenden Lutherforfder der Gegenwart 
gilt, D. Hans Preuß, Profeffor der Kirchengeſchichte und der tirdhliden Kunſt an 
det Univerfitét Erlangen. Der erfte Band ſchilderte ,Martin Luther den Künſtler“ 
und wurde in diefer Zeitſchrift, Bd. 3, ©. 474, befproden. Der Verfaffer fagt, 
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dak er bei dieſem ganzen Werke verjuchen wolle, ,die Sache von Grund aus auf- 
gubauen, das heißt, die Darftellung Luther$ als des Künſtlers zunächſt und fpater 
die des Propheten nad allen Seiten beleuchten. Die vollftindige und genaue 
Durcharbeitung fimtlider Außerungen Luthers ift dabei felbftverftindlide Voraus- 
ſetzung, das heißt, der gefamten Weimarana Blatt fiir Blatt wie des Briefſchatzes 
al8 conditio sine qua non — eine Yrbeit bon mehreren Jahren, die fic) dod) dem 
Refer ſtets unendlich belohnt”.1) Was fiir ein Stiid Urbeit dies war, fann man 
ermeffen, wenn man bedenft, daß die Weimarer Ausgabe der Werke Luthers, die 
feit 1883, alfo feit mehr als fiinfgig Jahren, erſcheint, gegenwärtig 79 grofe Bande 
gablt, im Ouartformat unjerer St. Louiſer Ausgabe, wenn auch die eingelnen 
Bände der Weimarer Ausgabe nicht fo ftark find wie die der St. Louifer, durd- 
fhnittlid 600 Seiten im Umfang. Aber was fiir eine Freude, was fiir ein Genuß 
ift es, eine folde auf griindlidhem Studium Luthers rubende Darftellung gu lefen! 
Der Verfaffer trägt eben nicht feine eigene UWuffaffung von Luther vor, fondern 
mit gabllofen Ausſprüchen aus Luther, die wohl vier Fiinftel des Buches aus- 
machen, ſchildert er Luther wirklich, wie er ift und was er fagt. Der BVerfaffer 
bemerft mit Recht im Vorwort ju diefem Bande: ,Wir miiffen uns wieder dazu 
erziehen, Dak wir Luther nidt im Lichte Meifter Edharts, Rants, Ritſchls, Rierke- 
gaards, Barths oder Griſebachs fehen, fondern Luther im Lichte Luthers — etwa 
wie e8 in bollfommener, aber ziemlich einfamer Weiſe Wilhem Walther einft ge- 
tan.” (©. III.)2) Der vorliegende Band ſchildert alfo ,Luther den Propheten“ 
in act Rapiteln: 1. Die prophetiſche Crwartung des ausgehenden Mittelalters; 
2. Die Erfiillung; 3. Luthers Urteil über Prophetentum; 4. Luther als Prophet; 
5. Der Kampf deS Propheten; 6. Der Prophet und feine Kirche; 7. Luthers pro- 
phetiſche Gefchidtsauffaffung; 8. Luthers Geltung alS Prophet von feinem Tode 
bis gur Gegenwart. Aber dieſe nadte Dispofition kann nicht den reichen Jnbalt 
dieſes Werkes zeigen; denn in diefem Rahmen werden nun die intereffanteften 
Darftellungen geboten, wie fie nur einer, der das Gebiet der Kirchengeſchichte fo 
beberrfdht wie der Verfaffer darbieten fann. Preuß befieht Puntte wie diefe, ob 
der Traum Friedrichs des Weifen von dem Minch mit der langen Feder, die dem 
Papft in Rom an die Krone ftiek, hiſtoriſch ift (S. 22), feit mann Luther berühmt 
ift (S. 31), ſchildert Luthers Selbſtbewußtſein (S. 119), wirft die Frage auf, ob 
Luther$ Wort in Worms , Hier ftehe ich“ uſw. echt ift oder nicht (S. 139), zeigt, 
wie Luther feinen Gegnern mit feinem Lode droht (S. 144), wie er ausfiihrt, dak 
Wunder nur nötig find, wenn jemand mit einer neuen Lehre auftritt (©. 151). 
Luthers Weisfagungen werden erirtert (S. 154 f.), feine Arbeitskraft (S. 164), 
feine Fiirbitte und Gefuche fiir andere (S. 198), feine Upotalyptit (S. 210), feine 
Hochſchätzung der Geſchichte (S. 213); feine Vorläufer werden befproden: Gerfon, 
Savonarola, befonder$ Hus (S. 223); feine ESdhatologie (©. 235); und in dem 
RKapitel über Luthers Wertſchätzung bis auf die Gegenwart gitiert Preuß den Eng: 
lander J. Madinnon, der in feinem vierbändigen Lutherwerk ein befonderes Rapitel 
über Luther als Propheten einfdiebt, in bem man unter anderm folgendes leſen 
tann: “He was vastly more than a Reformer such as his own or preceding 





1) Martin Luther der Kiinftler, S. 3. 

2) Es ift ſehr ridtig, dab wieder einmal naddritdlid auf dte Arbeiten und For 
ſchungen Wilhelm Walthers hingewieſen wird, deffen Werle, wie „Für Luther wider 
Rom”, „Luthers Charalter“, ,Das Erbe der Reformation im Rampfe der Gegenwart", 
allen, die fic fitc Luther intereffteren, nur angelegentlid empfoblen werden lönnen. 
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generations produced. He was a prophet with the message that the times 
were fitted and ready to receive. He derived this message, not from this 
or that predecessor, from this or that external source, but from his own 
wrestlings with the problem of sin and salvation as this problem presented 
itself in his personal experience. He belongs in this respect to the same 
category as Paul or Augustine; to the creative, prophetic type of man in 
the sphere of religion, whose spiritual experience, in its peculiar power 
and insight, marks an epoch in religious history.... What stamps him 
as the prophet is the fact that he made this experience the factor of a re- 
ligious revolution.” (©, 254 f.) €twa8 anders ausgedrückt: „Das erfte Merfmal 
eineS Propheten fieht Luther in feinem Auftrag von Goit, in feiner Sendung als 
Bote und Bevollmächtigter Gottes; der Prophet verfiindet das Wort Gottes in 
Kraft und im Namen des HErrn. Luther drangte fic) nicht felbft hervor, feine 
Ruhmſucht treibt ihn; er wird von höherer Gewalt ,fortgeriffen’ und muß e8 tun. 
Dieſes Muß fann Luther nicht oft genug von feinem Lebenswerk betonen. Er 
fteht unter Zwang, ſchon bei feiner Doftorierung, die er nidt wollte; unter Bwang 
beim Theſenanſchlag, von deffen Wirkung er feine Uhnung hat; unter Zwang bei 
feiner Reife nad Worms: ,Wer ic) bin und durch was fiir einen Rat und Willen 
ih in diefen Handel geriffen (raptus) worden bin, das befehle id) dem, der da 
weif, Daf das alleS nach feinem, nidt nad meinem Willen gefchehen iſt. Daher 
aud) fein Mut, feine abſolute Furdhtlofigkeit gegen alle menſchlichen Feinde. Er 
fteht iiberall im Namen ſeines Gottes..3) — Man fann den reichen Inhalt des 
Buches, gerade wie den des vorangegangenen Werkes iiber Luther als Riinftler, 
nicht in einer furgen Befprechung geniigend fdildern. Man muß da8 Buch, das 
aud) mit guten, ausfithrliden Regiftern verfehen ift, felbft lefen, und dagu möchten 
wit hiermit einladen. Wir haben nur zwei WAusftellungen: die eine, dak die alte 
Schreibweife, die in der Weimarer Ausgabe auf genauefte befolgt ift, aud hier 
beibehalten ift und infolgedeffen nidt jeder gang fo glatt die Lutherworte leſen 
wird, wie das möglich wire, wenn die neuere Schreibweiſe befolgt wiirde. So— 
dann finden wit hin und wieder einen Sak, den wir nidt unterfdreiben fonnen. 
So bei der intereffanten und treffliden Befprechung bon Luthers Eschatologie, die 
durchaus pofitiv freudig geftimmt ift, da Quther ſich fre ut auf den lieben Jüng⸗ 
ften Tag“. Da heift e jedoch gum Abſchluß der Unterſuchung: „So halt fich Luther 
in dieſem widtigen abſchließenden Puntte ganz im Rahmen feines prophetifden 
Charatters: allgemeines Erwarten des nahen Endes, fein ungeduldiges, naſeweiſes 
Berechnen! Luther hat fid) mit der nahen Erwartung des Yiingften Tages geirrt. 
Uber auc) bie Propheten des Wlten Teſtaments haben ſich — ebenfo perfpettivifd — 
geirtt mit ihrer Naherwartung des meſſianiſchen Reiches wie die Upoftel mit der 
baldigen Wiederfunft Chrifti — Irrtümer, die heute jeder Schulfnabe durchfdauen 
lann. Aber wie es Binfenwahrheiten gibt, fo gibt es auch geniale Irrtümer, ſolche 
fogar, die ſchöpferiſch find.“ (©. 236 f.) Wir fagen: Weder die Propheten de8 
Ulten Teſtaments noch die Upoftel des Neuen Teſtaments haben fich geirrt in bezug 
auf die Nahe der Wiederkunft Chrifti, fondern die Stellen, die fo flingen, find, 
abgefehen bon der perfpettivifden Ausdrucksweiſe, fo gu verftehen, dak eben bei- 
derlei heilige Schreiber fic) fo ausdrücken, wie diejenigen fic) auSdriiden, die in dem 
Glauben und in der Hoffnung leben, dak der Jüngſte Tag jeden Tag fommen finne. 
L. Firbringer. 


8) Allgemeine Ev.sQuth. Rirdengeitung, 1933, Nr. 46, S. 1079. 
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Christian Mass Movements in India. A Study with Recommendations. 
By J. Waskom Pickett. The Abingdon Press, New York, Cincinnati, 
Chicago. 382 pages, 6X9. Price, $2.00. 

The author of this book, J. Waskom Pickett, was a classmate at Asbury 
College, Ky., of Dr. E. Stanley Jones and his successor as pastor at Luck- 
now, India, in 1910. The National Christian Council of India invited him 
to make a study of the Christian mass movements in India. He became 
the director of this study for this council in India, Burma, and Ceylon. 
After traveling extensively for the purpose of investigating these move- 
ments in a careful, systematic manner, Mr. Pickett published the results 
of his findings in this valuable volume. He tells us that he prefers the 
name “group movements” to that of “mass movements”; for, while ordi- 
narily the group deciding to become Christians is of one caste, this is by 
no means always the case. At times it has happened that members of two 
or more castes in one or several villages break loose from old superstitions 
and apply for Christian instruction. While true conversion takes place 
in each heart, yet it is true that even in the earliest days whole house- 
holds turned to the Lord, e. g., Cornelius, Lydia, the jailer at Philippi. 
And again it has happened that entire districts or towns have turned to 
the missionary and requested instruction. And just so large communi- 
ties, whole districts, in India have submitted to Christian instruction. 
Mr. Pickett states that the fishermen for hundreds of miles along the 
western coast of India consist of two castes, one who catch the fish and 
the other who market them, and he states concerning these, “They are all 
nominally Christians.” The author claims that hundreds of thousands 
of converts have come to different churches of Christendom “through mass 
movements.” Just now there is a Sudra movement of deep significance. 
Mr. Pickett devotes his entire thirteenth chapter to this Sudra movement 
in the Telugu country. He emphasizes the fact that any “new movement 
in a Sudra caste anywhere will be highly important.” He speaks of one 
movement which produced more than fifteen thousand converts within five 
years. And this movement is on the increase. He quotes a missionary 
of the United Lutheran Church, writing in June, 1932: “In this district 
we have baptized about fifteen hundred Sudras in the last five years, more 
than one half of them within the last twelve months.” 

His book is so full of interesting and illuminating detail that we 
could not begin to quote at length. His discussion of caste is clearer 
and more instructive than any that we have found elsewhere. In chapter7 
the author enters upon a full discussion of the motives underlying mass- 
movement conversions. He mentions forty reasons given by different per- 
sons for turning from heathenism to Christianity. He reveals all the 
sources of his information and submits tabulated findings concerning dif- 
ferent degrees of knowledge of the Christian religion among converts, con- 
cerning church-membership, church attendance, church support, relics of 
superstition, sexual morality, use of intoxicating liquors, drugs, etc., etc. 
He discusses the preparation for baptism given by different churches. In 
the course of his description of different sections of India he speaks of the 
United Lutheran Church, the Autonomous Lutheran Church, and the Mis- 
souri Lutheran Church. Considerable space is devoted to the subject of 
religious education as offered by the different denominations. Much tabu- 
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lated information is provided. Mr. Pickett tells us that in Gunthur there 
were sixteen Lutheran, three Baptist, and five Roman Catholic schools. 
In this connection he reports his findings on the government “grants-in-aid” 
for these schools, supervision of day-schools, boarding-schools, and “one- 
teacher” schools. He gives his impressions of the limitations and weak- 
nesses of these mass movements and offers a number of suggestions as to 
“how to achieve larger possibilities for mass movements.” At the close 
of the volume there is a fine glossary, alphabetically arranged, explaining 
not a few Hindu terms which are frequently used by those who speak 
English in India. His bibliography comprises fifty-four titles. And finally 
there is a very complete and helpful index. 

While in this book the author discusses mass movements in particular, 
he nevertheless offers such an amount of valuable information and explana- 
tion of conditions in general, of native customs, etc., as to give this volume 
a very high rating among books concerning India, especially India as a field 
for Christian mission endeavors. Altogether, it has impressed us as an 
uncommonly well-written book. In a spirit of evident fairness the author 
describes actual conditions, points out possibilities, and discusses avenues 
of approach to the Indian. No one who wishes to be informed on the 
present status of Christian work in the Orient can afford to ignore the 
arguments, the facts, and the suggestions which this lucid and systematic 
treatise supplies. M. S. SOMMER. 


Scripture Memorizing. By Oscar Lowry. 192 pages, 5X7. Fleming 
H. Revell Co. Price, $1.50. 

The author, who, at the request of Dr. J. Moody, for almost three years 
held the position of Director of Practical Work in the Moody Bible Insti- 
tute, presents here a method of memorizing Scripture-texts which accord- 
ing to many testimonials has proved very satisfactory and which appeals 
to the reviewer as an exceedingly practical method. In chapters 5—12 the 
author shows how the memorized Scripture-passages may be used in win- 
ning souls for Christ. Unfortunately Law and Gospel, justification and 
sanctification, are confused time and again; e.g., before one is “saved,” 
i.e, converted, he must be willing to confess Christ and forsake sin. The 
unpardonable sin is not properly described. Though we do not agree with 
the doctrinal errors, the method of applying Scripture-passages in soul- 
winning is clearly and instructively brought out. The proper passages, 
however, must be applied in a manner not only methodically practical, but 
doctrinally, Scripturally, correct. T. LAETSCH. 


Proceedings of the Seventh Convention of the Northern Nebraska 
District. 1933. Concordia Publishing House, St.Louis, Mo. 28 pages. 
Price, 8 cts. 

The essay at the seventh convention of the Northern Nebraska District 
of the Missouri Synod was read by Prof. R. Neitzel, who spoke on “The 
Creation of Heaven and Earth,” showing from Scripture that it is a work 
of the Triune God, that it is a work performed in six days of usual length, 
and that it should urge us continually to bless and praise our God. A very 
brief résumé of this paper is given on pages 7—9. An interesting statis- 
tical report on the Home Mission work conducted in this District is given 
on page 10. THEO. LAETSCH. 
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Why Lutherans do Not Participate in Union Services. By J. W. 
Schillinger. The Lutheran Book Concern, Columbus, O. 4 pages, 
3X6. Price, $1.35 per 100. 
This excellent leaflet, giving information on a very live issue, deserves 
wide dissemination. W. ARNDT. 


Mixed Marriages. By J. Lambertus. The Lutheran Book Concern, Co- 
lumbus, O. 16 pages, 44,X6. Price, $4.00 per 100. 
A good tract, drawing attention to, and warning earnestly against, 
an evil which unfortunately is quite prevalent these days. W. ARNDT. 


Cingegangene Literatur. 


Luthertum. Unter Mitwirfung der Landesbifdhife S hb f fe l= Hamburg, 
Meifer= Minden, Marahrens= Hannover und der Profefforen Elert: 
Erlangen, Ulthaus- Erlangen herausgegeben von Studienprofeffor Joh. 
Bergdolt-Würzburg. Deichert, Leipzig. Neue Folge der „Neuen Kirchlichen 
Zeitſchrift“, 45. Jahrgang. Heft 1. S. Schöffel: „Das deutſche Luthertum an 
der Wende der Beit”; P. Wlthaus: „Theologiſche Verantwortung’; J. Bergdolt: 
Beitidhriften- und Biicertifh. — Heft 2. 32 Seiten. W. Elert: „Zur Frage 
eineS neuen Befenntniffes”; O. H. Nebe: „Zum Problem der reinen Lehre“; 
J. Bergdolt: Zeitſchriften- und Bücherbericht — Heft 3. 34 Seiten. K. Frör: 
„Evangeliſche Erziehung im dritten Reich”; O. Moe: , Wort, Geift und Satra- 
ment”; 3. Bergdolt: Zeitſchriften- und Biicherberidt. 


Zeitſchrift fiir ſyſtematiſche Theologie. HerauSgegeben von ©. Stange, 
P. Althaus, Em. Hirſch, Geo. Wehrung. BertelSmann, Gütersloh. 
11. Jahrgang, 2. Vierteljahrsheft. 178 Seiten. Lütgert: „Wichern und Mabhling’; 
Lutterjohann: „Die Stellung Luthers zur Kindertaufe“; Zarnke: „Rainer Maria 
Rilkes Frömmigkeit und ihre Beziehungen zu ruſſiſchem und römiſch-katholiſchem 
Chriſtentum“; Stange: „Die Bedeutung Luthers für die Gegenwart“; Müller: 
„Die religiöſe Lage in Siidofteuropa”; Homann: „Der Begriff der Gnade in den 
fynoptifden Evangelien.“ — 3. Vierteljahrsheft. 198 Seiten. Moe: ,Vernunft 
und Geift im Neuen Teftament”; Pfannenftill: ,Der Glaube Luthers als Ver: 
trauen und Erkenntnis“; Kipp: ,Theologie als Selbftauslegung der Offendarung’; 
Fugl[ang-Damgaard: „Die Wiederbelebung der Privatbeichte im Lichte der Auf: 
faffung Luthers“; Anderſen: ,Der Reformkatholizismus und die däniſche Refor- 
mation”; eingefanbdte iteratur. 
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